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CHAPTER 1 


VIRASATVISM IN ANDHRA 
(GO0OAD toc 1323AD) 


Introductory 


Lhe scope of the gubjeot 


In the present thesis, an attempt is made to study 
the origin and development of Virasaivism in Andhra, 
oughly corresponding to the present Andhra Pradesh} both 
from ts historical and religlous aspects, from the 
beginning of the 1?th century AD to the end of the 
first quarter of the 14th century A D 


The Virasaiva movement in Andhra during this period 
does not appear to be a replica of the movement led by 
Basava in Karnataka 1 The flood of Vacana literature that 
was composed during the veriod of the movement 1n 
Karnataka is ample evidence to show that 1% became a mass 
movement and that 1t captured the attention of the common 


pO 


man This sort of atmosphere was not to be seen in Andhra 


ರ 


The main organisers of the movement in Andhra happened to 
be great Brahmin scholars, well-versed in the Vedas 


Upanisads and other Brahmin scriptures Their followers 

\ also would appear to be mostly Brahmins and the movement 
41d not appear to be a widespread one in Andhra in the 
pem.od of our study 


Vrasaiviam 


From the available information both from the epl- 
graphs and literature belonging to the period, Palakuriki 
Somanatha, 0 1dber half of 13th and firet quarter of the 
14th, was the first poet to use the word Virasaiva in 
assocoxatlon with the tenets of the religion like Diksha, 
Pranalinga and so on 2 According to hm, Mallikarjuna 
K \ Pandita was the chief organiser of the movement in Andhra 
and he 18 smd to have lived more or less as a close 
contemmorary of Basava 1 e from the beginning of 12th 
Century to very near its end According to Somanatha, 
Sr1ipati Pandita lived a little earlier’ than Mallikar yuna 


—— 


and prepared the ground by propagating devotionalism He 
was called a Virasaive by the later writers # So the study 
of the subject actually begins with Sripati Pandita who 

\ lived 1n the 12th century After Sripati and Mallikarjuna, 


ಮಾಲ್‌ 


Yadhavakkula Annamayya, whose known date 1s 1242, preached 


6 


some concepts of Virasaivisen During the later part of the 


13th century and until the downfall of the Kakatiys, 


Somamatha played a vital role in promoting the cause of 
Virasaiviem Strictly speaking but for Somanatha’'s works, 
there would not have been any Virasaiva literature and it 
18 the only source to reconstruct the history of Virasaivism 
during the period under study He was known to have left 
Andhra for Karnataka in his 01d age and that to00 before 

the downfall of the Kakatiyas. ! With the exit of Somanatha, 
there was a big gap of nearly one and half centuries in 

the field of Viracaiva literature So the present study 
stops with Somanatha whose retirement coincides with an 
important phase of Andhra History vi2 , the conquest of 

the Andhra region by the Muslims To sum up it can be 

said that the present study on the origins and development 
of Virasaivism focusses its attention mainly on the life 
and activities of? the Panditsg like Sripati and Mallikarjuna 
and Somanatha whose activities covered the period from 


about 1100 to 1323 


Yirasaiviem and Aradhya Saiviem 


$ 
It is generally stated by moet of the scholars that 
Virasaivisem in Andhra has two branches, an-the-worda of 
¥ enka Rad 


2) Pro-Ved1o school or the Aradhya syetem The three 
BONO DROS BE 


i) Non=Vedic school of Basava's line and 


Pandits are said to have been the originators and 


ಖಿ 


propagators of the Aradhya line It is true that at 


present the Brahmin followers of the religion are known as 


Araahyas and non-Brahmin followers are known as the 
followers of Basava's school > But this distinction 12 
not to be found in the writings of the period under study 
As mentioned earlier, in the writings of Somanatha, 
Mallikaryuna 16 mentioned as Virasaiva and desoribed as 
subscribing to all the tenete of that religion So the 
subject is dealt with here under the name of Virasaivism 


Later on, his followers might have considered him as the 


founder of the Aradhya seot and it may well have been true 
At what stage the distinction between the Brahmin followers 


and the non-Brahmn followers of the religion came inlo 
existence, it 128 not possible to speak with certainty 
This 16 80 because the non-Brahmin xollowers of Virasaivismn 


d1d not produce writers like Mallikaryuna and Somanatha 


Previous work on the gubject 


A good nunber of scholars have worked on the subject 
in the present century and the subject bristles with contro- 
Versles 10 The arguments and counter-arguments £111 
volumes In the present thesis, all this literature is 


disous sed 1n the light of original sources giving weight 


to the views which appear to be more probable and nearer 
to the truth The conclusions are knit together chrono~= 
logically and to this an account of the political and 
religious conditions that prevailed in the land during the 
period under study 1s prefixed This 16 intended to help 
the readers to appreciate the factors that made this 
religion take its shape and be propagated 


The previous scholars 


11 was the first acholar who showed 


© P Brown 
interest in Virasaiva literature in Andhra He published 
an article on Jangama literature 11 the Madras Journal of 
Literature and Science in 1840 He dealt with Basava~ 


puranam &nd Sri M P Charitra and included some of the 


words from Basavapuranamu in h1s monumental Dictionary 
After a very long gap of nearly seventy-two years after 
Brown's writings, Virasaiva literature attracted the 


attention of Andhra scholars from 19122 onwards 


Bandaru Tamayya!) 


Of the various scholara B Tammayya, who enjoyed the 
titles like Vamarsagresfara, Ait1hasika samrat, Dharma~ 
bhusana and Saivasahitya Sarvabhouma ls to be mentioned 
first Starting with an article on the neceselty of 


6 


publishing the Virasaiva works like Basavapuranamu and “rr 
MP Chanitra in Andhra Patrika, New year's issue of 192?, 
+111 late in his life, he was actively contributing 

axrtioles on various aspects of this subyeot such as 
Somanatha' s date and religion and also on problems 

connected with Sripati and Mallikarjuna His various 
artioles on Somanatha have been collected in book fom 
under the title of Palakuriki Somanatha kavi and the remair~- 
ing artioles are published in two volumes called Yyagav2l1 


2 Komarraju Yenkata Laksehmana Rao 


He was the firet scholar who discussed Mallikarjuna's 


religion in his 1ntroduotion to Sivatatvasaramu which vas 


published in Andhra Sahitya pavishatpatrika in the year 
1922 


3 Veturu Prabhakara Sagtr1 


He wrote an introduction to the first edition of 
Basavapuramam in 1926 Ze was the first to express the 
view that Mallikarjuna Pandita was a Fasupata and that the 
earlier Aradhyas of Andhra were not lingadharis 


4 Chilukuru Narayana Rao 


He discussed the varlous aspects of Somanatha’'s life 


{ 
in hia introduation to Sri M P Charitra in 1939 More or 


less in the same year, he contributed an avticle on 
Virasaiva Vangamayavatara d1soussing Somanatha’'s authorship 
of Sivatatvasaramu whioh was publ1shed, Prabuddha Karnataka 
(Kamada) in 1939 15 


Mallampalll Somasekhara Sarma 


He published an article on Somanathafs date in the 
light of an inscription of Ambadeva of §S 1212 in Bharati, 
of Feb 1945 This inscription is one of the strong 


evidences to determine the date of Somanatha 16 


Sista Ramakrishna Sastrpi 


He disoussed the varous aspects of Mallikarjuna 
Pandita's and Sqmanatha’'s careers in Virasaiva literature 
in Telugu (1952) 


Nidudavolu Venkata Rao 


He d.soussed the different aspects of Somanatha's life 
in his introduction to Basavapuranam (1952) and about 
Mallikarjuna Pandita in his introduction to Sivatatvasaranu 
(1968) and wrote about the date of Sripati Pandita 1n 


‘Sripat3y Pangitudu’ in the Lives of the Telugu Poete 1 


N Venkataramanayya 


He has elucidated the dates of Sripati and Mallikarjuna 
Pandita and Somanatha, T agree with most of his findings 
And in some instances I have adduced additional evidenoe 
to support the same T have also suggeated slight modi~ 


fications of his views here and there 18 


T S Venkannaiah 


He disoussed vividly the religious aspects of Siva= 
rbatvasaramm in an article ‘Sivgtatvasaramu' vublished in 
I 

Prabuddha Karnataka 19 i 


Two theses on the subjeat 


Dr J Chenna Reddy has written a thesis entitled The 
Influence of Virasaiviam on Telueu Literature, in Telugu 
(1965, Mysore University) and A Veeresalingam has written 
a thesis on Palakuriki Somanatha and his works in Telugu 
(1968, Andhra University) 


BS L Hanumantha ಔaಂ?0 


He ie the latest writer on the subject Aecording to 
hm the popular view that the Kakatiyas were patrons of 
Virasaivism is not supported by facts 1 fully agree with 


hs arguments on this aspect 


Division of the subject 


The subject has been dealt with in five chapters 
\1neluding the present introductory chapter The second 
chapter deals with Sripati and the thim and the fourth 
axe on Mallikarjuna FPandita and the fifth on Palakuriki 


Somanatha 
The Sourceg 
Sanskrit 


Svikarabhashyamu 


In the preface to the work the name of the author has 
been given as Sripatapanditabhagavadpadacharys It was 
firet published incompletely in the Telugu soript in 1893 
at Secunderabad 21 Aocording to the editor's preface to 
that Telugu edition, S8ripati pandita, the author of the 
Bhasghya was identified with Sripati Pandita of Pandita- 
trayam. Thie work has been used to decide whether Sripata 
of Fanditatraya was its author The internal evidence of 
the Bhashya does not support the view that Sripati of 
Panditatraya, who belonged to the 12th century could be its 


ಮಾ 
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author 


Siddhanta Sikhamnani 


Br Sivayogi Sivacharyulu with commentary in Telugu 
{original also published in the Telugu seript) by Eevara 
Satyanaray ana Sarma, 1961 


The internal evidence in this work has been taken to 


examine the date of Srikarabhashyamu as the latter mentioned 


here and there some slokas from Siddhanta Sikhamani 22 


Telugu works 


Sivatatvasaranu by Mallzkarjuna Pandita 


It 18 said to be the first Satake in Telugu > 1% 
appears to be an incomplete work with 489 verses and the 
last line of the last verse also 1s gone This is the 
earliest work to mention the name of Basava, Bijjyala and 
Tiadivalu Machayya 24 It 18 useful to know the nature of 
Mallikarjuna Panditas teachings It has been discussed in 
detail an the fourth chapter «= Mallikaryuna's religion in 
his own worde Many lines of the verses of this work have 
been included in Sri Mallikaryuna Panditaradhya Charitra by 


25 


Somanatha So some scholars like Narayana Rao expressed 


11 


the view that Sivatatvasaramu might not be the work of 
Mallikarjuna 2 Narayana Rao argues that Somonatha being 
8 great scholar wouldnt have copied from others So 
Somanatha mat have composed it and attributed it to 
Mallikarjuna Pandita But however such a view doev not 
anvear t0 be sound Somanatha quoted many lince of slokas 
from various religious seriptures?? as they are, in 
Sri 4 Pp Charitra and this is the reason for the verses 
from Sivatatveearamu bodily finding their way in that work 
He muet have done so with the idea of showing Mallilar yuna 
in he own words SMallikarjune was described by Somsnatha 
ಷಿ the author of many works 28 But they are not available 


now 


Sarveavara Satakanu Uy Yadhavakkula Annamayya 


“his work with one Hundred and thirty nine vernes 
deals with the devotional aspeat of Suiviemn and mentions 
the concepts of Jangama and Linga and the prominence 02 the 
sivabhaktas 2° 


he works of Sonanatha 


Anubhav8aaramu 


It appears to be his firat work It contains 243 vores 


1é 


I% deals with the concepts of Gum, Llinga and Janganma, 
Sivaprasada and guru~linga-Jangama sthalas 


Basavapuranamu 


This {8 the first Purana composed on Basava It has 
been rendered into Kannada by Bhimakavi30 in 1369 Many 
of the later writers like Piduparti Somanatha} ! 


Mahadevakav 2 following Somanatha's work, have written 
it in the form of verses «- Padya Basavapuram The 
contents of the work have been discussed in the last 


chapter 
Chaturveda Saramu 


It mentions the word virasaiva’ in a broad sense 
Somanatha invokes * Mediraja, Allama, Sankaradasayya, 
Basava, Siddharamayya and so many bhaktas in the beginning 
and each veree ends in the name of Basavalinga The author 
mentions seven types of Saivism Saptavidha Saivamulu 3೨ 
a8 against the ttn types of Saivism' Dasavidha savamlu® 
mentioned in some Agamas The most important aspeat of 
the work 28 ite mention that one who wears linga should 
not be cremated after his death and the pollutzons of death 


ete should not be observed by the Sivabhaktas 37 


ಮಾಲ್‌ I 


13 


Sn 11 una Panditaradhya Charitra 


It consists of five Prakaranas namely Diksha, Puratana 
Vada, Mahima and Parwvata It is the most important work to 
traoe the Virasaiva movement in Andhra It is amine of 
information for not only Virasaivism and other religions and 


philosophies but so many other subjects For example it 
deals at length with many ragase and gamakas of classical 
mueio ೨9 
[ 40 

pieraphe 


The inseription of Yuddhamalla II found at Bezawada 
and the inscription of Pallaketa also at Bezawada and a 
few inscriptions throwing 11ght on Anantapala connected 
with the subject have been discussed in the IIT chapter 


An ansoription dated 8S 1327 found at Kondavidu 
mentioning one Srigiriayya as the grandson of Mallikarjuna 
Pandita, another at Sangamesvaramm dated $S 1109 mentioning 
the name of Mallikarjuna Pandita, and two more inscripttions 
mentioning the name of Mallikarjuna Pandita are made use 
of while discussing the historicity and date of Mallikarjuna 
The Malkapuram Insoeription of 1261 18 another important 
insgoription to know the religion of the Kakatiya rulers 
especially Ganapatideva and Rudramadevi Some scholars have 


14 


wrongly considered Visvesvara Sivadeva of Golakimatha 

mentioned in the inscription as a Virasaiva But the whole 
inscrivtion testifies to the privileged position enjoyed by 
the Golaki Acharyas in the Kakatiya kingdon*! and it can be 
also said in the light of the inscription that Wirasaivism’ 


18 not mentioned either by name or by the concepts 42 


/ 


The political condition of Andhra during the period 


Ths brief sheteh o£ the political conditions in 
pre-Vijaymagar Andhra 316 mainly intended as a baclground 
for the study of the growth of Virasaivisn 1n Andhra 
Towards the beginning of? the 12th century, tne Andhra 
country was parcelled out into many petty Kingdoms and the 
most important of them were the Kakatiyas of Orugallu or 
Warangal in the Telengana region and the chiefs of Velanadu 
with their capital at Sanadavoln#? in the coastal region 
of Andhra The Kakatiyas were the feudaliories of the Western 
Chalukyas and the rulers of Velanadu were the feudatories 
of the Chola-Chalukyas In the fret quarter of the 12th 
century, Vikramaditya VI, the Western Chalukya monarch, 
renewed nis raids to the Andhra region and from 111545 
onwards he could secure hie hold in the Guntur region and 
from that year and from that part he steadily extended his 
conquests into interior Andhra Towards 1118 Vikrama Chola 


15 


the Viceroy of Vengi and son of Kulottunga Chola left for 
the Chola wingdom#® thus giving enough opportunity for 

vhe Western Chalukyas to extend their power Thus from 
1115 to 112ಥೆ? and after that with short intervals upto 
1135, the Andhra region experienced the rule of the VW 
Chalukyas ಸನ Anantapala was the governor of Vengi under 
Vikramaditya VI as in the court of the former that 
Sripati i6 said to have flourished #° After the death of 
Vikramaditya VI, the feudatory powers like the rulers of 
Velanadu transferred their allegiance to the Cholas and 
helped their cause in driving out the Weatern Chalukya 
forces in 1135 from Andhra Asa reward for the great help 
rendered by the Velanadu rulers in this task, the Chola 
monarchs appointed the latter as their deputies in Vengi ೨೦ 
From then onwards, the Velanadu chiefs conquered much of 
the coastal region and extended their power from Mahendra- 
giri on the North-east, Srisailam and Tripurantakam on the 
west to Kalahasti on the South-east Their prominent 
monarohs of the period were Choda T (1109=1136-37), Gonka II 
(1137-1161-62), Choda II (1163-1180), Gonka III (1181-1185) 
and Prxthvisvara (1186-1212) 1 1% was Choda I7 who 
according to Somanatha, summoned Mallikarjuna to the great 
religious debate organised at Sanadevolu to prove the 
greatness of latter's religion ೨2 With Prithvi evara the 


16 


main line came to an end and the Velanadu Kingdom was annexed 


to the Kakatiya Kingdom, 


From the time of Prola IT (1115-1150) the Kakatiyas 
began to expand their power Towards the end of his reign, 
ie 1150, he was know to have inflioted a defeat on 
Pale III (1150-1162) the very orest=jewel of the 
Chalukyas and probably the same year, he appeirs to have 
started his raids into the Velanadu kingdom The title 
enjoyed by the Choda II the ruler of Velanadu as Kakati- 
prolanirdahan”* suggeate that Prola IT met with defeat 
and death at the hands of Choda the then orown prince 
Kacati Fudradeva (1450-1195) and Ganapatideva (1199-1262) 
renewed their raids into the Velanadu kingdom untill 1% was 
finally &efesiei yl annexed i Fai kingdom in 1212 
Thus under Ganapatideva most of the Telugu-speaking areas)’ 


were brought under the sway of the Kakatiyas 


The last two rulers of the Kakatiyas were Rumiradevi 
(1259-1289) and Prataparudra (1290-1323) and it was 
during Prataparudra's time, that the Muslim invasions over- 
whelmed the Kakatiya kingdom The firat invasion took place 
as early as 1303, though it was said to have been an 
unsuccessful one The second invasion took place in 1310 


when Prataparudra had to sue for peace but finally he vas 


1# 


defeated and captured by the Muslim force in 1323 bringing 
about the downfall of the Kakatiyas 


The relicious conditions in Andhra (1100-132 


An attempt 1s made here to sketch the religious con- 
ditions that prevailed in Andhra when Virasaivism vas 
being shaped and propagated From the writings of Malll~ 
karjuna Pandita and Somanatha a number of religious sects 
ave known to have flourished 1n their times Mallikarjuna 


೨8 He criticised 


ariticises Jains, Buddhists and Charvakas 
at length the Advaita philosophy ೨9 According to Somanatha 
Mallikaryuna successfully debated with a number of religious 
groups like the Buddhists, Jains, Pancharatras, Vedavadulu 
(the uvholders of the suvremaoy of the Vedas) Karmavaduln 
(the upholders of Karma S1ddhanta) Kalavadulu (the 
supporters af fataliem) and various other philosophic 


sohools like Advaita, Sankhya, Yoga etc 60 


From the writings of Mallikarjuna and Annamayya, it 
appears that visiting Tirthas, taking holy baths and 
making gifts (danas) became # common features of the reli- 


gious life of the people 61 


The epigraphical evidence in 
this regard very much corroborates the above accounts 


Let ue see the position of these different religions of 


the period one after the other 
Buddhism 


The pioture of Buddhism does not seem to have been 
very bright Only stray references are to be found here 
and there to Buddhism and Buddhism of the day was not in 
its original form and the Buddha was looked upon a6 a god 


and am Avatara of Viahnu 


Buddha an Avatava of Vishnu 


The faot that the Buddha was looked upon as God and 
one of the Avataras of Vishnu is attested by both Literary 
and evigraphloal evidence of the per10d under study 


Sommatha®? 


described Mallikaryuna to have attached the 
Buddhists and Pancharatras, in the court of Velanadu saying 
that there i6 little difference between the Buddha and 


Vishnu NEvu kevala vishnu nijagamayudavugavu, Bouddhudavu 
63 


nikkamu' To the Vaishnavas he says that they are not 

the actual followers of Vishnu but of the Buddha and says 

that Vishnu had taken the Avatara of the Buddha at the order 

of Siva “Puraharu nana Hariyu sakshatbuddhundal yunde 
Bouddhudu yYaishnavundu, mun vaishnavundu Bouddhundu 

It appears from this desoription of Somanatha that the 


| 
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worship of the Buddha was prevalent during that period He 
writes that the Buddhist gum of Choda (Choda II the ruler 
of Velanadu) used to go to Buddhalaya®* ad prostrate 
before the 1401 of the Buddha The name 'Buddnalaya' 
inatead of Boudiharama and the mention of the idol of the 
Buddha there is 0lear evidence to show that Buddhism of 


the period was not in its original form 


1t is known from the epigraphs that worshipping the 
Buddha and constiucting temples and makin gifts to his 
1dol in the fashion of the Hindu gods became a common 
feature of Buddhism of that period 66 


Abbur dated in the year 1182 records the gifts made by 


An inscription {rom 


Kota Ketaraja of Dharanikota and his courtesans to the 
Buddha They worshipped the Budaha under the impression 
that he was an ivatara of? Vishnu Another inscription of 
about the same time records the installation of a lamp 
to Buddhadeva at Amaravati The Bekkallu inscription of 
the Kakatiya period mentions that a certain Mallaraddi 
built temvles for the Buddha and other gods The 

Karun nagar inscription of Gangadhara Mantri records the 
construotion of the temple at Hanumakonda for the Buddha 
Thus it is evident that the Buddha was looked upon a8 a 
god and an Avatara of Vishnu in the period of our study 


£0 


3 a6! 


ಲಾಜಧಾಲಶಾನನನನಾಮಾಘಯಿಷಎಮಾನಿಸಬು 


The position of Jainism was not s0 bad as that of 
Buddhism It was known to have flourished ti11 the end of 
the 11th century But from the 12th century onwards it 
appears that 1t had to face opposition at the hands of the 
Savas but in spite of the conflict it continued to have 
# considerable hold at a few places like Penukonda, Hampi 
and Adoni +111 it received a severe blow by the Muslim 


anvasion which crippled it for ever 


It was pnder the later Chalukyas that Jainism an 
Andhra enjoyed a glorious career The town Potlakere 
(identical with Potalceruvu or Fatanaceruvu near Hyderabad } 
whioh served the later Chalukyas as a temporary capital 
before Kalyana was built was said to have contained in these 
days five hundred Jain vasadis From the writings of 
Somanatha it 1s known that Devara Dasayya, a devotee of 
Siva destroyed seven hundred Jain Vasadis at Potalcheruvu 


Devara Dasayya phaVayantanimda daivambanuchu Jaina tarkambu 


nuki Potlacheruvunenu vasadu l€nnurunu vrechchi 
vaipinchi vesa Jina pratinala vitatatanady 1 (mile 
attacking the Jains Devaradasayya announced that Siva only 
ise the God and saying that, he des“royed the Jain vasadis 
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and shrinea) During the reign of Vikramaditya VI many 

Jain establishments «- were known to have received patronage 
from the Chalukya prinves and their vassals Bodhan, 
Konakondla Uyy11i, Pudury Bairanipalli, Kolanupaka, 
Pedakadumur, Togarvakunta and Vardhamanapura, became pro= 
sperous Jain PTirthas Anantapala also was said to have beon 


favourably d1eposed towards the ‘false! religion Jainisn 


Of the many subordinate ruling families that came 
into existence after the fall of vhe western Chalukya 


power, the Kakatiyas and Nolamba Pallavas were patrons of 


JSaunism The early members of the Kakatiyas are stated to 
be Jains of the Digambara sect They built the famous 
Padnuakshi temple at Anmakonda Betana the minister of 
Kakat1i Prola I and his wife Mailama were Jains and 
Sadalalaya vasadi at Anmakonda was built by Mailama The 
huge Tirthankara images on that hill, waich can be seen 
even today, are evidence of the glorious career of Jainiem 
at Anumakonda According to the Local Roa Jains 
weve known to have been persecuted 11 the Sakatiya 
kingdom from the time of Kakati Rudra and in the time of 
Ganavatideva But it would appear that Jainism was still 
a living faith at Anmakonda even during the time of 


Prataparudra 


~~ 


2೩ 


From the writings of Somanatha, it can be said that 
some Saiva devotees had taken it as a great achievement 
if they defeated and destroyed Jans But it 16 doubtful 
whether all those devotees were Virasaivas 69 Somanatha 
mentioned all the phaktag!0 of Siva without any distinct- 
ion and some of them were obviously not Virasaiva in the 
true sense of the word 
Puranio theism 

j 

I+ was the accepted religion of most of the people 
in the period of our study Describing the religious 
conditions of Andhra during the period, Vaidehi writes 
that the religion professed and practised by the people 
of the day was not Vedic religion but Puranio Hinduism 


Ike Buddhism, Vedic rel2gion or Brahminism appears to 

have 1oat its om ginal fom The emphasis was transferred 
from perfoming the Vedic rituals or sacrifices to 

making gifts or Danas to the temples © But still it can 
be said that reverence to Vedas and glamour for sacrifices 
were st111 present The people used to make gifts to 
temmles with the hope of getting merit as they would get by 
performing Asvamedha or any other sacrifice 73 Sometimes 


the act of discharging certain types of duties also was 


A 


ಬಿಲ 


considered to be as sacred as that of celebrating the 
sacrifices The insoription of ¥ddanalla states that 

tho se who would take care to disallow non-saivas into the 
matha that was attached to the temple of Kartikteya would 
get as much benefit or Punya as they would derive by per- 
forming one Aevamedha sacrifice 74 Mahabharata rendered 
into Telugu by Nannayya was given the status of Veda and 
thue 1t became Panchama Veda ‘the fifth Veda’ © ze 
Saiva leaders of the period like Mallikarjuna Pandita and 
Somanatha could not give up their| reference to Vedas even 
though they did not acoept their supremacy over their 
personal deity, Siva And they strove to establish their 
faith on the authority of the Vedas and other Brahmin 


76 tne Brahmins becane the custo- 


literature and Puranas 
dians of {he Vedas and Vedic learning was respected and 
promoted by the rulers as well as the religious teachers 
af the day The Golaki school played! an important role 
in this sphere Somanatha describes himself as Chaturveda 
Pgrangatuda? ‘scholar in four Vedas’ Lven Mallikarjuna 
appears to have been a great Vedic scholar Thus As the 
prominence of the Vedio rituals received a set-back the 
Puranic thefiem or Hinduism came to prominence The vorship 
of personal Gods like Siva, KunaraswaniT? and many local 


Kl \ dedhies like Mailara®? became very prominent and temple- 
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building and making gifts became very common The worship 
of personal gods resulted in the formation of different 
sects like the Saivas, Vaishnavas and the Smarthas 


he Smartha gysten*' 


The Smartha system appears to have been the outcome of 
a great compromising nature of the organisers of the system 
who introduced the worship of Panchayatana 1 e the worship 
of the five deities « Vishnu-Siva-Surya-Ganapati and 
Ambika The most favourite deity of the above mentioned 
five deities would be given the central place Iven before 
Kumarila and Sankara, an attempt was made at a healthy 
blending of three prominent paths or Margas =~ the Jnana, 
Karma and Bhakty = which are the supporting pillars of the 
Hindu religion, by the great Sutrakara Apastamba and 
Mimansakara Jaimint But Kumarila and Sankara appear to 
have given lesser place to Bhakti ~- the fomer gave pro= 
minence to Karmna-marga and the latter to Jnana-marga This 
Jnanamarga of Sankara was attacked so much by Mallikarjuna 
Pandita who 1a1d the main emphasis on Bhaktimangs which could 
be followed easily by common people 0f this Hinduism or 
Puranic theism, two important religious groups « the 
devotees of Siva and Vishnu are to be mentioned as important 
divisions 


me Vaishnaviem 


During this period Vaishnavism was not a very predomi~ 
nant religion like Saivisem It was in 1ts infant stage 
We come across the mention of some temples dedicated to 
Vishnu in the name of Kesava It has already been discussed 
that the Buddha‘ assumed the form of Vishnu and the worship 
of the Buddha was to certain extent prevalent 52 vaishns- 
ven? 18 s6a1d to have entered Andhra very early and mayy 
of the Andhra ruling families were said to have shown pre- 
ference to Vaishnaviem But 1t was only 11 the 12th 
century, with the advent of Rananuja that Vaishnavism 
became somewhat active in Andhra Ramanuja attempted at 
bringing a compromse between three existing sects of 
Vaishnavites ~ the Vaikhanasa, Pancaratras and Srivaishna- 
vag 1% was the Pancaratras that were mentioned by 
Somanatha as one of the religious groups that attended the 
great religious debate in the time of Mallikarjuna During 
his tour all over the land, Ramanujya appears to have made 
Tirupati as his centre to spread his religion in Andhra 
The expressive term Tirupati Srivaishnava raksha” "Tirupati 
the protecting place of Srivaishnavism', has been mentioned 
in many of the inscriptions of Srikurmam which was another 
Vaiehnavite centre Thus it appears that Tirupati became 


ನರ 


the centre of VYaishnavism and from there it spread to 
other parts of Andhra But however it can be said that 
Srivaishnavism was popular in Andhra at certain places 
like Bapatlea even before Ramanuja and with Ramanuja's 
efforts it became st1i11l more popular It is said that the 
014 Bhagavatism underwent a change at the handa of Ramanuj}n 
and he attempted a compromise between Brahmini sm and 
Bhagavatismn He insisted on oaste rules in food and other 


h. 
matters but bazkeve introduced certain practices by which 
ಬೆ 


AR Sudras could be converted into Vaishnavism The Pancanae 


were given the privilege of visiting certain temples once a 


year He preached two different ways of attaining Moksha 


to the two classes of people = Bhakti to the upper castes 

\ and prapatti to the lower classes The Meo=Saivism preached 
by Mallikaryuma in Andhra and Basava in Karnataka greatly 
differed in this respect from Ramanuya They advocated 


ದ್‌್‌ 


Bhakti to all the classes They 41d not 1as81st on caste 


mles Even Mallikarjuna Pandita, who showed his sympathy 


to Brahminism d1d not make any distinction as between the 
y ow of the Bhaktas whom he treated as all alike He 
preached that even the outcagtes, if they happened to be 
devotees would be equal to high caste people Probably 
influenced ky “hase Saivite leaders Srdkmanayudu of Palnadu 


a staunch follower of Vaishnaviem encouraged inter=caste 


ಹಿ 
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dining called capa-kudu (mat-rice) ie sitting together 


on a mat to have the food at inter-caste marriages He 
waa more or less a Sinieoraey of Mallikaryuna and the 
Vaishnavism propagated by Bratmanayudu 16 called as Vira- 
vaishnavism, which seems to be an imitation of Virasaivien 
The places like Macherla, Mangalagiri, Srikakulam, Simha- 
chalam, Srikurmam were important centres of Vaishnavisem 

in the coastal region of Andhra but no such centres were 
found in the Telengana region It 18 known from the 
inscriptions of these places that these cenires enjoyed 

the royal patronage from the later rulers of the Chalukya~ 
Chola line and their vassals in Andhra like Choda T, 

Gonka I and Gonka IT But no prominent Vaishnavacharya 
excepting Ramanuja 1s to be found during the period like the 
Saiva Acharyas who were to be found in good numbers Thus 
when oomvared to the position of Saivism, from the later 
half of the13th century to the downfall of the Kakatiyas, 
Vaishnav em, can definitely be said to have occupied a 


lesser position 84 


Saiviem 


Sauivism was the wideapread relizion of the day Ths 
period was its hey-day Three important causes have been 
suggested by Yaideh15” for the glowing career of Saiviem 
then 


ವಿ8 


1 It was customary for the people to build temples dedi~ 
cated to Siva in memory of their ancestors or patrons and 


86 


sometimes for the merit of the surviving rulers also ಷರಿ 


name the temple after them 


In support of this view, we come across a g004d number 
of examples in the contemporary epigraphs Ganapatideva 
installed God Mahadevesvara in the name of his father 
Mahadeva in §S 1170 87 One Mailama Devi the daughter of 
Annayya Maharaja of Viriyala built temples of Mallikeswara 
Deva, Anmeswara Deva and Aitheswara Deva for the merit of 
herself, her father and her mother respeotively and also 
twenty -one Sivalayas for the merit of her kith and kin in 
s 1172 (1250) 


2 The influence of the Cholas of the South, where 
Saiviem was very popular then, helped Saiviem to become 
more popular in Andhra Raja Raja Narendra was 4 great 
devotee of Bhimeswara of Draksharama53 and a follower of fH 
Saivagamas 90 pe influence of Saivism of the South can 
also be seen to a great extent on the great Saivite leaders 
of the period in Andhra like Mallikarjuna and Somanatha 


3 The part played by the various Sajva teachers or 
Acharyas, who were known for their piety, scholarship and 


239 


é 
ನ್‌್‌ activities like promoting the cause of education, 


ಎ 


ಪೌ 
ಮ್‌ 


ha 


ಮ್‌ 
ತೌ 
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was another important reason in furthering the cause of 


Saivism of that period, 


) The Saiva temples 


Bhimeswava temple of Draksharama 


We come across the mention of a good number of prosper- 
ous Saiva temples! #hat became the loentres of the reli- 
gious activities of the people of the day in the contemporary 
inscriptions Of the numerous temples, of that period, 
mention may be made of some of the nost important temples 
like the Bhimesvara temple at Draksharamna Even today it 
attaots a good number of pilgrims Mallikarjuna Pandita's 
father was the presiding priett of the temple 92 Ue find a 
number of inscriptions’ in this temple issued by the 
Chalukyas, Chiefs of Velanadu, Kakatiyas and others 1% 
was known as one of the Pancharamas®* of the Telugu 


country / 
| 


The Malleawara temple at Bezawada 


hia temple contains a good number of epigraphs put 
up by different rulers’ during this period attesting to its 
holineas According to the insoript1on set up by king 
Pallaketa® (it is an undated record but was assigned to 


ಲಾರಾ 


90 


the time of Kakatiya rulers Ganapati Deva and Rudrama 
Devi) Sripati Pandita performed the famous 'Fire miracle 


in this temvle 


In one of the insoriptions of Bezawada, one Madayadeva 
i6 said to have performed penance at Bezawada which was 


desoribed 8s Dakshinakasi in the same record 97 


The Mall1karjuna temple at Sr1saila 


The temple of Mallikaryuna at Srieaila became the 
greatest religious centre in this period and a meeting place 
of the Saiva devotees of the three neighbouring lands ~ 
Andhra, Karnataka and Tamil Nadu and thus served as 
comecting link of the religions and cultures of these 
lands From the writings of Somanatha, 1t appears that 
Maharashtrians also used to visit thie place In the 
ohapter on Srisaila Parvata, he describes the different 
ways of singing of Andhra, Kannada Maharashtra and Tamil 


devotees while they ascended Mount Srisaila 98 


2 the inflnence of the South 


Saivagamas became popular dಬin this period Ilentlon 
has already been made of Rajaraja Narendra's kmowledge of 
the Saivaganas.®? We find the constant mention of the 


ತಃ 


Saivaganas 11 ‘Kumarasambhava' of? the king-poet Nannechoda 
Though the date of the poet has not yet been settled, 1t can 
pe said that he belonged to our period 10 He desoribes 
that Parvati, who was doing penance fqr Siva, to have 


received d1ksha in aocordance with Saivagamas and this 


18 881d to have been associated with ‘Snana, arehana, homa 
and n1tya-karma She was described as observing it by 


doing ‘Pranayama, Pratyahara, dhyana, dharana, Japa, 
101 


Siva who comes 
102 has 


samadhi' which are known as Sadangayoga 
to Parvati in the guise of Jangana Fallikarjuna 
been described a8 proficient in Saivagamas and to have been 
reading them Parvati receives Him with all the fomality 
presoribed in the Saivagamas Visvesvara Sivadeva of 
Mglkapur inscription was a ocean of Savagamas 10 besides 
being a great Vedic scholar One Kondubhupa's son Rama, who 
was the lord of Konduru, was described 11 a record of 


104 


§ 1095 (1173) to have been devoted to Saivadharma and 


was known to have made a gift to the temple of Rajyarajyesvara 


3 Saxvacharyas and Mathas 


We f1nd the mention of Saiva teaches in a good 
number in the contemporary epigraphs Most of the names 
of these teachers belonging to the 11th century invariably 


ತಪ 


end with the suffix ‘rasi' or Pandita and the teachers 
that flourished in the later Kakatiya permod are known 
mostly with the suffix ‘Acharya’ We come across the names 
of Pancharasi (1051)105 Somesvararasi (1054) 106 
Brahmaras (14056), 107 Somaras (1086 )10 wd Dharmendra- 
ras (1098) - teachers as Mahasthanadhipatis of ನ 
Brahmeevara temple at Alampur One Ramesvararasi Pandita 
(1125)119 was known a8 Sthanadhipati of Draksharama 
temple Iokabharana Pandita (1060)111 Sadyojata Pandita 
(1075), 112 Suresvara Pandita (1058), 113 Vyomasiva 

Pandita (1082)114 also are mentioned in the inscriptions 
In the early period of the Kakatiyas, Beta II was known to 
be the d1eciple of one Ramesvara Pandita (1096) Beta's 
sons, Durga and Prola I1, too appear to have been the 
disciples of Ramesvara Pandita 115 These teachers were well 
known for their piety and soholarship It cannot be speci= 
fically said whether the above mentioned Saiva teachers 
were Kalamukhas or Pasupatas though scholars have said that 
these earlier teachers vere Kalamukhas and the later 
Saivacharyas of the Golaki. school were Pacsupatas 116 It 1s 
aiffzoult to distinguish one from the other as the 
prinoiples and philosophy of the Kalamukhas are not clear- 


outy Sometimes, these teachers were described with the 


ತೆಲೆ 


terminology applicable to both the S{alamukhas and 
Fasupatas For example, Ramesvara Pandita of {he Kakatiya 


ಸು times was desoribed ase the head of the S1lamathe! 17 of 
ಹ್‌ the Kalamthas on Srisaila and also know as the master of 


118 The Pasupata system 


ಪಳೆ the doctrine of Lakulisvaragama 
ರಿ 
"BT £ was known by the name of Lakulisvara So Ramesvara 
fo 
k Pandita can be said to be a Pasupata as well as a Kalanukha 


[seas 


ge But 8t1i11 we find the separate mention of these two names 
xn the inscriptions of the period One of the inscoriptions 
of Tripurantakam datéd 1290 mentions both the falamukhas 


and the Pasupatas 119 


Besides these two sects we find many other sects also 
mentioned in the epigraphe The Malkapuram inscription 
wh mentions Pasgupata, Xalanana, Sivasagane and Sava 120 The 
above mentioned Tripurantakam inscription cites the names 
of Yiravrata, Mahesvana Saiva Mahavrata, Yamila and 
We Bhaxrava 121 Hanumanthea Rao? 
and Mahavratan might be identical with the Virasavas and 


ಸ 
vrites that the Viravratag 


Kapalikas respectively The Mahavratas are usually identi- 
W; fied with the Kapalikag But Viravratas cannot be equated 


ದ್‌ 


ಸ್‌ ಫೌ 


ಹ v with Virasaivas unless the word 18 ass0c1ated with the 
123 


Virasaiva tenete As has been mentioned by the same 


scholar, 1t 18 not poselhle to identify other sects like 


SA | 


wii 34 


Yamila We do not find any specific system of philosophy 

or practices of the others sects also like Saiva, sivasdfia, 
ನಾಳ ನಾನಾ 

Mahesvara, Bhairava eto cited in the above mentioned 


1n8er1pt1Lons 


The Golakl soho0l 


From the time of Ganapatideva down to the fall of 
the Karatiyas, the Golaki school enjoyed the predominant 
p 
patronage of the Kakatiyas Viesvesvara Sivacharya was 


24 The earliest reference 


the Dikshaguru of Ganapatideva k 
to the Acharya has been found in an inscription dated 
1245 125 py 1252, he was know to have become the head 


af the Golakl Matha He built a town called Visvanatha- 


puram after himself and excavated a tank and gifted to the 
God at Tripurantakam It was in the time of Rudradev 
that the village of Mandadam was granted to Visvesvara on 
25th March 1261 in fuifilment of the long cherished wish 
of her father To that village she added another village 
called Velagapudi and these two villages were united by 


126 Tp ths 


Vievesvara and named Visvesvara Golaki 
wllage, he constructed a temple of Visvesvara, & monastery 
and an Agrahara and Choultry He established a monastery 
called Suddha Saiva matha He consecrated several lingas 


called after his name at varzous places and provided lands 


pA 
PS 
ಹರ್ಬ್‌ 


ಫಳ 
ಹ್‌ 
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for their maintenance He established Upalayamatha at 
Kasievarapura, another matha in his name at ilandraluta and 


another matha at Blesvaram 
Other Saiva mathas 


The epigravhs of the per10d mention the following 


128 Brang- 


131 


Saiva mathas Kallumatha, 127 Ganamat ha, 


matha, 29 


S11amatna, 130 Arsa or Arei Matha, 
Ldanatha 13? and eo on Some of these mathas appear to 
have been allotted with certain duties towards the worship 
of the presiding deity At Srisaila,Kallumatha was 

allotted a village to attend to the mid-day needs of Dornd 
Mallikarjuna 133 Trom ons jinsoription dated $S 1235 at 
Sr1saila, 1% 1s known that many Mahesvaras were living in 
the Ganamatha 134 Thus the number of Mathas increased 
towards the end of the Kakatiya period Some of these 
Mathas originated from the Kalamukha sect and later on were 
occupied by the Golari school A11 these Hathas vere not 
establi shed by religlous teachers only Common peovle of 
the day also showed a desire 1n establishing Mathag and 


135 Thus the predomnant position 


conetructing temples 
that the Sivacharyas enjoyed in the court of the Kakatiyas, 
and the good number of Sivacharyas and inrumerable Saiva 


temples and Mathas that were ereoted both by the rulers and 
ಮಾ 


the common people, undoubtedly show Saivism in its flying 
colours This however does not moan that either the rulers 
or the common place vere exclusive followers of Saivien As 
has been seen in the earlier paged, they extended their 
patronage to other religions also but when compared to all 
other faiths, Saiviem appears to be a leading religion of 
the day Out of this background, devotional Saivism or 
Neo-Saiv3 am, which 1aid emphasis on the pure devotional 


aspect, emerged and this Saiviem was entirely different 
from the Saiviemn which can be said to be traditional, that 
prevailed during the period 1% 18 this neo-Saivism which 


was transformed into Virasaivism 
ಗಾ ಲಾರಾ ಅರಾ 
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NOTES AND RDFERENCES 


I have used Basava as his name as this has found 
favour with Somanatha 

See Che III anaY 

Though Somanatha desoribed that Sripati Pandita 
flourished earlier than the two, Sripati appears to 
have lived as a close contemporary of Mallikaryuna 
and Basava See Sec'Date of Sripati' in Ch IT 

See Ch IT and Sec on ‘Sripati in the later writers! 
Most of the dates in this thesis are in A D and 
hence 17 have omitted the use of AD asa suffix 

to the dates Where other than Xian €52 are used 
they have been indicated 

See Seo on “The religious concepts of Annamayya", 
Ch VY 

According to the account given by P14d Somanatha in 
Basavapuranam (BP ), discussed under “1he date of 
Somanatha" Ch V 

pr (STS) Hyderabad, 1968, p 47 


There are many sub=sects and until very recent years 


10 


11 


12 


13 
4 


14 


8 


there were no matrimonial all. ances between them 

The Aradhyase though they wear linga, do not mx wth 

the non-Brahmin followers of Basava 
agin 

Yor an elaborate d1souselon on this subject see, 

(1) Tommayya =~ PS Kavi Anantapuram, 1966, and an 

article (art ) 'P Somanathudeppativadu" in Parisodhana 

Aug=Nov 1955, pp 9-36 (2) Venkataramanayya, 

P Somanathudeppativadu Chennapuri (Madras) 1955 

(1) Chella Xadhakvishna Sarma "¥irasalva Vingnayanu- 

Viavamsula seva Ibid p51 

(2) M AGL (Pen-name) “Somanathuni rachanala, 

parichayamu" Ibid p38 fn2 

According to "1A L* the works of Somanatha were 

published thus (1) Sr. M P Cha was published for the 

f1ret time by Sauvadharmavardhani grandhamala, 

Orugallu 191? (2) Another ed of the same from 

Visakhapatnam edited by Pasapula Nagayayogi and 

Nidadavolu Sundaram Pantulu, 1914 Ibid p42 fn! 

(3) Anubhavagaram Pub by Gangapattanamm 

Subrahmanya Devara 1916 Ibid p 38 

The details collected from his works and Sviya 

charitra, Kakinada, 1972 Wu 


These views are discussed in IV and V Che 


15 


16 
17 


18 


19 


20 
21 


22 


23 
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Discussed under STS in the Sec on Sources in the 
present Ch 

For details see under Somaaatha's date ChY 

These various aspeots are discussed at concerned 
places later 

Anantapala's rule in Andhra and the date of 
Mallikaryuna Ch IT and TIT reapectively 

I came to know of it after 1 fin1isaed writing the 
religious aspects of srs My guide G S Dikshit 
explained the PS SES ಗ ಮ 
Tad MR ತಖಲ ನಂ 3 ) ಸೂಸಿ Chandrika - by 
Nandi RKeasvara, pelea 405-407 I find much 
aimilarity between his and ny views 

Religion xn Andhra (Guntur, 1973) pp 291-92 

Details given by C Hayavadana Rao Intro to 
Sr1karabhashyam Vol I, 1936 Bangalore, p 9 

Discussed under Sripati Pandita and Svrikarabhashyam 
Ch II 

(1) According to Venkata Rao,M Pandita composed Ri) 
in Kannada also and the former quoted some verses (VV) 
ವ 

from 726-740 rendered from Kannada to Telugu In 
Telugu, only 489 VV are extant Intro to 81S p4 


and pp 1-3 supplementary 
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26 


27 


28 


40 


(2) Venkannayya wrote that, accoming to the writings 
of Narasimhacharya, Tel STS was translated into 


Kannada in 1550 But the translator's name 1&8 not 
known 'STS" Prabuddha Karn ov 01% 
VW 441-443 ana V 440 


(1) Srutibahyambulu gavuna satatambunu Jaina Boudoha 
Charwalnla V 73 STS Srutibahyambu Jaina 
Bouddhambu, Vada Pra p 586 


(2) Gajasaetrameriginantane gajyadhi rohanamu 
sfyaga vachchufie ? V 243 STS Dharagajasastra 


po 


vetlala Ketlu vachchu naraya gajadhirohanamu 


sey ? Vada Pra 570 
"Vi rasaiva Van jmayavatara" Prabuddha Karnataka 1936, 
pp 7-8 


“Tava Sriyam maruto marjayanta rudra yatle Janima 


_— ತ್‌ಾ: 


ps 


Charu Chiéram © Riksamhita YVirabhaktx sthalachittulaz 
'maruto marjayanta' nasrutx Janina ‘rudrayatt® janima 
charuchitra' manadé Diksha Pra p46 OC Narayana Rao 
Intro MPC p 165 

Dakshadhvarambu, Vyasastakamu, Ganadambaramu Sarabhambu , 
Srutipanchagadyamlu, Rudramahima and s0 on Vada Pra 
MPC pp 512-513 Inngodbhavagadya, Mahima Pra Ibid 
p 23 snaEehtaeam, p 96 


~~ 
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See “Religious concepts of Anmamayya", Ch Y 

In some details, Kannada B P differs {rom Somanatha's 
BP Tor ex aocoming to Somanatha, Basava did not 
omer Jagadeva to ki11 B1]Jala But according to 
Bhimakavi, Basava ordered Jagadeva before he left 
Kalyana 

His account of Somanatha, 18 very valuable in deciding 
the latter's date 

See for more details Ch II 

v 87 

WwW 3,4,5 

V 290 

Karandgamam quoted by Tamayya, Vyasavalz P IZ 
Kakinada 1969, pp 128-29 

VV 161 and 300 

Advaita, Yoga, Charvaka, Pancharatra, Bauddha 

Jan eto Vada Pra Ibid p 553 ff 

Parvata Pra Ibd pp 443-459 

A11 the epigraphs mentioned here, are discussed aft 
the relevant places 

This 18 one of the reasons to say that the Kakatiyas 
41d not patronise Virasavism MS Sarma and Venkata 


ramanayya, keeping in view the flourishing conditions 
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44 


45 


47 


49 
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44 


of the Golaki school, stated that Virasaivism of 
Basava school d1d not flourish as widely in the Telugu 
country during the Kokatiya period as the Golaci sohool 
‘Tne Kakatiyas' The Early History of the Deccan (THD) 
Parts VIT and XI Td by G Yazdani Oxford, 1960, p 711 
The Malkapur ins SIT X No 395 1 142 mentions 
different Saiva sects, but not Virasalvas 


It 1s mentioned as Chandavolu or Tsandavolu in other 
works 


VRII Godavari 160 Also see Rama Rao M Karnataka- 
Andhra Relations, Dharwar, 1974 pp 1 and 37 


700 of 1920 R Sewell, Historical Insoriptions of 
Southern India, (HIST) (ed) S Krishnaswami. Aiyangar; 
Madras, 1932 p 97 


Ibid 
Anantapala’'s rule over Andhra in Ch II 


By about 1129 Somesvara III was known to have been 
ruling over Palnadu Taluk of Guntur Dietriot 

VRIT Guntur 509 596 of 1909 Kumara Tailaoa son 
of Vikramaditya Vl, ruled over Kandurunadu from 1110 to 
1137 Parabrahma Sastri, JAURS Vol XXXVI Part-I, 
1975-76 p11 and passim Rama Rao M KAR, pp 31-33 


See ‘The Historicity and the date of Sripati' Ch 11 


ET IV pp 3254 
V Yasodadevi,'The HAC ' AD 1000-1500 JAJRS XVIII 
1947-48 po 33110 


See ‘The life and activities of Mallikarjuna , 
Ch IIIT 
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Venkataramanayya, MN (Ea) 'Bayyaramn Inscription’ 
“Pp Andhr1ca-T, 1969 pp 71-75 


According to PB Deeal Taila IIT the W Calukya ruler was 
defeated by Prola II in 1155 Basavesvara and hig Times 
Dharwar 1968, p33 But in the light of the above 
mentioned record the date of Prola's victory over 
Tailapa can not be accepted and 1t {1s now known that 
Taila taat was defeated by Prola was ¥éematfied=wsth 
Kumara Tailapa of Kanduru nadu and 1t was between the 
years 1137 and 1141 Parabrahma Sastri, op c1t 

Venkata Ramanayya and M S Sarma and Rama Rao M EHD 
Part IXpSS82andEK AR p44 respectively 


SIT IV No 1242 
Hanumantha Rao p 23 


PV Parabrahma Sastri “Chandupatla rock Ins of 
§ 1211" Bharati May 1974, pp 4-6 


Ed G Yazdani The Kakatiyas of Warangal EHD 
pp 642-657 


Sts VY 73 

Iba VV 31-66 

MPC Vada Pra pp 523-607 

These two leaders preached that the devotion ¥%o 
Siva and visiting Sivabhaktas were greater than 
those relig1ous activities 

MO Vada Pr pp 578-590 

Ibid pp 585-586 

MPC Mahima Pr pp 39 and 11 

Ibid 
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Hanumnantha Rao p 131 

See Hanumantha Rao Ch on Jainiem 

MPG Vada Pr pp 590-1 

Traditional accounts of many of the villages of the 
Andhra country and some of the ruling dynasties of 
ancient times have been preserved to us 1n what are 
now known as the Mackenzie Manuscripts and local 
Records, housed in the Government Oriental Manuscripts 
Library Madras, MS Sarma, p 12 

Devara Daskayya is sa1d to have installed linge 
called Uttaresvara at Potlacheruvu where he 2s said 
to have destroyed the Jaina establishments For 
Virasaivas, installation of Iunga or worshlp of the 
installed l1nga 1s not approved So he might not 
have been a Virasaiva 

For e g tkantada Ramayya, Kannappa and many 

Saiva Nayanars who were not Virasaivas were paid 
tributes by Somanatha 


Snt Vaidehi Krishnamurthy, The Social and Pcoonomic 
Conditions of Eastern Deccan AD 1000-1250 
Hyderabad 1970 p 31 


These are said to be some of the important aspects 
of Puranic religion Hanumantha Rao p 124 i good 
number oz: ins of the contemporary period testify 
to those activities 


Hanumantha Rao p 206 
Discussed under the date of Sripati Pandita Ch I1Z 


This 1s attributed to the influence of the Cholas 
See Vadehi p 195 
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78 


79 


80 


81 
82 
83 


ರಾ 


45 


See "The religion of Somanatha's Mallikarjuna 

Ch IIT and ‘Somanatha's Virasaivism' ChY 
Malkapur ins of 1261 ov 01t It records the 
activities of Visveevara Sivacharya in promoting 
Vedic learning 

Palakuriki Somanathumdanaga velayuvadanu 
Chaturwedavaraguda MPC Diksha Pr p15 

We find nany inscriptions of the contemporary period 
in the name of God Sumaraswani of Chebrolu (1) 
Chagiking Pola Raja's S 1152 SIT X 275, another 
record (2) by the son-in-law of a minister of 
Velanadu Gonka IT S 1075 SIT VI 101 

(1) The worship of god Mailara is described in 
Yallabhematya' s Kridabhiramamu Madras 1960 

pp 26-27 

(2) An ine of S 1190 at Vaddangunta belonging to 
the reign of Kakati Rudradeva registers a gift to 
Avbhinava Mailaradeva 240 of 1935-36 M Rama ao 
The inscriptions of Andhradesa Vol IT (unpublished) 
Hanunantha Rao pp 203-205 

See Sec on Buddhzen 21n yhxg Ch 

Mostly from Hanumantha Rao, Ch on Vaishnaviesm 
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Hanumantha Rao expressed his own doubts regarding 
the popular view that Saiviesm was the most predominant 
religion in Andhra about the time of the Muelim 
invasions op c1t pp 259-60 

Ibid pp 194-196 

M Rama Rao § 1145-16 of 1917 Jayapanayudu was 
stated to have made a gift to Siva temple for the 
merit of his King Canapati on the above mentioned 
date 

$1170 SIT V No 116 

Tel Ins IT p209 No 13 

Vaidehi p 196 

(4) Iba (2) Hanunantha Rao p 202 

Besides the temples mentioned under this heading, 
there were many other temples of importance like 
Brahmesvara temple at Alanpur and Kumaraswemil at 
Chebrolu and so on 

See “Life and activities of Mallikeryuna"t Ch IT 
(1) A record of 1092 of Vikramaditya VI 

VR IT Godavari, 106 255 of 1893 

(2) Another record of the same king of 1120, R Sewell 
HIST p 97 

(3) A record of Choda II $1091 SII IV No 1242 
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(4) A few records of {akati Rudra of different years 
1n 168, 1186, SIT IV*¥1095 and 1155 respectively 
Hanumantha Rao p37 Ff n 158 

SIT Vol VI 

See Ch IT 

8 1150 SII IV No 747 and S 1154 Ibid No 742 

MPG Parvgta Pra pp 374-391 

foe aT ಲು ನ ಹಲಸಿ KN 

(1) For details (1) Tamayya “Nannachoduni Kalamu* 
VYyasavali Part 1 Kakinada Telugu year Kélaka 

pp 52-98 

(2) Vavilla Venktatesvaralu Int to fumarasanbhavamu 
Madras 1969 p4 

(3) T Nimala, A Cr1t1que on Nannechoda's Kumara- 
sambhava, an unpublished thesis in Telugu, Andhra 
University, 1966 

Nanneohoda Kunarasanbhavamu Ibid 6th Canto Y 90 
and 7th Canto 

This Jangama Mallikaryuna was said to be the Guru 

of Nannechoda The latter described the former in the 
name of Siva in his work Kumarasambhavam Venkata Rao 
tries to 1dentify Jangama Mallikarjuna, with Ilall- 
karyuna Pandita Int to STS pp 26-29 However this 


identification does not appear to be quite sound The 
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ಡಿಟಿ 
ಸ್‌ 
former appears to have believed in a systematic 
observance of religious duties in accordance with the 
Saivagamas as 1t has been described 1n association 
with Parvati of the Kavya But Mallikarjyuna Pandita 
gave the least prominence for such observatzons 
V¥ No 485 can be taken in support of the view 
Agamacharyala Kantaryag bahirbhaga vidhula kabhyasa 
mahayogammulakum boyene * Bhdgannaku Sivudu 
valachipoyina bhangin 
SIT 4 ¥No395 L185 
SIT X No 189 
Tel Ins IT No2 
Id No3 
Tha No 4 
Ibid pp 38-39 
Iba 22, 24 
$II IY No 1229 
Tel Ins II pp 24-25 
317 of 1937-38 
SE IX No 134 
Tel Ins IT No 16 
Ibid p96 
N Venkataramanayya and M S Sarma "The Religion 
of the Kakatiyas' ED, p 707 
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Nel Ins Vol II p93 LIL 5-9 


Hanunantha Rao p296 fn 114 

SIT £ No 268 

3 142 

SIT X 268 L 

274 

The Siva bhaktas who observe the vrata of offering 
any particular thing daily as a sign of their devotion 
to Siva, without failing in doing s0 even fora 
single day, are called Viravratas We have the 
examples of some bhaktas who went to the extent of 
seelf-saorifioe when they could not carry out their 
vrata Somanatha desoribe s”°certain Dochamamba who 
used to offer five Karavira flowers to Siva One day 
falling short of one flower, she pulled out her eyes 
and ofzered them to Swva BP IJCanto p11 But 
these vratas however cannot be taken as parce of 
Virasalvism 

Mal Ins L179 

AR 293 of 1936-37 Bhattiprolu Pratibha liagal 
Fakatiya Rudradev Unpublished thesis 1972 
Andhra University p 168 

IL 94-114 

STi 503 
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Ibid 504 

Iba 376 

Tel Ins p93 17 

si X 504 LL 22-23 

317 of 1937-38 

SI X 503 

SIT X 504 

An epierapyh of S 1202 at Uma Mahesvaram states that 
one Ramayya = the treasure¥ of Rudradeva (Rudrama) 
hie wife and son, built five temples and several 


Mathase Corp Tel Ins M N41 M Rama Rao 
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CHAPTER TI 


SRIPATT PANDITA AND STVALENKA MANCHANA 


Introduction 


From the writings of Palakuriki Somanatha, Sripati 
$amd Ae 
Pandita, Sivalenka Manchana, and Mallikarjuna Pandita 
ಮಾ 


_—_ ಗ we dm 


described as panditatrayamu (Pandita trinity) were 
“4 


kmown as the propagators of devotional Saivism This 
form of Saiviem 18 commonly known as Virasaivism in 
Andhra The present chapter deals with the first two of 
the three Panditsg, Sripati and Manchana Of the two, the 
source material on the latter ie very very scanty and 
hence this ohapter is mostly concerned with Sripati 


Pandita 


Sr1ipati 18 believed to be the earliest? of the three 
Panditse Many of the later writers who trace their descent 
to him have described him as a Virasaiva 3 Since the time, 
af Srmikarabhashyam a Sanskrit work, being a commentary on 
the Vedanta Sutras of Badarayana from the Virasava stand 


WAS 
point, brought to l1ght as the work of Sripatl, he became 


Nee 


all the more important as the earlieyrVirasaiva Some 
ರಾ 


RY 


scholars like BS J Hanumantha Rao* comparing Sripati 
with Ekantada Ramayya who was given oredit by KA WN Sastr 
as the originator of the faith, says that the Virasaiva 

were prevalent in Karnatata and Andhra much 
earlier than Basava 


But others) have expressed Goubts regarding Sripati's 
authovshiv of the Bhashya and if thie is the truth there 12 
little scope to claim him as a Virasaiva So to decide 
whether he vas a Virasaiva or not his authorship of the 
Bhashya has to be settled And this in its turn needs an 
examination of the various theories putforward by the 
scholars on the date of Sripati and the work “irgt let 
us examine the historioity of Sripati 


The historicity of Sripati Pandita 


As in the case of the other religious leaders his 
11fe also 18 overlaid wth legends making him appear semi~ 
legendary and semi-historical However, the inscription of 
the Pallava king Pallaketa and many literary accounts of 
Sr1ipati help us to establish his historicity 


Sr1pati in the early works 


To begin with, Mallikaryuna Pandita® was the first 


೨4 


poet to mention the name of Sripati1 We learn from his 

writings that Sripati was an ardent Saivite who believed 

in the superiority of Siva To establish 1t, 1t has been 

said that onoe he held fire in his upper cloth and trans~- 
ಫ್‌ ಗ xt to a nearby Sami tree at Vijayawada 


After Mallikarjuna, Somanatha, the greatest Virasaiva 
poet of Andhra made several references in his works to 
Sripat1 and deseribed his fire miracle in different 


contexts and with slight modifications 


Sripati in Basavapuranamm 


Somanatha would have us believe in thie work that 


\ Sr1ipati perLormed the mracle in the court of Anentapala! 
| ಸ 


to prove that one devotee of Siva was greater than one 


CoN 


crore of Brahmns It 18 tobe noted here that inantapala 


my 


cited by Somanatha has been identified with Anantapala 


J ಮ th 


4 | dandanayaka under the Western Chalukyas who ruled over the 
nw ee [3 
Andhra reg1on™ during the firet quarter of 12th century 


Sripati in Mallikarjuna Panditaradhya Chari*ra 


A passing reference to the same miracle was made by 
Somanatha in his MP Charitra ? In the Mahimaprakarana of 
this work, the author desoribed Mallikarjuna as having 


2 


ಥ 
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1noluded the name of Sripati in the list of Nrayodasaganas 


and thus paid him a very high tribute Then while describing 
tae asoent of Mount Sr1saila by the devotees, Somanatha sayo 
that the devotees tried to forget the difficulties of 


11 


climbing by singing songs in priase of Sripati and other 


devotees 


[nS 
Dpzeraphi cal evidence to the fire miracle 


12 referred to earlier, 


The inscription of Pallaketa, 
found in the court-yard of the Mallesvara temple at 


Vijayawada, mentions the fire miracle of one Panditaradhya 


who is identified with Sripati Pandita It isa mutilated 
1ithie record containing many legends It mentions one 
Mahamandalesvara Pallaketa bhupala of the Kaduvetti dynasty 


Natduanamc ene BS 


and a subordinate of? the Chalukya King (name i8 not given) 
of Vengi 


Among the other legends, the inscription records that 
one pious devotee of Siva by name Panditaradhya proclaimed 
to the world that the devotees of Siva were superior to 
the divine sages and illustrated the truth of it by binding 
live ¢0al in a pieoe of China mglin with a tender twig of 
a Sami tree God Mallesvara was pleased and manifested 
himself before his devotee 


Phe ಡಿಎ 0? he 1mgox{ption 18 not known and no more 
details of the king Pallaketa of this inscription are 
known However, H Krishna Sastri, the Government Epigraphist 
suggested that 1t might be referred to the period of the 
Kakatiya rulers, king Ganapati and his daughter Rudranba 13 
V rasodadevi!4 mentione one Pellaketa in association with 
one S1ddhayadeva Maharaja She says that both these rulers 
have come to light from three records, two found at Bezawada 
and one at Motupalli They claim their descent from Mukkant1 
of Kaduvett1 and were of Bharadvaja gotra and entitled 
Pallava Kulatilaka Two of their records register grants 
for the merit of Ganapatideva and Rudrama of the Kakatiyas 
The third record at Motupalli of 1231 mentions a gift of a 
village Aduru to god Prasannakesava of that place for the 
merit of his father Mallideva and Kakatiya Ganapati One 
of the two above mentionnd Bezawada records 1s dated S 1150 
corresponding to 1228 15 S1nce Mllaketa bhupala was 
mentioned along with S1ddhayadeva Maharajya it can be taken 
for granted that the former also lived about 1228 This 
Pallaketa, was kmown to be of Bharadvaja gotra and of 
Kaduvetti dynasty and he Sid be identified wth Pallaketa 
of the inscription mentioning the fire miracle of 
Panditaradnya as the name, gotra and dynasty are identical 
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Smpati in later writings 


16 who 


Among the later writers, Gubbiya Mallanarya 
lived in the 16th century (1513) was the firet poet to 


mention the name of Sripati In his Bhavachintaratnam 


? 
he pays rich tributes to Sripati and the other two Pandits 


It 18 to be noted that all the three poets so far seen did 
not give other details about Sripati excepting paying him 


compliments either for his miracle or his devotion 


But 8t111 later writers belonging roughly to the later 
half of the 18th and the first half of the 19th centuries, 
desoribed Sripati as a Virasaiva and tried to trace their 


descent to his line 


Ne SSS 


17 whose 


Of the later writers; Poohiraju Viranamatya 
known date is 182615 18 the most important one He was 
the author of many works and he made a reference to 
Sripati in almost all his works In Manuvansapuranamu, 19 


he stated that Sripati was the Guru of the Tellikas (011- 


mongers) at Vijayawada and also of Chalukya Vienuvardhana 
Maharaj adevabhallana Vira Perumala Pratapa=chola and 

both the king and Sripati were said to have been living 
an 8 1109 (1187) 


WA \ 


ರ! 
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In his another work Bhallanacharitranm also, he 


made a reference to Sripati The author dedicated the work 

to one Moggana, the native of Bandaru (Machilipatnam) 
ಜತ್‌ ಅಲಲ 

The latter was stated to be the disciple of Sambhulinga ~- 

the son of Mahadevadesika who was born in the family of 


Sripati?! of the prosperous town of Vijayawatika In 


Vibhuti Rudraksha Mahatmyam of the same author, the name 


of Sripati 18 mentioned While dealing with the dedicatory”* 


part of his work, the poet described in such a way that 1% 
would refer to either Sripati or Mahadeva So 1% has been 
interpreted in both the ways Ramakrishna Sastri? atates 
that the author dedicated the work to Sripati, while 
Ad11lakshm?# gays that it was dedicated to Mahadeva the 


author of Basavapuranamu 


Mahadeva Kavi 


He 18 the above mentloned poet He makes a reference 


25 


to Sripati He appears to have lived during the time 


of Poch1raju Virana?® 


mentioned above In Basavapuranamu, 
he traced his descent to Sripati 27 He described that he 
was the son of Sambhulinga and grandson of Mahadeva of 
Kausika gotra Thus 1t appears that he was the son of 
Sambhulinga, the guru of Moggana, as the other details 


tally with each other Mahadeva Kavi gives an interesting 


೦8 


account of Sripati in the Avatarikta of his work © Accord- 
ing to 1%, Sripati was a famous Virasaiva guru living in 

the Mallesvara temple at Vijayawada He had many followers 
inoluding Anantapala «= the ruling ohief of the day One day 
an outoaste Virasaiva devotee came to Sripati and informed 
him about his yYrata according to which he had to feed six 
Maheevaras or devotees of Siva a day and falling short of 
one also he had to cut his head according to the vow he 

took So Sripati responded to the request of that devotee 
without RO pa went to his house and had his 


food with hm The Brahmins came to know of 1t and 


pe 
po 


excommunicated him from their caste and threatened him 
that they would not supply him with the sacred fire On 
hearing ia Sripati wanted ಎ show them the greatness 
of Sivabhakti and thus performed the miracle of tying up 


the fire in hie cloth Thus the Brahmins had to go without 


fire and they had to request Sr1pati to release it 


Kasinadhuni Viranaradhya was another poet who 
traced his descent to Sripati The poet appears to have 
Lived during the 19th century 23 In his work called 
Dharmaguptabhyudayamu, 0 he gives the sane story” given 
above as to how Sr1ipati performed the miracle but with 
slight modifications here and there According to hie 


೨9 


account when the Brahmins asked Sripati for explanation 
for accepting the food from an outcaste, the latter argued 
at length that one should not question the caste of the 
devotees of Siva since they believed in Sivadvaita i e the 


union of Jiya and Siva and quoted many Sagtras in support 


of his view The Brahmins could not appreciate his argu 
ments and prohibited him from using the sacred fire which 
led Sripati to perform the miraole Another poet called 
Nagalinga, the author of Pattabhiranavilasam, ? traces 
hs lineage to Srmipati The date of this poet is not 
mow Acooming to the details given in his work the 
author was known as the son of Viranaradhya or Viresa= 
lingam and the grandson of Sambhulinga ~ a descendant of 


Sripati 


Hayavadana Rao suggests that Sambhulinga cited 


35 whose 


above could be identified with the Guru of Moggana 
name also was the same If Sambhulinga, the grandfather of 
Nagalinga and the Guru of Moggana were one and the same it 
18 quite likely that Sambhulinga was the father of Mahadeva 
also and Nagalinga's father must be the brother of Mahadeva 
Kavi But according to the desoription of the latter 1n 
Basavapuranamu, 1% is know that Sambhulinga had four sons ~ 


ಸ 
Mahadeva the eldest the third one was said to be Virabhadra 
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Since the other details given by Nagalinga tally with 
Mahadeva's account, Virabhadra mentioned by Mahadeva must 
have been Viranaradhya the father of Nagalinga Virana 


appears to be an abbreviation of Virabhadra 


Halakatti, the Virasaiva Vachana Pitamaha of the 

NE entury says that Sripati Pandita visited Basava 

at Kalyana PB Desai” also says the same thing But 
both these authors do not quote the sources for their 


ಗ ದ 


ಫ್‌ statements Thus the different accounts of Sripati well 
ಹ್‌ g.Y ಸು 
ರ್‌ attest to his historicity 
ಹ್‌ 


The date of Sripat 


None of the literary works except Manuyangapurananmu, 


discussed s0 far, mentions the date of Sripati But since 


that work 18 of much later period and the ruler mentioned 
therein also oan not be identified with certainty, much 
weight should not be attached to the details unless they 
are well supported by other evidence So now let us turn 
to the earlier works to fix a probable date to Srivati 

The earliest reference to Sripati was made by Mallikarjuna 
eek lived 3n the 12th35 century So 1t can be sald that 


Sripati lived either in the same century or earlier vhan 
that but definitely not later than the 12th century But 


61 


some scholars however have argued that Sripati lived 
earlier than the 12th century and according to others he 
lived later than that So let us first examine here the 
divergent dates assigned to Sripati by different scholars 
and their asruments in favour of the same 


1 Narayana Rao saya that Sripati lived earlier than 
the 12th century 


2 Venkata ಷಂ supported Narayana Rao'sg views and 
f1xed the date of Sripati as 930, the date of the 

\ insoription of Yuddhamalla of which he considers Srivati 
to be the composer 


3 Hayavadana Rao assigned 0 1400 to Sripatx taking 
varzous factors like 1) the internal evidence of 
Spikarabhashya, 11) the 1nsoriptional evidence and 111i) 
the literary evidence, nto consideration TMP 


Mahadevan4#O agreed with Hayavadana Rao's date 


\ 
4 Scholars l11ke Prabhakara sastri,* Bandar 


Tammayya*2 N Venkataramanayya, #3 and Chagantl Seshayya*4 
accepting Somanatha's description of Sripati's assoc1ation 
with Anantapala, expressed their view that the former 

\ lived in the 12th century Now let us examine the 


62 


validity of these views 


\ 


Narayana Rao 


He d14 not give any weight*> to Somanatha's account 
regarding the contemporaneity of Sripati with Anantapala 
saying that the name of the former 18 not found in any of 
the inscriptions of Anantapala Narayana Rao doubted the 
historical knowledge of Sdmanatha and to point out 
Somanatha’' 8 ignorance of certain historical information, 
the former said that Somanatha described Sumarapala 
Gurjyara as a great Virasaiva in M P Charitra But 
according to Narayana Rao, Kumarapala was a famous ruler 
of Gujarat in the 12th century and he was a Jain Thue 
disbelieving Somanatha's infomation about Anantapala as a 
contemporary of Sripati, Narayana Rao put forward the 
following points in support of his argument that Sripati 
lived earlier than the twelfth century 


1 The name of Sripati Pandita was mentioned in Baeava-~ 


puranamu and M P Charitra along with the names of some 
ಮಾಲ 


devotees l1ke Pushpadanta, Aripuri, Kannappa, Pillanayanaru 
and other devotees who were known as Puratanas and they 
were known to have lived earlier than Basava §0 Sripatl 
also must be taken to have lived earlier than Basava ie 


earlier than the 12th century AD 46 
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2, Baeava was described by Somanatha to have quoted the 
exanple of Sripati accepting food from an untouchable and 
about his fire miracle, when Basava was accused by Bijjala 
for accepting food from Sivanagumayya - an outcaste devotee 
Since Basava quoted Sripati the latter should have lived 
earlier than the former 


3 Sripatz has been described as the earliest of the 
three Pandits So he must have lived earlier than 
Mallikaryuna who was known to have lived in the 12th 
century 


£4 In MP Charitra, Kumarapala was described to have 
mentioned the name of Sripati Since the former lived in 
the 12th century Sripati must have lived earlier 


5 While desoribing the fire miracle of Sripat, 
Mallikarjyuna suggests in Sivatatvasaram that it was quite 
famous by hs tyme by saying Ala Jammi (i e that famous 
Sam) So it must have been performed earlier than the 
12th century 


Venkata Rao*7 


Agreeing with the view of Narayana Rao, Venkata Rao 
pointed out what according to him was another mistake of 


KY 
ಲ್‌ 
ನ 


ಈ 
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*y 
4 Somanatha saying that the latter wrongly stated B1jyjala 
Pos ek 


who was a Kalachuri king as a Chalukya In support of the 


view; that Sripati lived earlier than the twelfth century, 
he says that 


1 Though the date of Pallaketa's inscription which 
mentions the fire mraole is not given there, Venkata Rao 
stated that it was assigned to the 11th centuvy by the 
epigraphists and so the RR NE therein might 
nave taken place earlier 1 e somewhere in the 10th 


century 


2 As has been stated already, he attributed the 
composition of the inscrivtion of Yuddhanalla IT to 
Sripati and assigned the date of the inscription to the 
latter viz , 927-93} 


Before going to know the details of this inscription 
and the views of Venkata Rao, let us examine the various 
arguments in favour of the view that Sripati lived earlier 
than the 12th century To find fault with the historical 
knowledge of Somanatha, hs reference to Kumarapala was 
cited saying that he was a famous ruler of Gujarat and a 
Jain But no evidence 1s quoted in support of this state- 


ment Moreover, Mallikarjuna described Kumarapala as a 


8) 


great devotee of Siva According to his infomation, the 
latter went to Kailasa with hla horse and wives 48 1¢ one 
hae to apply the argument of Narayana Rao here 1t can be 
stated that since Mallikarjuna of the 12th century quoted 
Kumarapala, the latter should have lived earlier than the 
12th century but not {in the same century Whether Kumara~ 
pala was a historical person or not, a Jain or Sava he 
was mentioned as a Saiva by Mallikaryuna and it is obvious 
that Somanatha borrowed the matter about Kumarapala from 
the work of Mallikarjuna and developed it into a story 

in MP Charitra3? as he d14 with many skies Ce of 


Sivatatvasaramu So juet because of Kumarapala's account 


one need not find fault wth Somanatha's historical 
knowledge 


Regarding B1jjyala being called a Chalukya, Venkata 
rananayya stated that Somanatha wae not a contemporary 
of Bijyala or of any one his Buccessors The art of writing 
hi story waa not known those days as it was not the practice 
to record all the minor details of history Bij3ala might 
have been considered as a Chalukya king in Somanatha's 
days Probably for this reason, the Araviti rulers who 
were said to belong to the Chalukya dynasty wrongly 


claimed B133ala as one of their ancestors So according 
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to Venkataramanayya, it was not a mistake, when Somanatha 
called B1jjala a Chalukya king because the latter was s0 

called by many others also Then what mght be the reaeon 
for this mistake ? It mst be probably due to the follow- 


1 from the time of 


ing reason The Kalachury rulers) 
Jogama, the grandfather of B133ala, were said to have 
en3yoyed a privileged position in the court of the Chalukyas 
by having matrimnnial alliance with the imperial family 
Jogama's daughter, the aunt of Bijjala, was given in 
marriage to Vikramaditya VI Permadi, Biyjala's father, 
married the daughter of Vikramaditya by hie senior queen 
and thus B1])j)ala was the son of? the Chalukya princess 
Taking advantage of his privileged position, Bijjala was 
said to have exero1i sed great influence 1n the Chalukya 
court This must be the main reason for B1jjyala to be 
mistaken for a Chalukya prince by Somanatha and others 


Leaving aside some minor details here and there, it 
can be sa1d that much of the historical information furnl- 
shed by Somanatha 1s proved to be correct He was the 
first poet to describe the 11fe and activities of _Basava 
and Mallikarjuna Basava was described as dandanayaka in 
the court of B1j3ala Madivalu Machayya, Chennabasava, 


Allamaprabhu and some other devotees who were mentioned by 


6/1 


pen 


Somanatha were famous figures during the time of Basava ೨೭ 


Choda IT, he ruler of Velanadu, mentioned by Somanatha, 
as a contemporary of Mallikarjuna, was a historical person 
who lived in the later half of the 12th century Moreover, 
it is interesting to note that while doubting the historical 
knowledge of Somanatha on the one hand both these scholars 
gave s0 much importance to the other details given by 
Somanatha and quoted them in suvport of their views It 
was Somanatha who wrote that Basava quoted the name of 
Sr1ipati and that Kumarapala mentioned the account of 
Sripati1 It was Somanatha who included the name of 
Sripati in the 11st of the Puratana Saiva devotees of 
earlier t1mes But there 1% can be seen that Somanatha 
e1ted the nameq of the other devotees like Madivalu 
Machayya + and others who 11ved 1n the 12th century in 


association with Sripati and in Parvata Prakaranamu hs 


name was mentioned along with Pandita and Basava ೨೨ Thus 
1t is not justifiable to argue, that since Sripati was 
named in the list of the Puratanas, he must have lived 


earlier than the 12th century 


In the same way, 1t can be said that just because 
Mallikarjuna described Sripati, the latter should have 


lived earlier than him Mallikarjuna mentioned the names 
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of many of his contemporaries l1£e Madivalu Machayya, 
Bijjala and Basava 6 


As has been seen already, Pallaketa's inscription 
was assigned to the time of Gananatideva and Rudramba 
but not to the 11th century as was wrongly stated by 
Venkata Rao So it 18 untenable to argue that Sripati 
lived in the 10th century 


Sripati Pangita and the inscription of Yuddamalla 


The above mentioned inscription was found at 
Bezawada? T and is composed in Madhyakkara metre and i8 
assigned to $28 3೫ On account of the following reasons, 
Venkata Rao argued that it was composed by Sripati and 
hence the date of the insoription could be taken accord- 


ing to him as the date of Sripati also 39 


1 The insoription 16 found at Vijayawada and Sr1pati 


was known to have performed the miracle at that place 


2 The 1necriptzon is found in the Malleevara temple 


where the m.racle was said to have been performed 


3 It mentions the word goraga which 18 connected with 


Virasaivism and Sr1ipati was known to be a Virasaiva 
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_ 


ರ್‌ ಕ್ಕಿ It was composed in the Madhyakkara metre which was 

ಫ್‌ 

ಭೆ ಫಗ pe said to be the native metre and used very much by the Saliva 
< 3 


I poets to spread their religion 
ಹ್‌ | 
5 Sripati was described as 8 poet by Somanatha 
But these arguments do not appear to be quite sound 
The inscription does not mention either the name of 
Sripati or his miracle Just because he was 8a1d to have 
performed the miracle at Vijayawada the inscription can 
not be attributed to him In the same way, neither Malli- 
kavjuna nor Somanatha desoribed that Sripati performed 
the miracle in the Mallesvara temple at Bezawada The 
word goraga mentioned in the insorzption is in no way 
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connected with Virasaiviam Venkataramanayya 

that the word was used in he 1inscrivtions long before the 

origin of Virasavismn, 3 was dexured from the Sanskrit 
and Ul eanmd Ge (akim 08 matte 

word Guu and Lau it aaxnok be taken as 

s.gnifying Virasavism It is too early to spot out 

Virasaivisem by the time of the inscription 1 e 930 either 

in Karnataka or in Andhra Yuddhamalla who 18 mentioned in 

the 1nacription was not a Virasaiva It 1s known from 


the 1nserptzon®! 


that he built a temple for god 
Kartikeya and a Matha attached to that temple The 


entrance of non-Saivas to that Matha was strictly 


10 


prohibited It was meant only for the goragas i e to the 
ine Roa 

Sava mendioants If others who were not goragas tried to 
stay in the Matha it was warned that they would derive 

as much s1n as that of camitting murder in Varanasi It 
i8 also stated that those who take care of the Matha with 
out allowing non-Saiva to enter it would be blessed with 
as much punya as they would derive by celebrating one 


Asvamedha saorifice Thus 1% 18 obvLous from thie 


desorivtion that the insoript1on is in no way oannected 
with Virasaiviem as 1% does not approve the worship of 
Kartikeya or any other god and it is against the perform- 
ing of any Vedic sacrifioe 


The word goraga was used at different places by early 


Telugu writers, but it was never used to mean Virasaivism 
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In Kr1dabhiramam, while desoribing the celebrations of 


god Mailara by Mailarabhatas (the devotees of Mailara) 
rhvenbipead. bo have Gen 63 
goraga women were dancing The Telugu dictionaries 
explain the. word as a Salva mendicant who worships god 
Maxlara Sometimes, 1% has been used to mean a fourth 


caste servant who is employed in cleaning the temples 
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T Donappa says that goragas are to be found even 


today 1n Western Andhra and they belong to the Kuruba or 


pe 


11 


shepherd caste and kmown at present as gorayayyalu and 


PSS 


they axe not Virasaivas Thus it oan be stated that the 
inscription of Yuddhamalla 18 not a Virasaiva inscription 
and its composition cannot be attributed to Sripati and so 
the date of the inscription can not be accepted as the date 


of Sripati 


Irom the above d1soussion it can be said that the 
arguments of both Narayana Rao and Venkata Rao in favour 
of their opinions that Sripati lived earlier than the 
12th century (and according to the latter he lived in the 
10th century) are not acceptable 


Hay avadana Rag 


According to Hayavadana Rao, Sripati must be posterior 
to Madhva He says that Sripati refers to the doctrines of 
Sankara, Ramanujya and also Madhva and the latter was 


being mentioned both by neme5 


and implication, So 
Hayavadana Rao argues that the author of the Bhashya must 
be posterior to Madhva and beoause of this reason, Hayava- 
dana Rao did not accept R Narasimhacharya's view says 
that Sripati waa the contemporary of Mallikarjyuna and 
Basava Taking into consideration the following poxnt, 6 


he f1xes the date of Sr1ipati as C 1400 
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1 Madhva did about 1230 So Sripati should have 
lived after that date 
A 


2 He should have lived before 1513 since 1t was the 
date of Bhavachintaratnam where Sripati was paid tributes 
by the author of the work So Srinati should have lived 
in between Madhva and Gubbiya Mallanarya the author of 


the above mentioned work 


3 Hayavadana Rao tried to identify certan Fanditaradhya 
menitxoned 1n an epigraph found 1n the ruined Mandapa of 
Kondawmidu of S 1327 with Srivati Pandita 67 The record 
says one Damalapati Chennamanenimgaru made a gift for the 
merit of his epiritual teacher Sirigiriyyamgaru who was 
8a1d to be the grandson of Panditaradhya Accepting 1% as 
a strong evidence, Hayavadana Rao stated that Sirigiriyya 
must have been at least forty years of age when the record 
was issued since he was mentioned as the spiritual guru 
and at the rate of a gap of twenty years for each generation 
Sr1pati should have been definitely living 40 years earlier 
to the date of the reoord 1e inS 1287 corresponding to 
1365 amd taking that he lived little later also, the date 
can be set down to C 1400 


4 Accepting the suggestion of SArishna Sastri, that 
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Pallaketa's inscription, which mentions the fire miracle 
of Panditaradhya, could be referred to the time of 
Ganapati and Rudranba, Hayavadana Rao saye that the date 


of Rudramba 1 e 1295-13238 


isa little bt early to 
Sripati, s0 it can be suggested that Sripati must have 
been an younger contemporary of queen Rudramba and lived 
long after the close of her reign So he should have 


lived about 1400 


But the insoriptional evidence taken by Hayavadana 


Rao cannot be accepted for two reasons 


1 The identification of 'Panditaradhya of Kondavidu 


69 ath Sripati 1s wrong ‘Panditaradhya' 


1insoription 
mentioned therein 18 described as one who obtained 
Niluvugannulu (extra pair of eyes on the forehead) and thie 
refers to Mallikarjuna Pandita of randitatrayam as he was 
famous for the miracle of pulling out and getting back the 
eyes along with a pair of extra eyes So Sirigirlyya 
cited in that record must be the grandson of Mallikaryuna 
and not of Sr1pati Coming to the second argument the 
dates shown for Rudramba are totally wrong She ruled 
between 1261 and 1289 and the dates given to her by either 


Krishna Sastri or Hayavadana Rao i e 1295 to 1323 are the 


14 


dates of Prataparudra So that way also it can not be 
said that Sripati lived about 1400 


It appears that Hayavadana Rao was not aware of 
Mallikaryuna's reference to Sripati in Sivatatvasaramu of 
the 12th century Thus it 16 clear from the above disou- 
ssion that the different dates assigned by Narayana Rao, 
Venkata Rao and Hayavadana Rao to Sripati are not 
acceptable 


Sr_patx lived in the 12th century 


As we have disposed of the theories that he lived 
earlier than the 12th century and about 1400, let us now 
see the probability of the other view V1Z , that he lived 
during the 12th century It appears probable for two 


reasons 


1 Mallilkarjuna of the 12th century made a reference to 
Sr1vati along with the other devotees of? the same century 
like Basava and others 


2 According to Somanatha Srivati performed the 
miracle in the court of Anantapala Of the information 
t111 now brought to light on Sripati, this 1s the only 
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direet evidence to fix his date Venkataramanayya' ” opines 


§ 


10 


that until more satisfactory evidence on this iseue 18 
available, Somanatha's statement that Sripati was a 
contemporary of Anantapala can be accepted And now 1% 

is necessary to examine the insoript1ons about the latter's 


rule in Andhra 


The rule of Anantapala in Andhra 


A Kanada inscription of OVE 40 (1116) from 
Kesavaswami temple at Chebrolu mentions both Chalukya 
Vikaramaditya and Anantapala and the laiter 18 said to have 
repaired the temple and built a tank called Anantasarovara!! 
This reoord appears to be the earliest of the inscriptions 
of Anantapala in Andhra and in the light of this inscription 
the earlier opinion of the historians like Vénkataramanayya, 
that Anantapala ruled over the Andhra region between 1120 
and 1135072 needs a slight modification AsOVE 517 
appears to be the last know date of Anantapala it can be 
stated that he ruled over Andhra between 1116 and 1127 


An inscription of 1115 of the region of Vikramaditya VI 
found at Guntur and the records of the Pallavas of Guntur 
land support to the above view that Ananatapala's rule 
commenced 1n Andhra from i116 The Guntur record of 
Vikramaditya 4 states that he was reigning at Guntur in 


1145 and another record of the same year found at Chebrolu” 


16 


shows that the country was locally ruled by the Velanadu 
chief Choda, alias Rajendra Choda Fulottunga Chola's 
protege and adopted son Thus when Vikramaditya conquered 
the Guntur region, Chebrolu must have been under the rulers 
of Velanadu and the record of Anantapala in the following 
year at the same plave shows that soon after the conquest 
of Guntur, Chebrolu also might been conquered and occupied 
by the Western Chalukyae 


Writing about the Pallavas of Guntur = a minor 
dynasty - Yasodadevi75 states that they ruled Satsahasza 
between the years 1100 and 1300 with their cavital at 
Gunturu (modern Guntur) XKetaraja who ruled between 1060 
and 1115 was the earliest ruler and Bezawada was the nucleus 
of his kingdom His successor Mahanandalika Boddana ruled 
from 1115 to 1127 and his kingdom included the villages near 
Bezawada and these were said to have been secured by him 
from the king of Karnataka i e Vikramaditya This 
infomation clearly proves that the latter defeated the 
Pallavas of Guntur and occupied their territory including 
Bezawada and appointed Anantanala to rule over it as 
his subordinate The Tripurantakam insoription! of 
Anantapala testifies to his rule over the Guntur region by 


mentioning Yenamadala 81x thousand Bezawada, the nucleus 


11 


of the Pallava kingdom, must have become the seat of 
Anantapala in 1115 and this conclusion confirms the two 
literary aceounts of Sripati's miracle performed according 
to Mallikarjuna at Vijayawada!® 


in the court of Anantapala 79 And 1f Somanatha's 


and according to Somanatha 


account is correct, the fre miracle would have taken place 
between the years 1116 and 1127 when alone Anantapala's 


inscrivtions are found round about coastal Andhra 


Anantapala's religious leanings 


Discussing the causes of the decline of Jainism 
in Andhra, Hanumantha Raಂರರ writes that it was exposed 
to the attacks of Saivites like Sripati Pandita He 
opines that Sripati performed the miracle in the court of 
Anantapala probably to wean him away from his favourable 
disposition to Jainism It 16 known from the inscriptions 
of Anantapala found at Chebrolu and Kolluru that the 
latter made gifts to the templea of both Siva and Vishnu 
The Narendresvara temple at Kollum is said to have been 
converted bY Anantavala into Ananta Bhogisvara temple and 
the Ananta Jinalaya was supposed to have been built by 
Anantapala Thus as Anantapala was inclined towards a 
"false' religion, Jainism, it 16 said by Hanumantha Rao that 
Sripati proved the superiority of Saivism by performing & 


18 


miracle and weaned him away to the side of his own religion 


Two more points can be added here in support of the 
above expressed view on the probability of Anantapala's 


favourable disposition to Jainism 


81 and a domicile of Western 


1 Being a native of? Gujarat 
Deccan, the strong=holds of Jainism, Anantapala's inclina- 


tion to that faith is easy to understand 


2 dis nephew, Govinda dandanayaka, also appears to have 
been a supporter of Jainism His daughters were known 


to have built a Jain temple 82 


Thus Anantapala must have encouraged Jainism also 
However 1t does not appear to have been the main cause for 
Sripati to perform hia miracle But he appears to have 
performed it only to declare according to Malliknrjuna 
taat Siva is the only god and according to Somanatha, to 
"prove the super1ority of Sivabhaktas over the Brahmins 

© prom n ne 


Come 
Thue Sripati appears to Ase ATS in +he fxxet half of 
the 12th century 


According to the writings of Viranamnatya, as has been 
stated already, Sripati lived in 1187 But the king 


mentioned therein as the d1soiple of Sripati can not’! be 
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identified as there was no king of that name about the 
given date among the ling dynasties Venkataramanayya™) 
feels for this very reason that the king might not be a 
hetorical person But Hayavadana Rao54 tried to 
identify the king Vishnuvardhana Devabhallana with Bhalla- 
narendra who is mentioned in a few inscriptions af 
Pedakallepalli in the Krishna distriot It 1s said that 
two such records found at Nagesvara temple at that lace 

8 1076 (1154) recording gifts of gold for lampe by 
Somadevi queen of Bhallanarendra In the opinzon of 
Hayavadana Rao, since the difference of the date mentioned 
by Viranamatya and the insoription was only 33 years, it 
could be taken that Virana mentioned the name of the king 
correctly If the identification of the king by Hayavadana 
Rao 18 accepted 1% can be said that Sripati was living in 
$ 1076 (1154) If Viranamatya's date to Sripati is to be 
accepted 1t can be said that Sripati must have been a very 
014 man by that date By the time he performed the 
miracle in the court of Anantapala, the former muet be 

at least between 20 and 30 years of age between the dates 
1116 and 1127 and thus he must have been between 80 and 90 
years of? age when he was said to be the guru of Vishnu= 
vardhanaballana In that case it might have been also 
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possible for Sripati to visit Basava at Kalyana But 
there is no evidence to say definitely whether he 

J visited Basava or not Thue from this long discussion it 
can be sa1d that Sripati lived 12 the 12th century and 


more or less as a contemporary of Mallikaryuna and Basava 


Now 1et us, examine his authorshiv of Srikarabhashyamu 


ues Szzpaty and Srikarabhashyamu 


4 
In the opening verses of the Bhashya the author 18 


know as 'Srimnachohripati Panditendrayati' 55 The author 
appears to have named the Bhashya after Siva as Srikara 
SivEnugrahadbh&sghyam grikara nimakam bhavaharam durvidigar- 
rvapaham 86 
author mentions the names of 


In the beginning of the work itself, the 


‘Drai¥idvaita visista Bouddhanata mattebhendra 


kanthiravam, Sivédvaita vivSkasEra Vilasatsiddhanta- 


paksha pradam'd7 


xe S1vadvaita 18 like the lion to the great elephant of 


the above mentioned philosopies The author invokes 


oe 


MK Revanas1ddhad® calling him 'Sri Revanasiddhagurunm' 


' Revanakalpavri ksham' and ‘Sr1mad Revanadesikendra' 


0 


¥ JMarula Prabhu? and Tkorama, the latter as 'Ekoramakhya' 


- 
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and ‘Ekoramayatindra' He desoribes Virasaivism as the 


syntheais of all the Vedas Virasaiva Siddhanta sarvaseruti 


samanvayah 


In the course of the Bhasgya, the author quotes from 
S1ddhanta Sikhamani, by mentioning its name 2 


Ity3di pardsarasmruti Siddhihte Sikhananyadou’! 


These details from the Bhasghya are enough for us to 
fix ite date From the Bhashya no other details are 
available about the author But when the Bhashya was first 
published, in 1893, at Secunderabad, some details were 
given about the author by ite editor in the preface 92 It 


ie a long panegyric of Sripati where he was described ೩ರ? 


1 one proficient in all the Vedas, Agamas and Ubhaya- 
Vedanta (Dvaitadvaita), 


2 as one capable of teaching and convincing his 


ಇನ 
disciples of Istalinga, Bhavalinga and Pranalinga aspects 
N 
of Sivatatva, 


ae 
p) and as one who suspended a the end of a gam. branch 


ma tied in a piece of cloth 
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Thus Sripati Pandita, the author of Srikarabhashyamu 
was identified with Sripati of Pandita trinity of the 12th 
century But trom the internal evidence of the Bhashya, 
1t does not appear to be the work 02 12h century So 
divergent opinions on Sripatis authorship of the Bhashya 
are expressed Scholars like Prabhakara Sastri5% ೩ಗಡಿ 
Venkataramanayya) doubted the authorship of Sripati of 
the 12th century without much discussion on 1t Tammayya 
firet argued that Sripati of Panditatraya was the author 
of the Bhashya, 5° but later on he revised hie views saying 

bg 1t was a moh later work and its authorship was still 
to be settled 97 Narayana ೩೦ರ and Venkata R೩೦೨ argued 
that Sripati of Panditatraya was the author of that work 
Narayana Rao eritioisea100 

stating that Srikarabhashy amu was a post-Madhva work He 


foot 
contended that the word Madhva was not there in the manue- 


the views of Hayavadana Rao for 


crx1pt and 1n the absence of that word the Bhashya could not 
be claimed as a post-Madhva work - gince Madhva was not 


the originator = but only a reviver of the Dvaita concept 


From the point of view of Dvaita Siddhanta, in the 
absence of the word ‘'Madhva', Narayana Rao's argument 1s 
justifiable It appears that the Dvaita concept was 


known well by the time of Basava We find its mention in 


AM 
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the Vacanas of Basava 


What do you Sir - Reading of Dvaita or Advaita 


Unless you melt for the Saranag like wax in fire 101 


ನಟ 


Though Mallikarjuna did not use the word Dvaita in his 


102 and he 


work, he was a great exponent of that concept 
was anterior to Madhva Thus Just because of the reference 
to the Dvaita concept, Srikafabhashyamu need not be assigned 
to the post-Madhva period But when the other aspects of 
the Bhashya are taken into consideration, 1% appears to 
have been composed not earlier than the 13th century As 
has been stated earlier, the author of the Bhashya mentions 
the names of three of the Panchacharyas who were claimed 
according to the tradition as the originators of 
Virasaivism, though he does not say that they were the 
originators As we have been earlier, he quoted from 
Suddhanta S1khamanz ವ mentions the work by name Thus 

it 18 evident that Srikarabhashyamu was composed after 
S1ddhanta Sikhamani and by the time of its composition 

three Acharyas, Revana, Marula and Ekorama, were known 

Here it 18 to be noted that Siddhanta S1khamany mentions 
only one Acharya, ‘Renuka of Kulyapaka' 103 (who 1s 


mentioned as Revana of Solanupaka in some other works) 
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as the originator of Virasaiviamn Thus the date of 
Srikarabhashyamu 16 linked with the date of Siddghanta 


Sikhaman 


Now let us examine the probable period of the compo- 
s1tion of S1ddhanta Sykhamani Conflicting views are 
expressed on this subject Aocording to one gromp of 
scholars, like Prabhakara Sastri, 0% 1+ was a post-Basava 
work and according to another group like rammayya, 10> who 
believed that Virasaivism was a very ancient religion, 
it was a pre-Basava work Tammayya assigned to Siddhanta 
S1ikhamani a6 a probable date 960 But he 414 not mention 
any direct and acceptable evidence in support of hs 
date 


106 who says that Basava revived Vira- 


Nandimath, 
saivism, does not seem to have accepted Siddhanta Sikhamar 
as a work of the pre-=Basava period According to him 
Virasaiva literature especially Sanskrit literature of the 
pre-Basava times, 18 very meagre and much of the Sanskrit 
literature on the sect available in the present century, 
met have been produced after Basava If Nandimath had 
acoented Siddhanta Sikhamany as an earlier work he would 
have cited it in support of his argument that Basava was 
not the originator of Virasaivism 


9) 


$M ” 
4 07 
pa Somanatha who lived during © 1250 ~ 6 132397 was a 
well-versed scholar proficient in all the Vedas, Agamag, 
Upanieads and Puranag and quoted the various soriptures in 
support of the different tenete of Virasaiviem But he 
wb ReVer made a mention of Siddhanta Sxkhemany 1n any of his 


| 


works If it had been composed by his time i% would have 
been definitely mentioned by hum 


It also appears that the theory of Renukacharya of 
Kulyapaka or the five Acharyas as the originators of 
Virasaivism, had not gained ground either by the time of 


Basava or Somanatha The lat*er desoribed Basava as 
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the originator of Virasaivism We do not find even 


Co 


2 passing reference to any of these Acharyas in the work 


of Somamatha who paid so many tributes to many Sivabhaktas, 
whether they were Viraeaivas or not PB Desai stated 
that both the Kannada JSasavapuranamu written in 1369 

and Sivatatvaohintamani written in 1450 did not mention 
the name of the Acharyas So he expressed the view that 
the theory of the Panchacharyas as the originators of the 
faith might have gained currency during the later 

V1 jyayanagara period 1 e the 16th century 


In the light of the above discussion, it can be said 
that Siddhanta Sikhamani which mentions Renukacharya or 


<5 


ಬ್ರ 


| 


| middle of the 13th century Hayavadana Rao 


§ 
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Revanacharya a8 the originator of Virasaivism is probably 
a work of the post~-Basava period Sakthare! 10 identified 
Renukacharya of Siddahanta Sikhamani with Revanasiddha, 


an older or senior contemporary of Basava 


Sivayogi Sivacharya, the author of Si1ddhanta Sikhamani 

ALES 
was known to have belonged to the order of the Acharyas of 
the school of Siddharama who was born by the favour of 
Revanasiddha Sakhare identifies this Siddharana 
geiidiad by Sivayogi with Siddharama, the disciple of 
Allamaprabhu and says that Sivayogi was post-Basava He 
also says that Sivayogli refers to Basavesvara in the 
prefatory note (IX 36) where it 18 said that Virabhadra~ 
chara Basavachara Suchayanu, bhaktachara pratipadayati 
According to Sakhare, Sivayogi was fourth in the line of 


Acharyag founded or named after S1ddharama and s0 he must 
have lived about the middle of the 13th century And soi 
can be said that Siddhanta Sikhamani was composed in the 
1 nas 


112 expressed similar views on the date of ths 


Dasgupta 
work Hence depending on the date of Siddhanta Sikhaman, 
the date of Srykarabhashyam can be pushed still further 

ie towards the end of the 13th or during the succeeding 


centuries ~ but before the 16th century as by then the 
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Five Acharyaus were known as the originators of the faith 113 


Thus 1t can be said that Srikarabhashyamu by citing three 
a8 against one Acharya of S1ddhanta Sikhamani and of the five 
according to the later accounts, has been witnessing the 
process of the evolution of the theory of Fanchacharyas 

It is obvious that Sripati of the 12th century could no¢ 

be the author of Sr1karabhashyamu Moreover the author of 
the Bhashya was desoribed as a Nixibhiro! 14 Virasaivayati 

a term which is not used even by Somaatha The Virasaiva 
concepts! 11ke Igtalinga and Bhavalinga are not 
mentioned in association witP them Jt is too early to 

find such well developed concepts by the 12th century in 
Andhra E£ven Mallikarjuna who was described as a great 
Virasaiva leader and contemporary of Basava &14 not describe 
any of these concepte 1n his work Thue it can be concluded 
that Sripati of Panditatraya was not the author of the 

work Sripati Pandita who was said to be the author of 


116 


Srikarabhashyam, might be another Sripatl Pandita or the 


A 
work mst have been wrongly attributed to Sripatl Pandita* 


The rel1gion of Sm pati Pandita 


Now it has to be examined whether Sripati was a 
Virasaiva even without being the author of Srikarabhashyamu 
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The primary sources on Sripati ie Sivatatvasaramu or the 


works of Somanatha do not describe him as a Virasaiva No 
Virasaiva concept like Dyksha, or Lingadhavana ie assoo1ated 
with hm He hag Geaortbod as the originator of devotiona- 
lism and as one who proved the superiority of Siva over 
Brahma He claims that Siva was the Creator Utpatta- 
kartha n& Brahmav&di Brahmamann Brahmavgdula drunoh 


Harabhakt1 yutpatt kadhipathi nEga barage d8 doll, Sripati 
Panditayya (He defeated the Brahmavadins who argued that 


Brahma was the oreator and thus Sripati was the oziginator 
of Sivabhakti ) He was said to have proved the superiority 
of the Sivabhaktas over Brahmins 117 Thus he could be 


said to have been a great Saiva leader who established 
the superiority of Siva and thus prepared the ground for 
his junzor contemporaries like Mallikarjuna to carry 1t 
further until it had been systematised in the form of 
Virasaiviem with all 1ts accepted tenets 


However, the later writers, a6 has been stated already, 
described him as a Virasaiva subscribing to all the 


118 but without evidence 


approved concepts of the religlon, 
SE 

It i8 possible that they might have been carried away by 

the tradition that the three Pandits were the propagators 


of Virasaivisam in Andhra Moreover Mallikarjuna of the 


ವದ. 
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three Pandits was described by Somanatha as a great Vira- 
saiva leader and since Sripati's name was associated with 
that of Mallikaryuna, the former too might have been 
considered as a Virasaiva And also probably because of 
the heroic spirit that Sripati exhibited by performing the 
miracle to prove and establish the superiority of Siva 
over Brahma, he might have been described as a Virasaiva 
The seme reason might have led Hanumantha Rao! to compare 
Sripati with Ekantada Ramayya and state that the Virasaiva 
traditions were much earlier in Karnataka and Andhra 

than Basava Here 1% is to be noted that even Bkantada 
Ramayya has not been accepted as a Virasaiva In the words 


of Desal 120 


Ekantada Ramayya belonged to the traditional 
orthodox school of Saivism, not subscribing to the doctrine 
of Virasaiviem propounded by Basevesvara Sometimes, 

Somanatha himself used the word Virasaiva 60 broadly without 


looking much for the teneta of the relivsion In Chaturveda- 
121 


saranu, he desoribes Hari as a Virasaiva for his heroic 


devotion (Virabhakt1i) to Sva In that sense, one nay 


call Srivati Pandita a Virasaiva but not in the accented 


pe 


pe 


sense of the term In concluszon, it may be said that 

Sripati lived in the 12th century and he was not the author 
of Srikarabhashyamu which was a composition of a later period 
and that he was not a Virasaiva But he can be claimed 
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If Sripati announced to the world that Siva vas the 
creator of the universe and thus superior to Brahma, 
ಜು Manchana tried to prove that Siva was the carelake of the 


fe 


world and superior to Vishnu He 18 described as having 


prought Vishnu to the feet of Siva and thus destroyed the 


pride of the devotees of Vishnu 122 


Lxcepting this heroic deed of Manchana to propagate 
the supremacy of Siva, nothing more is known either about 
his religion or his religious activities Somanatha did 
not mention the place also where Manohana performed the 
miracle of bringing Vishnu to Siva Narayana Rao says 123 
according to some Kannada works, the miracle was aid to 
have been performed at Banaras, and gives the following 
additional details from the same source about Manchana 
He was the grandson of Somasambhudesika and Manchana's 

| father was said to have been a great Agamic scholar 
Prabhakara Sagtr1# tried to dentify Somasambhu, the 
8a1d grand-father of Manohana with Somasambhu of the 
Golakimatha Manchana was known ave ec Basava 


ಲ್‌ 
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at Kalyana from Banaras Some Kannada Vacanag known as 
Manchanasala Yacana are sa1d to be the Yacanag of Ilanchana 
But Narayana Rao doubted Manchana's authorship of these 


Vacanas and stated tnat somebody might have couposed them 


and attributed them to Manchana Different views are 

exe sced on the dete of Iianchana and because of the 
paucity of soucces on the tovic no lengthy discussion is 
possible. According to Prabhakara Sastri!? Manchans 
might have been a contemporary of Basava and the other two 
Pandite According to Narayana Rao, since Mallikaryuna did 
not make any reference to Manchana, he might have been 
posterior to Mallikaryuna and interior to Somanatha 
According to Venkata Rao 125 Manchana lived in about 1030 
But however this date cannot be accepted It appears that 
Venkata Rao assigned 1030 to Manchana following the date 
of Sripati as 930, which is however not accepted 


Some of the Aradhya families having ‘Sivalenka' as 


their surname trace their descent to Manchana Pandita 127 


Thus Manchana was not known to have contributed anything to 


the cause of Virasaiviem excepting his efforts to propagate 
ಗ 


the supremacy of Siva 


pe 
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Chepter I7 


NOT S AND PHYETNFPNOrS 


Brabmevidula drenchi Herabhekt1 utpett1 kedhipovinagn 
barege te d0111 Sripati Fanditayya, othitikorta 
Her inumerEtiki mrokkinchi kehiti Vishnuyddulo 


gitadeginchz chenci bhaktikriye sthitikertoyernaro 
Jenivenu Jenka I'enehana vanditoyye, gedhard serha- 
zekartey anuehu sFdhiranemura niSveru belku hots 
durEnya senayesamharudoi Chaniye sUrundy ThlliiDriune 
Panditeyve, Kheyilebhektiki gar anopurushulei 


Penditatreyenbene bhuvi Jeneye EQ Dik 
Pre PT 


See the above lines about Sripati 
1 tahadevekevi, Aveterike to BP Adilokohml 
Parisodhene June-July 1955 pp 1-12 Ff 


2 varu (the three pend1ts) bhuvi virodc iva 


ravortenambu Brahrarechareneprunanctu 
Vilasillipreleghu Kebinn Kas in~thuni 
Virenaeradhya Dhaermnepuvtebhyacdayomu, quotnd 
py Gevbayya Andhrakavi Tarangini 1956 
Voi I7 fSripativendi*“udu' « 19 

Op cit F287 

Prebbakara Saotri and Venkateremncyya discuoced 

their vievs inc number of places, mentioned in 


the relevent places 
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21 


93 


515 V | 406 

BP ¥adras, 1952 7th ento i181 

See for detaile "Ananteavalats xule in 
the same ch 

Zuretehe Pre P 407 

Mahima ina P86 


Pervcte Perye DP 375 
<i X22 


Fd Heyavedans Roo The Gzikerebheshyamu Vol 1 
Bancalore 1936 FP 13 

ihe HG JHHRS Vol JXI] 1950-54 P16 

Sil 1V, 747 

(4) Fa್ಯನಿಳಕೆೊಂಡ Rao P47 (2) Ven'cte Ro live 


of  felupu poete Idres, 1996 “Srip tipenditudu” 
P 72 
He wae |also known as Kolekalurvu Virana 
Adilafchmi ‘Mohadevekcvi Basavepuranamu" 
Ferisodhana June-July 1955 P8 
Vadrae Oriental ISS Librory Velueu TO 1 Yo 160 
quoted by Hcyaveusarae Ro N40 
(1) 10 N58 Library, DCO 11 io 6CO 
Heyavauane Reo #19 
(2) Sista Remakrishna Sestri Viroseive Ditor~ture 
in Telueu, Yirureti, 1952 P 246 
SrT1elite Jayevat ike nepera soerethara Sr Tpntd 
Landitardahye vevresomdbhay) MohedEvEkhye decike tro 
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Sambheve Sambbulinge namoguru Kors iononundu 
Heyavadana Reo P19 


rigurunEtha Keueikesotra cankelitu 
AGgalingaradhyuneku Putrudaine "shadSvunt 
Seutru Sagubhulinge Saputru bhositeniotrandru 


Sripati Punditendru navereprabhe vu, Hehedevudal chi 
quoted by S RE Sesgtri "216 

Tbid 

AdiLtahehni “Lahadevckev Posoyvapurononu' Op eit 

P 41 

1% wae he who gave 6 detailed acoount of Sripeti 
Pandita's fire-mireacle 

Ad 11okehmi 1b1d P10 

Iida P15 VW 45-56 

Ibid VV 4-38 k Ne 

The fewous petriot and Journalist of our Lines,ie 
said to be the sixth on the 1ine of Virenvrodhya 
Intro to BP Firet edn of {ndhre grandhanala 1976 
SRK Saetri oayn that this worh is not extant fron 
the 2nd canto itself and the beginning of tte vork 
also 4a lost P2867 


extracts given by Prebhakare Santri Intro to Pp PPé4 


Hayevadana Rio P21 
f oggena's guru Sembhulingae bahadevakevi'o fotror 
Sembbulinga, Nagalingi's grendf ther Sambhulinea 


ap, otr to be tne sure peroon 


9b 
4 in the lune of Sipati 2 The prenealoriecnl Loble of 


4 
' TLshadevskevi according to tte 


Vebadeva 
AvatoriYa of Feravcourei eu 
Son 
Sanbhulinga In the line of ‘ rinatirardita 
(Moggena'b guru) 
hagalince 
H 
Tahedova 

ಗಾ 
| 4 | 


Sembhulingeru allecuruuu 


[4 ' [| 


Mohadeva Virabhedre Umapati Hrutyunjayudu 
(the author of BP) 


pl Sambhulinga's Son 
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Viranaredhya's 8on™ Virenaradhye might be 2 contrict1ion 


\ of Virabhadre 
Nagalinga 
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CHAPTER IIT 


MALLTK ARJUNA PANDITA'S LIFE 


Snbeduton 

Mallikaryuna 18 said to be the most prominent Saiva 
devotee of Panditatraya Panditatrayamlo manyundana noppu 
Mallikirjuna Panditayya 1 Somanatha depicted Mallikarjuna 
as a staunch supporter of Virasaivism and the chief 


organiser of the Andhra Virasaiva movement In the words 
ರಾ 


of Somanatha, Mallikar juna was as great a devotee as 
Basava himself _ If Basava was described as the incarna~ 
tlon of the Divine Bull sent from Kailase to the earth vy 
Lord Siva to propagate devotionalism, Mallikarjuna vas 
portrayed as the incarnation of many~folded spiritual and 
miraculous qualities and powers sent by Lord Siva to 


accompany Basava for the same purpose 


Asandmbakundu Srivri shadhi nayakuni Basava 


nS&mamb1d1 gadbhakti vardhanirdhamuga Bholukamunalku 
Puttenchu tanini (Siva while sending Yrishabha in the 


name of Basava to Fp devotion on earth) Wow begins 
the desoriptiong of Mallikaryuna Tanayada bhaktiyu (devo- 
t1on to the feet of Siva) Nandi1kSgu sarvajnatayu (The 
all-round knowledge of Nandi) Bhrune sahaja nishtayunu 
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(Bhrungi 's natural quality of striot observance of the 
religious duties) Dirvadga mukhyula Seva (The 
cursing power of Durvasa) yakshayddddula _ vagvichakshat 
(The oratory powse of Yakshapada) Jfupamanyu Sadeurutvambu 


(the qualities of a good gum like Upamanyu) Mahaniya rudre 


gramathaczanaih pula Saha]a gvakiya Prasadaikaratiyu (The 


natural quality of the Pramathaganas of enjoying Prasada) 
Praktana nitana bhaktaganamula _ mahima (the miraculous 
power of the 01d and new devotees) virabhadru 

saurysmanneuda (Inoluding the valour of Virabhadra) 
natlokkanirthie5 talapa mukkanti talapu d2harthibhavinchi 
chakkage bhuvi jakka jag1la mrokka nanandudai Sembhudammurth4 
kapuda ninapurdna vi gnanambu nosagi yanupama pramatha~ 
ganagthsna ramara Basavakunaruni pajjanu nivyu vasudhaku 


Sivabhaktivardhanardhamuga narugumu A11 these qualities 
are said to have taken the form of Mallikaryuna ೨ 


The historicity of Mallikarjuna Pandita 


The most authentic evidence to prove the historicity 
of Mallikarjuna 1s his work, Sivatatvasaram Itxas 
pg Sonata? that Mallikar yuna was a poet and 
many other works were-mentioned to hue credit and of them 


the above=mentioned work alone 18 extant Verse No 387 


s\ 
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of 1t testifies to the authorehip of Mallikarjuna Pandita ೨ 


2 1t appears that the name and fame of Pandita spread 
through the length and breadth of Andhra and by the time 

of Somanatha, people seemed to have been still cherishing 
his memories Somanatha says, in the beginning of his 
work, M P Charitra that he undertook 1t at the request of 
the Yiramahesvaras at Sr1eaila 6 Following Somanatha ‘some 
of the later writers in Andhra and Karnataka have paid 
tributes to the Pandita trinity while some have mentioned 


only the name of Mallikaryuna 


Paxrvata Mantra T held Mallikarjuna to be responsible 


for his rendering Viramaheavarachara from Sanskrit to 


Nelugu However, it cannot be said whether the poct was 
\ 
a direct disciple of Mallikarjuna or looked upon as his 


Guru out of reverence 


K V Lakshmana Rao 


writes that a poet called Gurudeva 
of the 15th century and of Karnataka traced his descent to 
Mallikarjyuna Pandita in his Sanskrit work called Viragaiva= 


charamu 


Gubbiya Mallanarya? was another poet that paid tributes 
to Landitatraya 


N 
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Some of the present Aradhya families having Pandita- 


| radhyula a8 surname olaim their descent from Pandita and 


there is a strong tradition that Mallukarjuna was the 


ಮ 


originaror of the Aradhya system in Andhra 


M R Sakthare!? 


identifies Panditaradhya of Panchacharyap 
with Mallikaryuna Pandita He does not agree with the 
theary of the Panchacharyas as the originators of 

Virasaivi am All the same, he tries to prove the hstorl- 
city of these Acharyas He says that Revana, Marula and 
Panditareadhya were more ov less contemporaries of Baeava 
Disoussing about Panditaradhya, Sakhare following 
Venkannayya, says that the former cannot be called a 
Virasaiva according to Sivatatvasanam, where Pandita 41d 
not mention Lingadharana Diksha when he dealt with Siva 
Dikeha and also advocated the necessity of the worship of 
Sthavaralingas So Sakhare says Pandita must have been a 
Saiva by the time he composed Sivatatvasaramu and must 
have embraced the Virasaiva faith later on Thus according 
to Sakhare, Panditaradhya of the five Acharyas was identi- 
fied with Mallikaryuna Pandita 


The 1nseriptional evidence 


We find reference to Iallikaryuna in a few records 


10 


belonging to different centuries ranging from 12th to 17th 


centuries 


1, An insoription, of CYB 45 (1121), in the reign of the 
later Chalukya kung Tribhuvanamalla Vikramaditya VI, at 
Rediyapalli registers a gift to Mallikarjuna Pandita 
describing hm as the Devakami of God Mallzkar fone 2 e 

one who occupies an important place among the atiendants 

or Ganas of God Mallikarjuna Mallikaryuna Pandita of ths 
insoription can be identified with our Mallikarjuna s1inco 
we find the mention of the word Ganag used to desoribe the 
Sivabhaktag in his work He actually requests God 
Mallikarjuna to take him as one of his Ganas 


2 A record from Sancamesvara of § 1107 (1185) refers 
to a gift to Mallikaryuna Pandita by one Mahamandalesvara 
Karnata Gokarmadeva Maharaja for the merit of the 
latter's father Pochiraju 12 


3 One Vibhut Genraya, 13 cited in a few records, is 
known to be the servant of one Panditaradhya The former 
ie smd to have been the native of Pochirayuvalli near 
Warangal and settled on the top of Sirigiri i e Srisaila 
Panditaradhya of this record also can be identified with 
Mallikarjuna The latter on his way to Kalyana was said 
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to have visited and halted at many laces starting from 
Amaravati towards the Telengana region and thus during that 
period, Vibhuti Gauraya mizht have become a disciple and 
servant of Mallikarjuna and thus accompanied the Pandita 
who finally settled and died at Vellaturu near Srisaila 
After the demise of his master, Gauraya might have chosen 
the top of Sirigiri as the best place to rest of 
his life 


4 An undated reoord of Kakati Ganapatideva's time 
registers a gift by one of the King's ministers, Malla 
to the two sons of Panditaradhya 1% 


5 Another ep1graph of 1405, coming from Kondavidu, 
cites one Simgiri Ayya, the preceptor of Damalapati 
Chennamanedu, who gifted a pillar to a temple 15 Sirigiri 
Ayya 18 said to be the grandson (really a descendant) of 
Panditaradhya who obtained ‘niluvugannulu' (the extra 
pair of eyes on the forehead) 5Panditaradhya mentioned 
in the record was none other than Mallikarjuna Pandita ae 


has been stated earlier 


6 8t111 another record of 3S 1338 states that one 


Virayamnutta mantri was the disoiple of Ramalinga born in 


the family of Pandita Mallikarjuna 16 


10/ 


Thus the Listoricity of Mallikarjuna 16 well attested 
by literary a8 well as epieraphical evidence and a few 
of the above mentioned records do help us 1n fixing a 
probable date also to Mallikarjuna Pandita 


The date of Mallikarjuna Pandita 


An attempt is made here to f1x the date of Mallikarjuna 
approximately with the help of some inferences from the 
literary works, like Sivatatvasaramu and M P Charitra, 


supported by the epigraphical evidence 


Mallikarjuna paid tributes to Basava,!/? Hadivalu 
Hachayya™® and as already been seen, to Sripati also along 
with many other devotees He referred to B1y3jala 19 He 
described the poison-drinking miracle of Basava and 
Machayya 8s killing the elephant of B1yj]ala From these 
references, it 16 evident, that by the time of the composi- 
tion of Sivatatvasaramu by Pandita, the miraculous stories 
about Basava and his devotees were well in aireulation So 
Pandita must have been a contemporary of Basava 1 e the 


former mest have lived during the 12th century 


According to Somanatha's writings, it appears that 
the Pandita lived more or less at the same time as Basava 


Somanatha would have us believe that Mallikaryuna was born, 
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| 
as was mentioned already, at the same time as Basava 


It wae not only his parth?? but also his death was said to 
have occurred after a short interval after Basava's demise 
Thus depending on Somaatha's writings 1t can be believed 
that the date of Basava more or less coincides with the 
date of Mallikarjuna 


Mallikarjuna was deseribed by Somanatha to have varti-~- 
cipated in a great religious debate arranged by the ruler 
of Velanadu Choda at his capital Sanadavolu This debate 
was 8a1d to have taken plaoe sometime before Basava 6 
death Mallikarjuna was said to have left Sanadavolu after 
the debate for Amaravati and from there he started towards 
Kalyana oherishing a great hope of meeting Basava When 
he reached Vanipura he received the news of Basava's demise 
which was said to have ocourred a week ago So Mallikarjuna 
must have visited the court of Velanadu rulers sometime 
before the last date of Basava {i e during the later half 
of the 12th century Then the ruler of Velanadu must be 


Choda II whose reign falls between the years 1163 and 1180 2% 


Learming about the end of Basava, Mallikarjuna is 


8a1d to have diverted his route from Vanivura to Srisalla 22 


When he reached a place called Vellaturu which 1s within a 
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short distance of Sriesaila it was said to be the eve of 
Sivaratri 

So from Vellaturu he sent his dear disciple Donayya 
to observe the Sivaratrivrata on the hill of “risaila on 
his behalf When Donayya returned from Sr1saila observing 
Sivaratri, Mallikarjuna 168 said to have prayed Srisaila 
Mallikaryuna that he 41d not find any purpose of living 
in the world without Basava and thus he i8 said to have 
become united with Srisaila Mallikarjuna So according to 
Somanatha's account, Mallikarjuna's death occufred after 
Sivaratri following the last date of Basava 


It is also hinted 1n the writings of Somanatha that 
Pandita was an 01d man by the time he reached Vellaturu 
It 18 said there that Donayya while spending the night of 
Sivaratri i e observing Jagarana met Sr1saila Mallikarjuna 
who came to him in the guise of an old man He introduced 
himself to Donayya saying that he was known as Sarvajna 
Mallikarjuna and he was an 014 friend of Mallikarjuna 
Pandita and enquired about the latter's welfare 25 Thus 
the latter also must have been an 01d man by that Sivaratri 
time 


KV Lakshmana Rao? suggested from the above account 
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that probably due to his 01d age, Mallikarjuna could not 
climb the Mount of Srisaila to observe the Yrata for 
himself and thus sent his disciple on his behalf So 
Mallikarjuna appears to have d1ed as an old man Thus it 
can be concluded from the writings of? Somanatha that 
Mallikaryuna died shortly after the death of Besava and 
that he was an 014 man by the time he died When Pandita 
was at the Velanadu court, Bijjala’'s death was announced?” 
by the disoiples of Pandita and when the latter reached 
Amaravati from Sanadavolu, Choda also was 8a1id to have 
died 3 501% oan be sald that four contemporary persona- 
lities died one after the other in quick successlon, 
Biyyala’'s death took lace first After that within a 
short period, Choda is said to have died and after Choda, 
Basava and the latter's death was followed by that of 
Pandita The last known date of any one of these four 
would help us to fx approximately the last dates of the 


others also 


Seholars' views 


However scholars have assigned different dates to 
Pandita and the mayority of them took Somanatha's account 
that Pandita passed away after Sivaratr1 that folloved the 
27 accepting 


demise of Basava into consideration Tammayya, 
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the last date of Basava as 19168 expressed the opinon that 
Pandita might have passed away sometime between 1169-1170 


28 that 1167 must be the last date 0. 


Venkata Rao says 
both Basava and Mallikarjuna, the latter must have d1ed 
after nineteenth Feb of that year as it was the day of 
Svaratri of that year and Basava must have passed away 


a little earlier 


Lakshmana ಇಂ suggested 1190 as the last date of 
Pandita without linking it to Basava's last date (He 
accepted Basava's last date as 1168) He took only 
Somanatha's account of Mallikarjuna oursing the ruin of 
the kingdom of Velanadu Acoording to Somanatha, the 
Kingdom was known to have been ruined during the life- 
time of Pandita So Lakshmana Rao appears to have taken 
1185 as the last date of the Velanadu kingdom, during uhich 
year, Prithvisvara the last ruler of the kingdom was said 
to have started his rule {rom Pithapuram Since he lost 
control over the main Kingdom, it was taken as the ruin of 
that kingdom But, 1% is to be noted here as was stated 
earlier that Prithvisvara ruled from Sanadavolu itself 
keeping the kingdom well 1n tact until his death in 1212 70 
However, Lakshmana Rao fixed the last date of Pandita as 
1190 probably taking 1185 as the last date of the Velanadu 


lla 


kingdom 


Venkataramanayya) 1 


suggested different dates not only 

to Mallikarjyuna but to B1y]ala and Basava also He gave 

full weight to Somanatha's account that B1ijyala was 

murdered Just before the demise of Choda IT The latter's last 
known date was 1180 So B13yala's last date also must be 

1180 Depending on this date Basava's last date was suggested 
to be between 1183 and 1184 and following that Mallirarjyuna's 


last date was fixed somewhere about 1185 Now let us examine 


the arguments of Venkataramanayya in fixing these dates 


1 The disciples of Malliraryuna - Ramaya and Devaya, 
while torturing 'Buddha’', the Buddhist Cum of Choda IT, 
to death, in the kingdom of Velanadu, paid tributes to 
Malla, Bomma and Jagadeva who killed B1jy)ala As has been 
mentioned earlier, Pandita left Velanadu kingdom cursing 
the ruin of the ruling dynasty and the kingdom and 
according to Somanatha's deseription the curse came into 
effect 1mmediately and Choda II was said to have died 

soon after Pandita reached Amaravatl a nearby place from 
Sanadavolu and the kingdom of Velanadu was known to have 
been ruined So Venkatarananayya argues that Mallikarjyuna 
must have visited Velanadu kingdom during the last years 
of Choda and as per the ep1graphs the last known date of 
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Choda IT is 1180 and so Mallikaryuna should have visited 
Velanadu kingdom in that year Since Bijjala’'s death was 
mentioned by the sacs of Maslikaryune at that time, 
B13jala's last date also Bre be 1180 Venkatarananayya 
believed that Choda II was the last ruler of the dynasty 


2 A similar construction haa been put on the account 
given by Somanatha in Basavapuranamu towards Tixing the 
lasl date of Basava It ie said that Basava, before his 
departure to Kudala Sangama, cursed the min of Biyjala 
and his dynasty and Basava's curse also was said to have 
come into effeot immediately Basava was said to have 
been informed of the ruin of Bijjala's dynasty while he 
was at Kudala Sangama So, aocording to Venkataramnanayya, 
Basava s death should have taken place after the ruin of 
B1i33ala's es since Singhna the last ruler of 


B133ala's line was known to have ruled up*o 1183, Baeavas 


last date has been fixed 1n or after 1183 


8 Depending on the last date of Basavaas 1183 or 1184, 
and considering the account of Somanatha that Mallikaryuna 
d1ed shortly after Basava, Mallikarjuna s last date was 
fixed at 1185 Thus Venkataramanayya derives his entire 
euvport from the account of Somanatha and also with the 


help of the last known date of Choda to suggest the probable 
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dates to Bij3ala, Basava and Mallikarjuna He concludes 
that though it is generally believed that Bijyjala was 
murdered in 1168 and a 11ttle later than that Basava's 
demise took place, there is no a0lid evidence for that 

And moreover the internal evidence of M P Charitra, a6 

has been 3ust now disoussed, leads to qwte contrary Ccon- 
clusions The arguments and conclusions of Venkatarananayya 


೨2 saying that 


were oriticised by scholars, like Tammayya 
one need not think that Pandita or Basava lived t111 the 
downfall of the two dynasties that were cursed by hem and 
thus the dates of Mallikarjuna and Basava need not be 


pushed so far as the 1180s 


However the newly discovered record at Sangamesvara 
mentioning the name of Mallikarjuna Pandita and the date 
throws l11ght on the last date of Pandita As was stated 
earlier, it 18 dated S 1107 1 e 1185 and Sangamesvara 16 
situated about two miles from Vellaturu, where Pandita 
was sa1d to have spent the last days Thus it can be 
taken as a definite prooftw say that Mallikaryuna Pandita 
mentioned in that record was the famous Mallikarjuna 
Pandita And thus in the light of this record, Venkatara-~ 
manayya's suggested date to Pandita gains support AnG in 


view of this coincidence, the other dates suggested by 
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this scholar depending on Somanatha's account also can be 
accepted Mhile fixing the last dates of B1]jala and 
Basava, Desai aid not ueನst any finality to them and 
said that there is no absolutely reliable evidence on this 
point and further said a few years of margin on either 
side to the suggested dates, i 6 1168 to B133yala and 1167 
to Basava should be left So until 1urther reliable 
evidence 18 available on the last date of 3ijjyala, the 
dates suggested by Venkataranaayya as 1180 to Bijjala and 
1183-84 to Basava can be accepted 


Thus the last date of Pandita can be fixed somewhere 
at 1185” faa the earliest known date of Pandita as has 
been seen from a record of Rediyapalli of OVE 45 1 e 
ಹ he was known as Pandita The minimum 
age that can be assigned to Pandita by that date should be 
round about twenty years or little above So he must have 
been born somewhere in the beginning of 1100, and lived 
throughout the 12th century According to the descriptions 
of Somanatha, it 18 0lear that he was an 01d man by the 
time he reacned Vellatumwu So it 1s quite possible that 
Pandita lived upto the middle eighties In the light of 
the Sangamesvara inscription, Venkataramanayya' 8s suggestion 
that Pandita might have been born round about 1130 and by 
the time he died he must be around fiftyfour or fiftyfive 
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years of age needs a modification and Pandita's dates 


can approximately sat be fixed between 1100 and 118 
5 

Life and activities of Mallikarjuna 

Birth 


He was born to Brahmin parents, Gauramba and Bhimana 
Pamdita The latter was the priest of the Bhimesvara 


Me 
temple at Draksharama and; was an ardent devotee of Siva 


ಳ್‌ 


He had no children Zor a long time and so he worshipped 
Sr1saila Mallikarjuna reciting PFanchakshari very devotedly 
with the hope of being blessed wth a son At last when 
a son was boxn to him, Bhimana Pandita named the child 
Mallikarjuna after the presiding deity of Sr1saila 


Receiving Virasaiva Diksha 


According to Somanatha, Mallikarjuna was said to have 
received Virasaiva Diksha and observed the new faith which 
was mentioned as Viravrata very devotedly 37 But he had to 


face strong oriticism from his fellow Brahmins for becoming 
PS kina ರಾ 


po 


a Virasaiva They jeered at him saying how, being born in 


SS 


a good Brahmin family, he could wear linga, accept Prasada 
and Padodaka and follow Virasaivzsn 3 Mallikarjuna 


answered so satisfactorily all the objections raised by then 


me 
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that they were finally convinced 39 In course of time, 1% 
was said that Pandita was very mmch known to the outside 
world for his single-minded devotion to Siva and began 
attracting the Jangamag_ One day, he received some devo“ees 
like, Belidevi Vemanaradhya, Surasanamma and others who were 
described as Janganas*? and 1t& was from them that 
Mallikarjuna heard about the religious activities of 

Basava 41 From that time, 1t appears that Mallikarjuna 
became a great admirer of Basave and probably he might have 
sent some Jangamas to the fomer with a request to bless 


him with the Kannada language 
The Virasaiva movement 


It 18 to be understood from the writings of Somanatha 
that Mallikarjuna launched the Virasaiva movement, probably 
influenced by Basava's life The former was said to have 
arrived at Sanadavolu, the capital of Choda II and there 
he had to face great oppotion from the Buddhist Guru, 


‘Buddha’ of the kung 42 However, nothing was known about 
Mallikar juna's religious activities either in his native 
place Draksharama or on his way to Sanadavolu The 
Buddhist Guru was said to have become very jealous and 
intolerant of Pandita and complained to the king against 
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Pandita throwing a challenge at him to prove the superiority 
of hie religion At his instigation, the king arranged a 
big religous gathering and different religious grouvDs 

were summoned to attend that debate # But Pandita defeated 
couvinoingly the different religlous leaders by quoting 

from the Vedas, U shads, Agama and Puremas in support 

of his religion and thus was said to have upheld the 
supremacy of Siva ## Buddha’ ultimately had to accept 
ae8eat*” and this led to a personal rivalry between the 

two leaders One day the Buddhist Guru took away he 
lampstand ss Mallikar yuna just {0 interrupt Pandita s 


46 The disciples of Pandita, Remaya and Devaya, took 


worship 
1% as an offence to Siva and plotted against the life of 
the Buddhist Guru They reached Buddhalaya (temple of 
Buddha) which was sa1d to have been situated in a nearby 
18land knowing that the Guru would be going there daily to 
offer his prayers and hid themselves behind the shrine of 


the Buddha and attacked the Guru when he was prostrating 


before it and tortured him to death When the king came to 
know of 1%, he summoned Pandita for an explanation the 
latter took the blame on himself and said that he was 
ready to undergo the punishment The king applying the 


accepted’ rule Brahman amet (Brahmins should not 
be given capital punishment), ordered the eyes of Pandita 


1139 
್ಕ 


ದ್ರ 
ಸ್‌ \ to be removed But the latter declaring the supremacy of 


f 
g1va?5 


pulled out his eyes himself without giving a 
chance to the royal servants to execute the punishment 

But he d1d not become blind and by a miracle, he got back 
a new pair of eyes He tried thrice and got the eyes back 
The king become wild and ordered his servants to pour 
"latex of Caletropis’ Jeb la ralu* into the eyes of 
Mallikarjyuna and thus he was made ultimately blind This 
led Mallikarjuna to pronounce a curse to the effect that 
the king Choda IT and his dynasty should perish 90 Then 
he left Sanadavolu for Amaravati Soon the king had to 
face internal troubles i e misunderstandings with the 
ministers and sons He began suffering from a tumour on 
his chest and no physician could cure 1$ Then the king, 
realising the offence he committed towards Pandita, sent his 
men to bring back Pandita offering his whole kingdom to 
him and expressed his readiness to become his dz1eciple 

But Mallikarjuna refused to show any mercy on the king and 
thus 1t waa said that the latter died and soon his dynasty 
also was ruined By that time, Mallikarjuna was still at 
Amaravati where he offered his eyes that were pulled out at 
Sanadavolu to Lord Amaresvara and prayed Him by singing his 


\ extempore Amarasataka Then he was blessed with the 


ಹ್‌ 
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urdhva netramulu) (eyes on the forehead) Ihis tradition 
18 preserved in the Kaifiyat of Chandavolu’® and also in the 
epigraph of Chennananedu’”” that has been mentioned earller 
It was at Amafavati that Pandita received the Jangamas whom 
he had sent to Basava When he received the Yibnut, 
brought by these YJangamas from Basava, it 18 said that he 
got the power of composing Verses in Kannada also Then 

he wanted to see Baeava and therefore started for Kalyana ೨4 
On the way, he halted at some places where he was received 
by his devotees At Nirugudumila >> pe was reoelved by 
Virachaki Rajayya who was the brother of Donayya his dear 
disciple From there, he started to Panagallu where he was 
received by another disciple, Govinda Pregada, who was a 
treasurer of Udaya (Udayavanisvara) the ruler of that 

place There, one of the servants (1enka) of the king ~ 
Dhavalesu Namayya, who was known to be an ardent devotee 

oF Sve sttendes to Pandita with all devotion throughout 

the latter's stay there, completely neglecting his duties 

1n the court His fellow-servants complained to the king 
that Namayya was not even accepting the betel-leaf given by 
the king saying that he would not accept anything from 

others since 1t was not offered to Siva The king was 
very angry and summoned Namayya and ordered him to give up 
hs life on his refusal to accept the betel-leaf The lat*er 


1241 


was rather ‘ready to give up his life than accept the betel~ 
leaf from the king and thus committed suicide Mallikarjuna 
1s said to have lost his temper at this news and cursed the 
ruin of the kingdom of Udaya and from there started for 
Vanipura where he was received by Vanipura Sankarayya 56 
After spending a few days there, he is said to have started 
for Kalyana But he ‘came to know about Basava's demise a} 
Kudala Sangama which was said to have taken place a week 

ago lamenting the death of Basava >! Mallikarvyuna diverted 
his Journey towards Srisaila and reached Vellaturu ೨8 

Then he did not proceed to Sr1saila Srisaila LParvata 
(Mount) 18 said to have appeared to Pandita from there like 

a glowing S1valinge)” and 60 he did not want to climb it 

and asked his disciple Donayya to observe his Sivaratri- 
vrata on his behalf and after Sivaratri as has been 
mentioned earlier, Mallikarjuna is said to have merged with 
Sr1eaila Mallikarjuna 


Identification of the places mentioned in the story 


The oentre of the Buddhists 


Somanatha described the temple of the Buddha where 


the Buddhist Guru was murdered to have been aituated on an 


island in the ocean Samdrintarasthali nokka lanka 60 ;¢ 
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f1nd reference to one Buddhist centre in the inscriptions 
belonging to the time of the mmlers of Velanadu One 
Potinayaka of Sri Buddham is mentioned as the servant of 
the king of Velanadu {in an epigraph of 38 1073 61 hia 
shows that Sri Buddhan was under the rule of the Velanadu 
kinge at that time Yasodadev5? says that Buddhavada, 
formerly the home of Buddhists, was 1n the neighbourhood 
of l1sandavolu 1 e Sanadavolu cited by Somanatha So 1% 
can be identified with ‘Buddhen' or ‘Sri Buddham' of the 
above mentioned epigraph and since it is situated near 
the sea 1t must have been the place that was referred to 


by Somanatha 


Nirugudumula 


Lakshmana Rao identifies this place with the present 
Vadigodum (which was also known as Nadigudumlu) aun 
Nandigama Taluk of the present Krishna district 63 


Panu Balu 


Trews ara two places known By the. same. name - ene ig 
so mblos fron Nalgonda snd theokkher one vu the present 
Makabubnagar dbatrzctyS*# ten-ntles. from. Vanaparti which 
ve snpposed te. be Vangrara® visited by. Pandda 


les 


Udayavanisa of lanugallv 


Udayavanisa of Panugallu cited in the M P Caritra as 


identified by almost all the scholars ~ with Udaya - the 


Choda chef of Sandurunadu But they differed in identifying 
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Panugallu - a8 there are two places oy the same name ” - one 


in Mlgonda distriot within two miles from the present Nalgonda 
praper® and tne other one in MahabubnagAar dist 
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According to K V Lakshmana Rao ana N Venkata Rao 


Udaya was ruling over Panugallu in Mahabubnagar dist They 
appear to have said so taking into consideration the Jadacherla 


(Mahabubnagar dist ) epigraph of 1162 where the name of 
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Udayachoda occurs G Ramakrishna Sarma also supported 


this view He identified the present Vanaparti, ten miles 


from Panugallu, with Vanipura visited by Pandita from 


Panugallu But according to Yentataramarayya? 
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and T Venka~- 
teevara Sarma, Panugallu in Nalgonda dist as the seat 
of Udaya and hence 1% must be the place, that was visived by 
Pandita The view of these two scholars gains suppoct from 
the writings of Parabrahma Sastri According to the account 
given by the latter 7 Udaya o1ted 1n Jadacherla record was 
Udaya IT and he ruled over Panugallu 1n Nalgonda dist 
between the years 1136-1175 #4andurunadu was «aid to have 


been included the present Jadacherla, Kalva Kurty, Nagar 
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Kurnool and Achhamveta Taluks of present Mahabubnagar dist 
and Nalgonda and Miryalapuda Taluks 0° Nalgonda and the 
last mentioned two places were said to have been known as 
Panugallu region So Pandita must have visited Udaya 11 
of Kandurunadu, at Panugallu in the present Nalgonda dist 


Phough the last known date of Udaya was said to be 
1175, from the internal evidence of M P Caritra he appears 
to have lived upto 1180-1181 as Pandita was known to have 
vieited Panugallu and cursed Udaya after the death of 
Choda IT of Velanadiu 1 e 1180 From Panugallu, Pandita 
muat have visited Vanipura ox Wanapart1 (Mahabubnag.r2 dist ) 
which 18\not very far fnom Srisalam 


a” 


Wee 


CTAPTI'T TTT 


MALDIKARSUNA PANDITA S LIFE 
NOPT'S AND RETFRENGES 


Diksha Pra p 7 
Tne Jangamas who paid a v181t to Mallikarjuna 


compared him with Basava saying Jangama pran 


nasadbhakt barae§ bhang1gn Sansana Basavanna nadu 


Vagudha Jangamaparavasya Sadbhakti yasalara“T 1 
lokaradhya nedu Ibid p 256 

Ibid pp ?5-26 

Vada Pra pp 512-13 

TS Ondem Mallikar)una anditudana LL 1and? 
Diksha Pra pp 10-12 

SPKS SV ೨ 149 

Intro to STS 1922, p26 

Venkata Rao IMP p72 

hu sw Qa AES 

Intro to TDC pp 402-48 

Rama Rao Ins of AD Vol II (Unpublished) 6 of 1941-42 
Tel Ins Vol IIT p17 No 14 

18 + record at Dharmasagar 1h Warangal district 
Venkata Rao says that Panditaradhya of this inscription 


has to be taken as Kedarayya, the son of Mall caryuna 


A 


J126 


Intro STS p24 But 1t does not appear so S_nce 
Mallikarjyuna 11 ved upto 1185 1% 1s quite pos~1ble to 
accept the sons 0 Panditaradhya of the record as the 
sons of Mallikarjyuna but not as tae sons of Kedarayya 
16 the grand sons of Malliker yuna 
£a N Yenkataramanarya AP Government “eport on 
Fpgravhy for 1965, p 103 
662 of 1920 M Rama Rao IAD Vol II (Unvublzshed ) 
ARSIT. 126. Para 52 
VV 431-35 
V 440 

Ib14 

D1scus.ed in the beginning of this Ch 

The political condition" T Ch 

Parvata Pra 227 £f Vellaturu p 232 Asking Donayya 
to observe Sivaratri Vrata pp 248-49 The return 
of Donayya and the end of Mallikaryuna pp 543 ff 
"Syvaratri Jagarana" Ibid pp 469-470 

Intro SiS 1922 # 

"lahima Pra p 12 

Tha pp 56-09 

Pelakurakx Somanayha_ Kav po 96-97 

\ 


Intro to STS p18 


12 


29 Intro to STS 1922, pv 16-26 

30 Yasodadevi1 HAC JAHRS Vol XVIIT 1947-48 pp 104-110 
31 Palakunik Somanathu deppativadu * Madras 195, 

pp 14-20 


DMN pe t RS pj n> 
32 PSKavil p97 [ 


33 Tel Ins VolII p214 No 14 
34 P 103 and 298 

35 P30 

36 Diksha Pra pp 28-29 

31 Ibid vp 29-31 


38 P 31 
39 Pp 31-118 
40 P 165 


41 P 206 z1f 

42 Vada Pre pp 503-505 

43 Ibid pp 505-508 

44 Pp 522 ff 

45 ¥ahima Pra p 4 

46 Thad p 8 ff and the following pages for the 
other events 

47 Iba p 18 

48 Po 21 ff 

49 P 50 


Wa 


50 
51 
52 


೨3 


54 
55 
56 
57 
58 
59 
60 
61 
62 


63 
64 


65 


65 
67 


las 


Pp 57-69 
P 98 
Local Record Vol 19p 433 quoted by Venkata Rao 


Intro to STS pp 15-16 
‘The Bistoricity of Mallikaryuna "Nhe insoript1ional 
evidence’! of the present Ch 
Mahima Pra pp 96-175 
Ib1d 178-196 
Pp 198-199 
Pp 199-221 
Parvata Pra p 232 
Ibid 246 
Mahima ira p49 
285 of 193? 
Yasodadevi, J1story of Andhra country Vol AXVI 
1960-61, p 99 
Intro §7S 1922, p 16 
Venkatarananayya, Palakuriki Somanathadeppativadu 
p 17 
T1 gulla Venkatesvara Sarma, 'Nalgonda Dist ? Sangraha 
Andhra Vi nana Kosamu, (#4) Hi Venkatarangay)} 0, 
Vol V, Hyderabad 1966, p 621 
Intro to SIS 1922, v 18 
" 1968 p 15 


\2% Fe 


68 


69 
70 
71 


Sangraha Andhra Viynana Kosamu, ‘Nalgonda Dist 
po 17-21 

Op e1t pp 17-21 

Op e1t 

JTAHRS, Vol XXXVI Part-I 1975-75, pp 3-9 


13 


129 
CHAPITR IY 


MALLTKARJUNA'S RELIGION 


According to Sivatatvasaramu 


In thie chapter, we first discuss Mallikaryuna's 
religion as revealed in hs own work Sivatatvasaramu and 
then follow 1t with a di1scuss1lon of his religion according 
to Somanatha From these two sources, we get two different 
p1etures According to Sivatatvasaram, Hallikaryuna was 
not a campkete Virasaiva, whereas according to Somanatha he 
was At the end of the chavter an attempt 1s made xo 


explain the difrerences 


No Virasaiva terminology 
4 


pate Sow Wy Vo 


No ಹಂ ಕಾನಾ like wearing l1nvay on worsnip of 
Pranalinga, Shatsthala Siddhanta are to be found 1n Siva- 
“gtvasaramu_ We do not find either the word Virasaiva or 
atlas Viveamahesvarachara, which was used as a synonym to 
Virasaivism by Somanatha, in Pandita's work, The latter 
dealt with Sivadiksha without conveying any clear 
significance Hence hie use of this term has led to 


controversies among scholars Those who argued that 1t 


| 


lsu 


was Lngadharana diksha and Pandita dealt with Lingadharana 
in his work accepted him as Virasaiva and an Aradhya_ The 
other group of scholars ¥% argued that Pandita did not 


and 0 \ 
deal with JIungadharana did not accept him as a Virasaiva 


ಷದ Finding Pandita RR at length with the concepto of 
Pati, Lasu and Pasa, they described hum as a Pasupata 

Thus different views nave been expressed on the religion 

of Pandita viz , that he was a VarasaYa a Pasupata av ant 


an Aradhya Lakshmana Rao! 


expressed his own doubts caps 
that 1% was not olear whether Pandita meant Jingadyl. she 
when he mentioned Sivadiksha According to Prabhakara 
Sastr1? there was no mentzon of Inngadiksha and Tngadharana 
in Sivatatvasgaram So ಗಸಿ 2 Virasava and 
finding some Pagupata concepts therein Prabhakara Sastri 
expressed his opinion that Harn was a Pasupata 
Ramakrishna sastri) at one place stated that Pandita was 
a Brahma of Virasaiva literature and his Sivatatvasaramu 
was re Veda o£: 1% and at another place he said that 
Pandita was a Pasupata J Chenna Reddy expressegs 
similar views - that Pandita was a Paeupata and a 


Virasaiva 


Mudigonda Nagalinga Sastrz,” Samayya,® Venkata 
Rao! and Hanumantha ಗಡಂರ opined that Pandita dealt with 


No 


\ sival# without taking their caste 


131 


Iungadharana Hanumantha Rao says that Basavesvara of 
Karnataka and Mallikaryuna of Andhra were the chief 
exponents of Virasaivismn And in dourse of time, the term 
Virasaivi em came to be limited to the teachings of Jasava 
and while those of Pandita branched off into the distinct 
cult of Aradhyas At another place he writes that 
Mallikarjuna systematised Aradhya Saiviem 


Keeping these different opinions expressed by scholars 
in view; now let us study the religion of Pandita 1n the 
light of Sivatatvasaram 


Single minded and unflinching devotion to Siva 


ThrougH_out his work, Mellikaryuna dealt with single- 


10 


mnded’ and unflinching devotion to Siva Even in 


dream one should not think of any other g0d excepting 


11 


Siva and the worship of Siva should not be given up 


under any ciroumstance He declared the supremacy of 


12 13 


Siva and Hie devotees over other Gods and other 


devotees respectively 


The worship of Sivabhaktas 


He propagated that one should worship the devo*aes of 


15 into consideration 
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According to him, Siva existe in sivabhaktas16 


117 


and 80 they 
vl \ are to be taken as ‘moving lingas or the manifestations 
of Rudra Worshipping Siva, without worshipping Siva- 

bhaktas or Sivayogis, was” ho use [ 


should forget oneself and the outer world while worshipping 


According to him, one 


Siva But seeing the devotees of Siva one should forget 
even Siva and worship them 19 He preached that by feeding 
one Sivayogi one derives the amount of merit or punya 
equal to the yuny2 of feeding ಹಪ. xoxo of Brahmins ?9 
According to him, caste distinctions should not be observed 
80 far as the devotees of Siva were concerned Evenan 
| out-caste, if he happened to be a Sivabhakta, should be 
21 One who had S1vabhakti 
should be looked upon as Rd had everything 22 He 


looked upon as a Brahmin 


stated that Sivabhaktas l1ke Brahmins should be exempted 
from capital punishment 25 Bven if they committed murder 


a 
- 1 was no sin since they were sure of reaching Sivelob2n 


IW thie respect, Mallikarjuna differs from Basava who laid 
2೨ 


so much stress on the moral conduct of the devotees 


Pandita did not favour Jnanamarga 26 According to 
¢ Bim, the real Jnana 18 the knowledge of Siva i e to kno; 


68 $5 that He is the_Pati and Jivas are agus ?7 
PRR 
ಲಥ 28 


He was an upholder of Bhaktimarga The true nature 
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of Siva could be realised only through devotion It 1s 

the primary thing that one should have 29 All the religious 
observances in the absence of bhakti are said to be use- 
less 30 One's beauty, wealth, knowledge and high caste - 


all are waste in the absence of devotion 31 


Of the varzous aspects that are dealt with by 
Mallikarjuna, 1% appears that he gave the highest priority 


to unflinching devotion to Siva He preached that Siva 

was not pleased with one's yYratas ೨೭ 
e lh 

over by one's Japasg, Tapas and Upavasag” (fasta) ani would 


He was not to be won 


not yon over by Mantras <A Tantras* or by taking 

holy baths ez making gifts or observing silence ax(uounavrata ) 
or perfoming sacrifices 35 But he would be pleased with 
devotion only In this respect, he appears to be a true 
l1beral as he 414 not insist on any systematio way of 


observin> religious practices &e NLal > lar 7 
fp Abstr 4 dal wn woop le 0 {4 {| wl a } 4 
Pati, Pasa and Pash 


hollow 1) 


Mallikaryuna dealt at length with theyp concepts 36 
According to him, Siva was the Pati or lord of all the 
living beings inc Wmding Hari, Brahma and the smallest ant 


in the universe Brahuokta gamasta Hari Brahmad1 pipili- 
kinta Paluvulakellan BrahmSgvara Rudra niva pati 37 The 
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difference between Siva and Jiva according to him was like 


the difference between the whole of the earth andl an atom 38 


Siva was the master and Jiva was the servant 39 Jiva 


was said to be held in ten different stages like bandha 
($he grip of the worldly noose) and moksha (release from 
1%) 4 But Siva was above all these stages, So one 
should not think of the unlon between Siva and Jiva i 


He orit1io1sed the ಸಮಸಿ ಕಂ೫ propagating the concept of 
fr SR 


union or Advaita philosophy He attacked the Advaitine 


saying that if va 


happened to be a part of the Supreme 
soul, how the former could come under the influence of 
Mythya or illusion 45 So according to Mallikarjuna, the 
union between the two was unthinkable even at the final 


stage of the goal of Jiva 


The concept and the process of Moksha’ 


Mallikarjuna believed that one who worshipped Siva 
devotedly would be shown meroy by Him By the grace of 
Lord Siva, the souls who are Pasus would be released 
from tip apwtve, the state of being the Pasus or the 
noose of the world which was mentioned as the great ocean 


of sorrow, qualified by three malas or impurities But 


even at this stage the released souls do not become one 
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1 
with Siva but they shine like Hin Trimalakruta duhkha 


samira mahabd nimagana jivar&sulu niyuttama Kirunya 


/ 
vafambma vimuktulai nivapdle veluguduru Siva 144 
He requests Siva to release him from the ocean of Samsara 


and to take him to the mdet of the Pramatha Ganas, to carry 


out Hs orders © Zhu Mallikarjyuna apvear# to be a pure 


Dvatad® 


and 1n this respect he completely differs from 
Basava's school of philosophy where the ultimate goal of 
Jiva is to achieve the union between Jiva and Siva, Yih 


a 1 le proce 
dhe of Satsthala Siddhanta #7 


de appears to have attempted to bring synthesis 
between various things He showed reverence and pronounced 
victory to Vedas, cows, Brahmins, ianchakshary, Vabhutim +! 
Mahesvaras 48 je A to gikha (or the 
tuft of hair on the head) and yeinopavita*” (the holy 
thread) 


He believed that one could develop devotion by 
observing Sadachara (approved conduct) 1n accordance with 
the Vedas Asa result of 1t, the souls would be released 
of texz sins and dharma would be improved? and an return 
1t would promote bhakti ೨1 The process of promoting bhakti 
described by Mallikarjuna suggeats that he might have 


meant 1% for Brahmins since the Vedic gharma is being 


observed only by them 


Guru, Sivadiksha and Sivanirmalya 


oN , to Mallikarjuna, to get r1d of Karma, va 
aevoteec, should take g1vanirmalya”” (that 18 offered to 
Siva) and they should not eat or drink anything even 
medioine without offering it to Siva ೨3 But one must 


become eligible to receive Sivanirmalya by accepting 
Sivediksha by which they vould be purified from their 


malas or the impurities ೨೬ 


Those who were not purified 
from the Malas i e those who 414d not receive initiation 
were proh1bited from taking S1vanimalya 7) 


(Wed 
A1l1 the devotees who-MonEtd receive Diksha from the 


same Guru should be consdered ae brothers 56 He _neaieted 


ಗ್‌ 
that the priests in the temples should take initiation £; 
ಮ ರಾ 


J4 
He said that one should not touch Sivalinca without Diksha 


"Siva" was 881d to be the Guru of those who were blessed 
with the devotion to Siva by birth as a result o2 their 
samgkara of their previous birth and in that case their 
Diksha was said to be Sambhavadiksha®® Ths description 
suggests that ‘lallikarjuna did not insist on Sivagdiksha 


for all It appears that, according to Hallikaryuna, if 
one happened to be a devotee by birth, he need no take 


[a 


l3/ 


Diksha 


The controversy about Mallikarjyuna's Sivadiksha 


As has been already mentioned, scholars have expressed 
different views on the aspect of Sivagiksha described 
by Mallikarjuna = whether he meant 1t to be Lingadharana- 
41ksha or ordinary Diksha Those who argue that Pandita 


mentioned Iingadharana in Sivatatvasaramu and Sivadiksha 


means Inngadiksha only derive their support from the 
following pointe According to Mudigonda Nagalinga 


Sastri, 


1 The whole of Sivatatvasaram is not available So 1% 


is not Justifiable to come to the conoluszon that linca~ 


dharana is not mentioned in 1% 


2 In M P Charitra, Mallikarjuna 1s deseribed as perform~ 

ing Iingarchafna when he was visited by the Jangamas Then 
t 

he was said to have had Vibhuti and Rudrakshas (holy beads) 


on him If he had not linga on his body 1t was not possible 


£or him to perfom Lingarchana Secaw of Jingadharana- 
dikeha only that chapter was named as Dikshaprakarana 


_ In Basavapuranamu, Karasthali Somanathayya was 


desoribed as a dis0iple of Panditaradhya The word 


೬) 
[hY 


ದ್‌ 
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Nagano. 
Karasthali (Wapto>the-hapd,) according to 5 Sastri is 


to Us taken ae suggesting Lungadiksha of Mallikarjuna 


ಿ In Sivatatvasaramu, Pandita warned that worshipping 


Sivalinga without worshipping the Jangamalingag i e 
moving lingag, was a waste This verse clearly shous the 


Ungadharana aspect in Sivatatvasaram since one cannot 


be called as a moving linga unless one has linga on his 
body 


5 Pandita described Basava a8 lingasamgta 1 e Basava 
having linga on his body So it has to be accepted that 
lincadharana has been dealt with by Pandita in his work 


60 


Accepting these views, Venkata Rao expressed some 


more points in support of the same view 


/ 
1) Acoo ang to him, it need not be said that Linga~ 


gharanadiksha was not mentloned in MP Charitra, 8x the 
name of the chapter, Dikshaprakarana Atself{ithe AE 
was implied Without Lngadharana, one cannot perform 

Inearchana Since M P Charitra is a kavya, the technical 


concepte regarding the relig1ous practices were not dealt 
with in detail But they were only hinted 
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2) In Sarwesgvarasataka, 1% 1s said that linea 16 to 
be found always on the bodies of the devotees 


61 bpo ved 
Lammayya approving the views o? Nagalinga Sastri 


avguesthst om he flong Pn 


1) Sivadiksha means I1ngadiksha only and according to 
ಗ peo three verses in Sivatatvasaramu Of 
the three, VY No 153 (wae quoted by Nagalinga Sastr1 and 
others also) describes the worship of moving lingas In 
another verse, quoted by Tamayya {ee V No 156 the same 
expression is used In the third verse No 220, it 15 said 
that those who receive Sivadiksgha would be purified from 
the malas and they could take Sivanirmalya 


2) If Mallikaryuna Pandita were not a Lingadhari, 


Somanatha who observed the vrata or vow of not seeing the 


bhavi, bhav1j)ana darsana spardanagapa vividha din&dana 


el A 
vishayaduraguda, (not to see, touch or think of bhavig) 
would not have taken up the work of composing M P Charitra 


3) InM P Charitra, Pandita 1s described as having 


received Lingadiksha So 1t should be accepted that 
Mallikaryuna dealt with Lingadharana in his work 


Hanumantha Rಂ8ೌ does not agree with Prabhakara 


| 
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Sastr1's v1ev that Pandita and other Aradhyas did not have 
Lingadharana 111 the times of Krishnadeva Raya, and stated 
that Pandita referred to the wearing of linga, twice in 

V No 153 (the very verse referred to by the rest of the 
scholars) = sveaking about the worship of Jangama lingam 
and 435 And Sivadiksha mentioned in VV 224-230 and 

¥ 25 was 8a1d to have dealt with the practice of wearing 


ಇ 
linga 0alled Istalngal 


Thus theae four scholars tried to support their view 


both from internal and from external evidences 


Let us firet d1scuse the external evidences they 
quoted According to Nagalinga Sastri and Venkata Rao 
Ingadharana was hinted in I P Charitra by naming the 
chapter as Dikshaprakarana and referring to Mallikaryuna's 
bngadharana According to the latter, since MH P Charitra 
is a Kavya the technical terms regard.ng the religious 
concepts were not dealt wth These statements are far 
from the truth In Dikshaprakarana, it 1s clearly stated 
that Pandita received Pranalinga and Lingadharana also 16 
dealt at length in the same chapter The Brahnins asked 
Pandita whether he could wear linga and Pandita replied 
supporting Ingadharana at length 63 But all these state- 
ments are made by Somanatha So it can not be stated in 
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support of Fandita s Lingadharana according to his own work 


The same argument can be applied to Karasthali Somanathayya 
who was desoribed as the disciple of Pandita by Somanatha 

According to Somanatha, Pandita's Iingadharana is nota 

all a disputable point In the same way the mention of 

it 1n Sarvesvarasataka cannot be taken in supoort of? the 

view that Pandita dealt with Lingadharana in Sivatatvasaranmm 

A11 the scholars quoted the verse }53 where the 

bhaktad ate desorzbed as movgable 11n put Sandita 

used hes eRpresel onthe. the Sivabhaktag were the manifesta- 

t10ns of Siva in.many-verses He specifically mentioned {(h “4 


whoever smears Vibhuti and wears Rudraksha should be 


looked upon as Rudras He never mentioned or hinted at the 
practice of wearing linga So according to him Jangema- 

N pe amu, means movable or moving Sivabhaktas who wear 
rudrakshas and emear yi1bhuti, butxmot- Linge Rudraksha 


bhutibhushana mudrankitu neduruzanna mdamnuna saksadrudrudanl 


talapadeni si1vadrohudu narakagam yegumu,5# bur nor LE 


In verse No 175 it is said that Rudras from Rudraloka 
came to the earth as Sivabhaktas for the good of the world 


Pandita described that one should worship the Siva- 
bhaktag who were moving linga, and it 18 stated in the same 
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Mm 


KN ed that the worship of movpable linga 16 worth than 


J 


worshipping sthavaralinga 65 Irom this statement, 1% can 
be said that he d1d not hint at the practice of wearing 
Linga As 18 described in M P Charitra, the worship of 
the Jangamas has been given more prominence than the 
worship of Pranalinga in Virasaivism but nol the worship 
of sthavaralinga The worship of the latter finds no placo 
in Virasaivism If he meant Luncgadharana, and the worship 
of Pranalinga he would not have said that it was better 
than worshipping sthavaralinga and would have revleoed 1% 


by L1nega or Pranalinga 


In the light of this verse, the argument that Siva- 
tatvasaramnu 18 not a completely extant work and the 
practice of Lingadharana might have Yeen mentioned in 
the verses that were lost, also does not appear tobe a 
Juatifiable one, as Pandita specifically has used the word 
sthavaralinga, 5 where he ought to have used the term 
Pranalinea © Moreover he did not believe in the concept of 


Pranalinga 


Pranalinga in Viragaiviem 


Virasaivas believe that Siva resides in the Jivas 


in the fom of Chaitanya and thus the individual soul 1s 
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the Supreme Siva under the influence of Avidya - which 

can be removed not only by gaining Jnana of the Supreme 
Self but also by kriyya 1 e strict observance of prescribed 
forms The Chaitanya form of Siva that resides in the 
disciple 16 extracted in the form of }inga 1 e Pranalinga, 
by the Guru and given 1t to the diso1iple The soul that 
gana the knowledge 1s automatically freed from Maya or 
Ay1dya and becomes united with Siva Thus 1t 18 said that 
the tendency of Virasaivism as has been revealed in the 


Vacana sa.tras of the 12th century 18 undoubtedly monistio 


(Advaita) generally agreeing with the teachings of 


A 
Sankaracharya® 


It appears from the above desorption that the con- 
cept of Pranalinga, that 1s worn on the body by the 
Virasaivas does not f1t into the teachings of Pandita 
He 41d not approve the theory of Avidya or illusion whch 
makes the soul feel as a separate entity from the upreme 
being and according to Pandita unity between the kwo 18 
unimaginable at any stage So strictly speaking, 
there was no provision for the worship of Pranalinga 
according to the teachings of Mallikaryuna That 
must be the reason why he did not mention UWwngadnarana 
of the bhaktas when he said so much about y1bhutudharana 
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and rudvakshadharana As was stated by cid 
Pandita's description of Basava as ‘lingasanata' in his 
work 1% can be said that Pandita was aware of the practice 
of L1ngadharana but not that he dealt about it when he 
referred to Sivadiksgha 


Sivadiksha, unless Lingadharana 1s specifically 
mentioned in association with it, cannot be accepted a6 
Inngadharanadiksha as was wrongly argued by Tammayya 
Visvesvara Savacharya®7 i8 called the Dikehaguru of 
Ganapatideva But it was obviously not JLingadiksha 
In the same way, the example of Sivadikeha that 18 


desoribed in Kumarasambhavanu®™ 


can be taken to mean that 
‘Sivadiksna' cannot be taken for granted for Lingadharana- 


diksha unless 1% 1s stated otherwise 


According to Tamma;) ya, if Pandita were not a Linga~ 
dhar1, SomanatHa, who observed the yrata of not seeing or 
talking to bhayx would not have composed the work on 
Mallikaryuna Pandita In this argument, he interpreted 
the word bhavi as one who d1d not have Iungadharana But 
at another place Tammayya only said that the word bhavi had 
been used to those who were not Sivyabhaktas He said that 
Somanatha desoribed many devotees in Basavapuramam and 


M P Charitra, but there was no evidence to accept them as 


೫ 


14 


T mad 


having had Lingadharana 69 Thus he hes made contradictory 
statements But his latter statement can be accepted 


since Somanatha paid tributes to all the Sivabhaktas whether 


they were Iungadharies or not Hence, the argument that 
Somanatha would not have composed H P Charitra if Mallit- 


karjuna were not a Ingadhari, cannot be aoceptad 


Thus 1t can be stated that Pandita propagated 
unflinching devotion to Siva and he gave it the highest 
priority over everything else He dealt wth Sivadiksha 
but 1% was not Inngadiksha But he was aware of Basava's 
wearing linga Though the bhakti aspect of Pandita was 


vexy s1milar to that of Basava's teachings, Pandita 
differed radically with Basava regarding the relationship 
between the soul and supreme soul S50, as has been stated 
earlier, according to Sivatatvasaramu, Pandita cannot be 


ee 


claimed as a Virasaiva for the following reasons 


1 He &14 not accept the fundamental principles of 
Virasaiva philosophy 1 e the union between the soul and 
Supreme soul 


2 He did not mention Iungadharana or the worship of 
Prenalinga 
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3 He showed his adherence to Vedas, Brahmins, COWS; 
S1kha, Gayatry and yainopavita which are not accepted by 
the Virasaivas So the statement of Ramakrishna Sastri 


that Sivatatvasaramu of Mallikarjyuna pandita was the Veda 


of Virasaiva literature in Andhra and the author as its 


Brahma cannot be accepted 


Was he an Aradhya 7? 


1 Pandita d1d not suggest or give any name to his 
teachings Moreover he d14 not use the term Aradhya to 
denote the ayetem as 1% 18 known today He used it to 
describe Siva saying that Siva was the Aradhya and the 
devotee was the Aradhaka_ Aradhyumdaradhaku garadhaka 


managa leni yadvaita durachara kruta sarva sunyakara 
sthithi nemiseyaga vachhu s1va 170 


2 The present day Aradhyas accept Lingadharana and the 
concept of? the union between the soul ana Supreme soul 
and IBngadharana 1s the most important aspect that dirferen- 
tiates Aradhyas from the other Brahmins In the absence 
of that concept, Pandita cannot be said to have been a 
full-fledged Aradhya So Hanumantha Rois Vlei that 
Pandita system t18ed the Aradhya system cannot be accepted 
But as has been stated by the same scholar elsewhere that 
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Pandita's teachings might have branched off into the 

& stinct oult of the Aradhyas later on The followers of 
Mallikarjuna must have accepted Ingadharana in course of 
time and mat have called themselves or been referred to 


by others as Aradhyas 


Wag he a Pasupata 9 


Prabhakara Sastri was the first to express the 
opinion that Pandita waa a fasupata He stated that 
Mallikarjuna' s religious concepts were very similar to the 
Pasupata concepts found in Srikanthabhashya He said 
that the Pagupata system, kmown from that Bhashya was 
assoo1ated with Panchaksharli, Prasada, smearing the body 
wth the ash, Lin hana, wearing Rudraksha and the 


concepts ot Pasu=Pati=Pasa and it does not insist on 


as0oetic l11fe Since all these concepts are to be traced in 


Sivatatvasaramu, Mallikaryuna Pandita was considered to be 


a Paeu ಖಂ PSR tosY Pathak, 71 Srikantha was the 
founder 0 Ps system and it is to be noted that 
ascetic fe for the Pagupatas was not insisted in his 


teachings k 


J Chenna Reddy agreed with Prabhakara Sastri's views 


on Pandita's religion and expressed the ovinion that the 
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religlous concepts of Pandita were very similar to those 


of the Pasgupata tents i e Yibhutidharana, Rudraksha, 
Yajinopav1ta, married life and yYarnasrama dharma that are 


Che 
to be found in the work of Gunaratnasuri of 14th century!” 


the commentator of Harabhadra's Saddarsana Samuehchaya 
Let us examine the plausibility of the view, whether 
Pandita was a Pasupata We find some points 1n support of 


it in Sivatatvasaramu 


1 To start with, the suffix ‘Pandita' to the name of 
Mallik arjuna suggests that he might have been a Pasupata 
As has been stated earlier, some of the Pagupata and 
Ralamukha priests of Mediaeval Andhra were known from 
inacriptions to have the suffix of either Pandita or 


ragsi to their names 73 Mallikarjuna's father also had 
the suffix ‘Pandita' to his name i e Bhinana Pandita 74 


\ 


2 Mallikaryuna Pandita at certain places showed his 
appreciation of the Pasupatag by mentioning that word 75 
While attgoking the advaitins he stated that Brahma, 
V1shmu, Suras and Munis were all Pasupatas having knotted 
hair, Rudraksha and Bhagma applied to bodies Ths 


description suggeats that Mallikarjuna must have been a 
Pasupata sinoe he spoke in favour of it while attacking a 
rival faith Before tracing and comparing the Pasupata 


x 
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Fhe 
concepts of Pandita with Pasupata system let us know what 
A 


this syatem 1s 


The Pasgupata system, known from different works like 


Atharvasiropanishat, 76 the Pasgupata Sutras with the_Bhashya 


of eundinya, the Sarvadarshana Sangraha of Madhvacharya!® 
18 asso01ated with five subjects, 1) karya or effect, 2) 


Karana or the cause whioh 1s Isgvara or Mahegvara, 3) Yoga 
which 1s absorption in meditation or the nuttering of 

the syllable Om 4) Vidh ie bathing in ashes, and 5) 
Duhbkhanta 


The effect or kanya 18 assoclated with Pasu and cause 
or Karana ie that of Pat 79 The goal of the soul or Pagu 


18 the total annihilation of all kinds of sorrow or 
Duhkhanta, and according to Kaundinya, this can be achieved 
not by Jnana or knouledge - but by the grace of siva 5 zhe 
disciple should follow ascetic practices recommended by the 
lord and then only he attains liberation through grace 

Thus according to Kaundinya, the ascetic practices were 


said to be an important part of this system 


According to Atharvasiropanishat, it 1s know that 
for the knowledge of Rudra one should have single-minded 


devotion and besmear the body with ash for the removal of 


15u 


the noose and utter On *1 Here single-minded devotion and 
smearing Vibhut} are said to be important aspeots of the 


system 


It 16 said that the bhasma was given so much praminence 
in the Pasupata system that it is said to be known as linga 


82 


or s1gn of linga It is however quite interesting to 


note the information given by A P Karmarkar that the 


Pasupatas besmear their bodies with sand instead of ash 83 


It 18 said that the Pagupata system did not accept 
Anavamala whioh 18 said to be responsible for Ajnana or 
ignorance 64 According to Tammayya, Pasupatas were said to 
have been known for their worship of 1inga, given to them by 
their Guru, which they kept either in the hand or ona 
raised seat (Putham) 5 


Hanumantha Rao says that the Pasupatas worship Siva 
in the form of Jlinga and wear 1t on their body especially 


in their hair 86 


Tt 18 said that according to the belief of the 

Pasupatas the liberated soul, even at the time of emanci~- 
pation would not become one with Siva but it could be in 
perpetual contact with Siva by means of ite concentration 


(or mental steadiness) on Siva 87 Thua the released Jvag 
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of the noosé& more or less achieve an equal status with Siva 


and carry out His orders as his representatives ಥಿ 


According to Gunaratna, the Naiyayikas vere rlassifled 
under Pagupatas since they were known to have had similar 
praotices and philosophical attitudes as that of Vaisesikas 
who were callcd as Pasupatas The Naiyayikas had matted 


locks of hair, smeared their body with ashes and wore holy 
threaa Their chief mantra was Om Na#dmisivaya Initiation 
or (Diksha) was recommended to them They are said to have 
lived generally in the forests living on roots and fruits 
Some of them were Grihasthae and some were not They 


performed the saorif1eial duties of fire 5 


To sum up the tenets of the Pagupata system given in 
the various works, 1t can be said that this ayetem was 
assooxated with five principles, kanya, karana, yoga, vidhi 
and Duhkhanta They did not favour Jnana manga The final 
deliverance of the soul will be achieved through the grace 
of God Single-minded devo*ion, uttering fOm' besmearing 
the body with ash are said to be its important aspeots 
The prominence of bhagma is said to be s0 muoh that 1% was 
known as linga Initiation, and worshipping linga was 
there Some of the Pagupatas were 826 ೦ have worn the 
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Linge also The released souls were said to have been 
gaining equal status with Siva and is out His orders 
as His representatives According to Gunaratna's accounts, 
they were known to have had matted looks of hair, applied 
ash, the holy thread Sia Doc and saonificial 


A 


duties were mentioned in assoolation with them On the 
hom He vs ua A tem A Oppen dd 

whole, there was no hard and fast mle that one should 

lead an ascetic life because it was said to be an essential 


thing in some works and aocording to some it was not 


In the light of these concepts, it can be said that 
S1ivatatvasaramu deals with all the aspects mentioned above 


The five aspects Karana or Pati, effect or Pasu, the {inal 


deliverance or Juhkhanta, yoga or constant meditation and 
vY1dh, or bathing in ashes can be found in it Siva 1s 

said to be the Pati or Karana of everything 90 giva is 

said to be the cause of the Universe Jagatkaryamunaku 
iva yadikartavu Rudra ‘9! puhkhenta is said to be ultimate 


goal of Jiva in Sivatatvasaramu The released souls are 


mentioned to have become equal”? with Siva and carried out 
[A 
His orders 93 Zhiy Nien has been stated very specifi- 
oally in that work Ase has beon seen Bhasma, Yanopavita 
MK olka p್‌ anc Atal! ಲ fo 
and xmitzation ar of the system, Mallikarjuna 


did not accent Jnana manga He stressed single-minded 
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devotion He believed that the deliverance of the soul 
MT take place only because of the mercy of Siva Thus 
moet of the concepts dealt with by Mallikarjuna very well 
tally with the Pasgupata system 


So he can be considered to be a Fasupata But there 
are certain special features of his teachings that do not 
fit appropriately into the Pasupata seot Mallikarjuna 
gave much prominence to unflinching devotion whereas we 
do not find it so moh emphasised in the Pasupata system 
though single-minded devotion is desoribed to be one of 
the important aspects of the Pasupatas Mallikarjuna 
showed his highest regard to Sivabhaktas irrespective of 
their caste This spirit of equality among the Saiva 
devotees 1s not to be seen in the Pasupata system These 
two aspects of Mallikarjuna's preachings were the most 
important features of the teachings of the Saiva Nayanars 
of the Tamil country 


KAN Sastri?* observes that the Sava Nayanars of he 
Mamil country evolved a new type of bhkati - a fervent 


emotional surrender to God This new bhakti movement 1s 


said to have reached its peak in the 7th century It was 


characterised by an outspoken hatred for Jainism and from 
aaan! 


9th century 1% is known for its protest Advaita 
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philosophy This protest is sa1d to be the core of the 
bhakt1 cult since the ultimate aim of the devotee is not to 
lose his identity in the impersonal Absolute but to atlain 
and enjoy for all times the Vlzissful company of a personal 
God 9೨ 


Summari sing the main aspects of the bhakti movement of 
the Saiva Nayanaras, C VY Narayana Ayyar”® writes that the 
life of devotion to Siva 18 considered as more important 
than sticking to the duties prescribed for the various 
castes It was said that in the opinion of a Saiva, no 
service to Godvws high or low in itself The Bhaktas 
were to have not only unflinohing devot1on to Siva but 
the highest respect for the Sivabhaktas The real test 


of Bhakti consisted in two things, first the determination 


to oarry 1t through in spite of 0dd obstacles and second 
the doing of the thing without expeotation of anr return 
The vivtue of worshipping Sivabhaktas was regarded even 
superior to the worship of Siva himself This aspect is 
said to have been illustrated well in the Periyapuranam 
apd some Nayanaras are known to have approved violence 
l1ke cutting nose, hands and even Killing the persons that 
stood in their way Sometimes they used to indulge in 


heroic activities like cutting tneir own limbs 97 


5, 
wT 


ಕ್ಸಿ 


ಹ 


15 


With the background of these aspects of the preachings 
of Sava Nayanars, it can be said that Mallikarjuna was 
their true follower Inke the Saiva Nayanars, he vehemently 
criticised Jains, Buddhists and Aavaitins 5 He paid 
tributes to some of the Nayanare who were known for their 
unflinching devotion and approved their violence 409 But 
at the sametime, Mallikarjuna showed his adherence to Vedas, 
Brahmins, Gayatri mantra and Yajnopavita also Fron this 
it can be said that Mallikarjuna was profoundly influenced 
by the devotional aspeot and worshipping of? the Sivabhaktas 
Towards the end of the 10th century, |! the Vengi Chalukya 
rulers came under the domination of the Cholas and from 
then onwards the contacts between Andhra and the Tamil 
country increased and thus the preachings of Saiva 
Nayanars might have slowly found their way into Andhra 
Thus it 1s quite possible for Mallikarjuna to have been 
influenced by their teachings 102 Of course, the bhakti 
aspeat of the Nayanars influenced even Basava and his 
followers But however Basava 41d not approve of violence 
Nor d14 he appreciate the heroic deeds of the Nayanars 
11ke cutting one's own limbs It was in the hends of 
Basava and his followers that the bhakti aspect was given 
a new treatment with the newly evolved philosophy and 
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tenets of its own and stress on the moral conduct of the 
devotees But Mallikarjuna apnears to have accepted the 
Bhakti asveot of the Nayanars as it was preached without 
giving up his adherence to the Pasupata principles and 
other Brahmin practices Hence 2t can be stated that 
Pandita made an attempt to bring about a synthesis between 
\ the various religious aspects = the Pagupata syetemn and 
the devotionalism of the Nayanars without giving up; 
adherence to Vedas, Brahmins, S1kha Yejnopavita and 
Gayatri So far we were concerned with the religion of 


Mallikarjuna as described in his own work Sivatatvasaranu 


and we also compared his teachings with those of Basava 
Now we propose to take up Somanatha's account of 


Mallikaryuna's religion in M P Charytra 


Mallikarjyuna's religion according to Somanatha 


As has been already stated, according to the account 


§ [ by “omanatha, Pandita received Virasaiva diksha and 
had I1ngadharana He 18 said to have received Pranalinga 
and Prasada in accordance with Virasaivism from guru Sri~ 

ph \ Kotipalli Aradhyadevu Virasaivoktavidhi, 'sadgurubhyo 
niyedaye ttanaza sgakshatbhewu sivu srikotipalli 


ayaradhyadevu Sripadu kendivarambulaku narpanamicharinoh 
padaci préanarpana prinal bu, vadaol prasadambu, vadaci 
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taddhana samarpana Jangamambu 103 


The process of d1k<ha received by Mallikarjuna apnears 


to be very similar to the giksha of Basavs's school The 
Guru was said to have purified the d1ec1iple, Mallikaryuna 
from malas or impurities, performed hastamagtakasamyoga and 
then given him the pranalinga 


bahupurvajyanma mladipankambanachi virabhakt diksh&d1 
sanskaravidhu l5charinoz hasta svakiya mastakasanydga 


vistara vidhula panca bhoutikdsguddh. bhivasuddhiyu srujinch 


104 


The worship of Pranalinga and Jangamas 


He 1s said to have been devoted to Linga and Jangama 
and to have been very systematie 1n worshipping Linga 
(J1ingarchana) And-eleo He was known to have believed in 
the concept that worshipping Inga 18 not worshipping the 
Jangomag but worshipping the Jangamag is worshipping the 
Inga As has been said already, when he was visited by 
the Jangamas, Belideva Vemanaradhya and others he was 
described to have been performing Sivarchana But hearing 


of the arrival of the Jangamas, he stopped Iungarchana 
and reaeived the Jangamas 
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Mag} Janamarcharinchu sgamayambunanu surasanamma 
jangamamu Belidev1 Vemanapanditulunu janudera 
Landitendrudu Jangama veshanbu lingadarpana susangatambai. 
Wu linga vikriyalvodala lingarcana kanalka; 
karasthali lingamunnavadanaka, Harunaku munna simha- 


sanambaina karam narchana l1chehu karamu modchi mrokkanga 
(When he was doing abhisheka to linga the Jangauas came 
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Pandita took the Jangamas as Innga and without thinking 
that he was having linga in the hand, stopped attending to 
JL1nga and thus brought his both hands, one - which 1s 
serving as the seat of linge and the other performing 
worship together to do pranama to the Jangamas ) 


The Astavaranas!06 


We find the mentyon of the various aspeotse of 
Astavarana, Guru Inga, Jangama, Prasada, Padodaka 
Rudraksha, Vibhut1 and Panchakshari in associatzon with 


Pandita though not under the heading of the teohmical 


word Astavarana 
The Panchacaras 


The five Acharas 1 LJLinvacara, conduct towards the 


Innga, 2 Sadacara - praiseworthy or good character, 


3 Bhaktacara - behaviour or conduct towards Siva'a devotees 
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or towards other members of the Virasaiva faith, 4 Siva- 
cara - conduct towards Siva, and 5 Ganacara - conduct 


towards Siva's band of spirits, which are mentioned to bo 


1೧7 


a8 important as Asetavaranas to the Viraealvas, aleo 


can be traced in association with Pandita Pandita vas 
sad to have been known for his virtuous character In ae 


f 108 Thue he 


many respects he was compared to Siva Himsel 
was known for his Sadacara Inngacara and Bhaktacara can 
be seen in his worship of Iunga and Jangamas His un~- 
flinching devotion can be taken for his Sivacara and 
Ganacara 1s very obviously seen 1n Mallikaryuna He treated 
all the S1vabhaktag as Ganag of Siva We find the mention 
of his vaying tributes to Rudraganas and to Sivabhaktag 
using the terms like Rudraganasankirtanamu yogacharyagana- 
sankivtananu, shddasacanasanki rtanam, dasaganagank rtanamu 


and Trayodasaganagankirtanam 109 


Thus we find all mosv all the Virasaiva concepts 


described in association with randita 


Viracgaiviem of Mallikarjuna and Baseava 


Though the main concepts of Virasaivism of Mallikaryuna 
are very s1mlar to those of Basava still oertan difrer- 


ences can be traced between the teachings of these tuo 
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leaders SBasava and his 1zollowers did not try to show 
any adherence to Vedas and other Brahmin literature 
whereas Mallikarjuna tried to derive his main support 
from various religious scriptures like Vedas, Upanishads, 
Agamas and Puranas Though the latter d1d not accept the 


supremaoy of the Vedas saying that they are not gods, 


daivambulu gavu vedamulu védambu daivameniyunu 
cheppuma yokadaityuniche mringabadune!10 


not ready to give up their prominence He tried to 


et111 he was 
support the various tenets of Virasaivism as pro-Vedic 111 
Even Basava in the worde of Mallikaryuna was described to 


have propagated Virasaivism as pro-Vedic faith Basavanayu 


nigarbha vasambu jochche savaidikamy virabhaktimangambani 
angzam 11. ani11? 


Though Mallikaryuna preached the principle of equality 
of Sivabhaktas irrespective of their castes, he appears to 
have supported the Varnasramnadharmna While anewering the 
Brahmins that smearing Vibhut1 16 completely in accomdance 


with the Vedic practice, He quoted from Atharvana Veda, 


Rudropanishat Bhimagama, Svetasvetaropani shat and 
explained the different ways of applying Vibhuti by different 


castes saying that Tripundram Brahmano, (for Brahmins 1% 


ರ be smeared in three lines) Yartulam nripa Vaigyayo 
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(the kings and Vaisyas should smear 1t round) Ardha- 


chandram Tuva Sudrana! 13 (for Sudras it should be a half 
air0le) But the pro-Vedic ep1r1t is not to be found in 


Basava' a Vacanas 


The guru of Mallikaryuna, the Jangamas and his 
followers were Brahmins and great scholars Kotivallli 
Aradhyadeva, the guru of Mallikaryuna was a great Acharya 
of Sivadhama and proficient in Advaita, Nyaya and 
Vaiseshika philosophies and one who propagated devotion 
that can be explained in the light of Veda Vedanta Yividhe- 
Puranas 114 Xotipalli Aradhya also was said to have hs 
guru, namely Avantara Desika or Panfita He was described 


ae a scholar of four Vedas, Catuwedarthavetta, and profi- 
115 


e1eni in yama, n1yama, Sama and Jama vractices 


We have seen earlier that some of the Brahmins 
criticised Pandita for becoming a follower of Viracaivisn 
and vhe lazter convinced “hem satisfactorily After that 
in Gcourse of time, a g¢o0d number of Brahnins appear to have 
become his followers Many Brahmns accompanied Pandita 
to the court of Choda when the former was asked to prove 


hx 


the superiority of his religion }kx8ma lingarchana parulu, 


gvadhyaya parulunaichanu mahabrahmanottamulu sgaduvuchu, 


vyedabh&shyamulu _seppuchunu; mudamuna nirudesala mrokkuchu 


naduva 116 
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Sp 
From the description of Pranalincgarchanaparulu, 1% 


18 evident that they were the disciples of Pandita, They 
read out ths different works of Pandita like Dakshadhvarambu 


Vyasastakam, Ganadambaramuy, Sarabhambu, Srutipanchagadyamulu 


and other Brahmin literature like Rigvedadi Rudrasuktamulu 


Yajlurweda namaka chamaka panchbrahma samstutoktulu, 


Samavedanv1 tamahima, Pramathasguktammlu and Basavasuktamulu 


ha 


and many other works 17 Wf 


Here 1% should be noted that the Yacanas of Basava 
also are sa1d to have been read out along with the Brahmin 
literature and the works of Pandta This shows that 
Pandi1ta approved Basava's preachings In this context, the 
statement of some scholars, that Pandita turned down the 
request of Basava to him to come and jo1n him ipropagcting 
the faith, saying Bhaktimdivalapu, Bryhmany gmbutd pottu 
payalenu nenu Basavalinga (ie ‘I cannot give up ny 
Brahminzasm though I love the bhakti aspect) deserves to be 
examined None of the scholars pointed out the source 


MSs 
from where 1t 18 quoted Probably 1t might have been said 


by some of the later writers but not by Somanatha This 
tendency 18 not found in the writings of Somanatha 
Somanatha's Mallikarjuna was known to have sent his 
Jangamasg to Basava to bless him with the Kannada language 
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He wanted to see Basava and started on his journey touards 
Kalyana But when he oame to know of Basava's end he 
lamented so much saying that he did not find any purpose 
of his survival without Basava in this world and prayed 
Sr1sa1la Mallikarjuna to take him also to his world 


Basavanayu nuparbhavagambu locnche yevvarivadanai 


yenununduvada ngarbhambulSna jorantve nannu 118 


Moreover Basava also was desoribed to have propagated 
Virasaivism as pro=Vedio So there was no reason for 
Mallikar yuna to refuse Basava 8 request to jJo01n hands uith 


the latter 


Another difference we find between Mallikarjuna and 
Basava 1:8 the concept of Maya or illusion Basava 
accepted the concept of Maya We come across its mention 
in his Vacanas, Maya as mother gave me birth This 
Maya has undone my life This Maya has me dancing to 
her tune 119 But Mallikarjuna oriticised the Advaitins for 
preaching the same concept He says that Mayanugatamaina 


yast nivedavadaml nilupu vedanti and he 41d not accept 


the concept of union between Siva and Jiva 120 He propagated 


121 


the concepts of Pasu, Pasa and Pati Even during the 


process of Lingadiksha received by Mallikarjuna it vas 
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desoribed that the Guru imparted him the knowledge of these 


concepte Zasu-Pasa-Pati Jnanadrushti mata velga? (1e 


he lighted the knowledge o? those concepts) and that must 
be the reason why the most important concept of Virasava 


philosophy 1 e Satsthala Siddhanta was not described 1n 


ss0o01ation with Pandita 


In this way, we find Mallikaryuna as the leader of the 
Virasaiva movement in Andhra during 12th century but he 
differed in certain respects that are discussed above from 
Basava and yet he lived and died as a great admirer of 


Basava 


Thus we have two images of Mallikarjyuna = one accord- 
ing to Sivatatvasevam, he was a propagator of extreme 
devot1onalism mixed up with Pagupata concepts and the 


other one-according to SomanathA ~ a Virasaiva 


Somanatha describes not only Mallikaryuna a8 a 
Virasaiva but gives a line of gurus ~ Rotipalli Aradhyadeva ~- 
the d1ksha guru of Mallikaryuna who was actually described 
to have invested Mallikaryuna with Pranalinga and the guru 
of Kotipalli Aradhya - Avantadesika or Avantarayya who was 
described to have taken Sambhavadiksha And this diksha 


has been identified with Virasaivagyksha by A Veeresalingam 


16 


He says that according to Chandrajnanagama Sambh wadiksha 
18 nothing but a Virasavadiksha 


Vedamanu kriyabhi dikshatrayam sobhitam sghadadhva 
suddhi charitam gurukarnya sambhrutam bhasma rvudraksha 
[2 


sr linpadhavanatmakamuttamam sambhava vratame taddhiva 
veda ssstrals Eas ton 
A 


Thus Somanatha' se descriptions suggest that Virasaiva 
praotices in Andhra were earlier at least by two generations 
than Mallikaryuna or otherwise it can be sa1d to be earlier 


lbnan Basava since both of them were known a8 contemporaries 


But however Sambh wadiksha mentioned by Mallikarjuna 
in Sivatatvasaram does not appear to be a Lingadiksha 
or }Bngadharana d1ksha According to hm, those who were 
blessed with the natural devotion were said to have received 
the Diksha, i e Sambhavadiksha and Siva was said to be the 
guru Thus striotly speaking by wmentioning Sambhavadikeha 
Mallikarjuna does not apvear to have insisted on the 


necessity of receiving Diksha by those who were blessed by 


inborn devotion And also it 1s too early to find such well 


developed prooess of Virasaivadiksha two generations earlier 


than Mallikarjuna and Baceava 1 e earlier than the 12th 


century If these concepts were 80 well developed, earlier 


gh 
RR 
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than Mallikaryuna, then why 41d not Mallikarjyuna deal 
with L1ngadharana and worship of Pranalinga in Sivatvasaramu 
The answer 1s that he was not a Virasaiva But the 

MEAG Sabie 


A ಗ, 


devotionalism of Mallikaryuna, his heroic spirit, and 
devotion to the cause of his religion might have impressed 
Somanatha so much that the former was made the leader of He 


Andhra Virasaiva movement 


Sakhare following Venkannayya suggests that Mallika 


rjyuna might have embraced VirAsaiviem after composing 


S1vatatvasaramu But 1t does not appcar to be 80 since 

we do not find any clearout Virasaiva concepts in vhe 
writings of Annamayya who was posterior to Mallikarjyuna 
and who dealt with the concept of devotionalism and worship 
of linga Another point to be noted about Somanatha's 
Mallikaryuna is that nowhere the latter was described un 
ass00iation with Upanayana S2khh, Gayatri and the sacred 


thread in M P Charitra, whereas »e find them in Mallikarjuna's 


S1ivatatvasaramu From this it can be suggested that 


Somanatha might have wanted to describe Mallikaryuna as 
full-fledged Virasava without associating him with the 
holy thread, Sxkha and Gayatri though he described 
Mallikarjuna to have qouted Vedas and other Brahmin 


scriptures in support of his religion As was described 


we 


Ny 
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by Somanatha in the biography of Mallikarjuna the latter 
might have taken Pagupata diksha from Aradhyadeva s1nco 

it 18 8a1d to have been an essential aspect of the Pasupata 
system also and thus the two gurus must have been Pasupata 
teachers as it was too early to expect the formation of 


Virasaivi em 


Thus Mallikaryuna must have originally been a 
Pasupata and later on he might have been influenced very 
moh by the devotionalism of Saiva Nayanars while 
describing the process of the Diksha of Mallikaryuna 
Somanatha said that the former vas imparted with the 
knowledge of the concepts of Pasu-Pasa and Paty But 
Somanatha might have mentioned 1t as Virasaivagiksha by 
attributing the Virasaiva concepts to Mallikarjguna IZ 
Virasaiva concepts were followed by Mallikarjuna himself 
we would have found them in a specified way in the wmitings 
of Annamayya as has been stated already Ohandragnanagama 
where Sembhavadiksha 18 described as a Virasaivagiksha 
might have been a later work So 1t can be concluded by 
saying that the Virasaiva concepts had not become orysta- 
l11sed by the time of Mallikarjuna i e by the 12th 
century and we do not find them in the Telugu literature 


of that period And 1t also appears that thesreliglon had 
ದ್‌್‌ 


168 


taken a definite shape with all its terminology and 1te 
oy 
NY name of Virasaivism by the t1me 0? Somanatha 1 e during 
the later half of the 13th century 


pe 
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CHAPTER  V 
PALAKURIRT SOMANATHA 


This chapter deals mainly with Somanatha by whose 
time the Viraeaiva religion took a defxai“e fom But 
before coming boi 11fe and work a few pages are 
allotted to Yadhavakkula Annamayya who devoted hs vritings 
to propagate the supremacy of and devotzon to Siva His 
writings witness the process of the transformation of 
devat1onalism into Virasaivism and thus he can be consl~ 


dered to be a connecting link between Mallikarjuna and 


Somanatha 


Yadhavakkula Annamayya 


In the last verse of his Sarvesvara Satakam he 
mentions the date of its composition as S 1164 (1242) 
and in the last but second poen he writes that he was 
blessed by certain Dud_konda Aradhya Somesvara to under- 
tare vhat work 2 Venkata Rao identifies this Somesvara 
with Palakuriki Sonanatha ೨ But this 2den“ification 18 


not eoceptable for three reasons 


1 Somanatha describes himself as Palaruriki Somanatha 
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but nowhere he mentioned in hi= works that he was Dud konda 


Somana He was not mentioned so even by the later writers 


2 Palakuriki Somanatha was a great Virasaiva poet ani 
he dealt with all the Virasaiva concepts including the term 
Virasaiva in his vorks If Yadhavakkula Annamayya was 
blessed by him he would have mentioned Somanatha as a 
Virasaiva and he would have dealt with Virasaiva concepts 


clearly But we do not find the Virasaiva concepts dealt 


with 80 clearly in Sarvesvara Satakam 


3 The date of the Sataka, 1242, is too early for 


Palakurik1 Somanatha who flourished in the later half of 
the 13th and the rz1rst quarter of the 14th century 


The relimous concepts of Annanayya, 


He preaches the supremaoy of Siva by describing Him 
as Astamurti or the lord of eight aspects, Pavana, Hina, 


Anala, Paniya, Atma, Revi, Ambara and Mahivalaya 4 


He deals throughout his work with devotion to Siva and 
more 60 with the worship of S1vabhaktas ೨ According to 
him, bhakti is the only help to the souls to get release 
from Samsara or the worldly life 6 


According to hin t 
provide comforts to Sivabhaktas is to provide to Siva 


pr] 


w- | 
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Himself since Siva resides 1n the bearte of Sivabhalktas and 
to excite their anger 1s to exoite the anger of Siva T He 
agrees wth Mallikarjyuna's view that to feed one Sivayogi 
18 equal to the merit of feeding one crore of Brahuins 8 


He says that all the Thirthas or holy places shine 
only when linea 1s there Since Lunga 18 there on the 


bodies of Dhaktas, visiting bhaktas is preferable to 
9 


visiting the Thipthag The worship of the Jangamas is said 
to be better than worshipping one's own Linga 10 In these 
two contexts or verses where he stated that (1) the Linga 


resides on gatramlayandu 1 e the bodies of the bhaktas, 


(2) 1% 18 better to worship Jangama than worshipping one's 
own Linea - he appears to have suggested the practice of 


wearing linga 


He says that it 18 better to sprinkle the water used 
for cleaning the feet of the Suvabhaktad thon dipping in the 
holy waters’ It is better to worship the Sivabhaktas than 
performing all kinds of sacrifices following the Vedas and 
Sastras 60 devotedly ” 


Annamayya laid emphasis on the moral conduct of the 


devotees One who always speaks the truth, one who does 
Euan 


not durachara or bad conduct, one who shuns parti 


01pation in the discussions of the bad people, one who 
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always enjoys the company of the bhaktas, one who does not 
yield to sensual pleasures, is said to be the bhruthya of 
Siva and such a devotee should be worshipped in all the 
three worlds 13 He desoribes that Siva should be worshipped 
with three important Posts mercy and devotion 4 

In this respect, he can be compared with Basava Without 
these flowers Annamayya says that worshipping Siva 16 a 

waate According to him, there are three degrees & 

devotion Like Mallikaryuna, Annmamayya gave the highest 
place to the worship of Sivabhaktas and that devotion is 

sa1d to be of the highest degree or the best oz 1ts kind 

To treat Siva and Sivabhektas equally 28 said to be of the 
second degree and worshipping Siva with all the devotion 

and without any concern to Sivabhaktag 18 said to be eel 


bhxrd—d&egree-or-the—Lowest-&evotion 13 


Like Mallikaryuna, Annamayya also believed that 
whatever sin the bhaktas committed would turn to be their 


merit or punya [ He quoted the example of Chandisa who 
killed his father for coming in the former's way Of 
devotion But the devotee was said to have been blessed 
by Siva Aecording to Annamayya, even 1f one carries oul 
meritorious deeds in accordance with the Vedas without 


having S1ivabhgkty - all that punya or merit would go wasto 


* 


% 
\ 


18 


He quoted the example of Dgkgha, who, in spite of his yaina 
16 
ignoring Siva, was known to have lost his head 


Annamayya does not appear to have appreciated the 
heroic aots of the bhaktas l1ke giving up their own lives 
to exhibit their devotion No where 40 we find the mention 
of the same Moreover he says, that 1% 15 better to 


offer, one's own chitta or one's ow mind to Siva than 
17 


offering one's own wealth or life 


Thus we f1nd Annamayya's teachingsy were very similar 
in certain respects with the teachings of the Pandita and 
diseimilar in some other respects Annanayya specifically 


laid emphasis on the moral conduct of the bhaktas Inle 
18 


Basava, he atreased that bhaktas should have mercy But 


at the same time, he 41d not disapprove the violence carried 


out by oertain Sivabhaktas l1ke Chandisa Unlike Pandita, 


Annamayya d14 not show his adherence to Vedas, Brahmins 
S1kha, Gayatr and other thingae He propagated pure devo- 
t1on Unlike Mallikarjuna, he specifically recommended the 
worship of the Janegama Ye hinted at the practice of wearing 
Inga But still we caf not trace the Virabaiva concepts 
clearly in Annamayya's teaohinge as we can 1n the vorke of 


Somanatha So 1% can be concluded that Annamayya's teachings 


MSU 
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came midway in the stage of the evolution from devotionalism 


to Viraseaivi sm 
Palakumk1 Somanatha 


It 1s very interesting to note that every aspect of 
Somanatha = his native place, date and his original caste, 
ಭ್‌ ರಾಲ್‌ ಾಾುನೆ WN 
have become controversial issues among the scholars We 


| 
will turn to these three aspects one after the other 


igs, native place 


Somanatha calls himself as Palakuriki Somanatha Even 
the later writers like Piduparti Somanatha of the 16th 
century also referg to him as Palakuriki Somanatha There 
18 a little controversy among the scholars regarding the 
identification of the place Palakuriki Almost all the 
scholars, except Narayana Rao, agreed with one Other in 
identifying the place wth the present Palakurti in the 
Jadgena Paluk, in the Nalgonda district) an adjacent 
district to Warangal 19 & Narayana Rao identified the 
present Halkuraid in the Tumkur Taluk of Karnataka and Hue’ - 
within twenty miles 62 Madakasira in the Anantapur district 
on the Andhra-Karnataka border He ಅಸಂಸಂs. ಹಂ knowledge 


of Kannada of Somanatha as the main reason for this View 20 
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No doubt Somanatha wrote a few lines 1n Kannada in Sn. MI 
Chanitra But that can not be taken as a supporting point 
in favour of the argument that he hailed from Karnataka 
Somanatha wrote a few pages in Marathi and Tamil also while 
describing the devotees of those places That does not 
mean that he belonged to either of these places There 18 a 
work 1n Kannada called Somesvarasataka which is attributed 


ಲ 
ot | to Somanatha It 15 diff1cult to say whether he really 


ಎ 
A 


wrote 1t ov not No Telugu scholar has thrown any light 
on this matter Moreover scholars l11ke Ramakrishna ಸ 
raised the objection against Narayana Rao’'s argument saying 
if Somanatha belonged to Karnataka region he would not have 
left mentioning Basava's name in his earlier wor£ Anubhava= 
saramnu, where he mentions the name of Pandita as hailing 
from the Andhra region So Halkurike can not be accepted 
as the native place of Somanatha In favour of the other 
argument, Ema ನಿ that there 1s a temple of Lord 

| Somanatha on a hill in the present village Palakurikl and 

| the former suggests that Somanatha might have been named 
so by hrs parents after the presiding deity of that temple 

According to the account of Piduparti Somanatha, our 

Somanatha>* was mown to have lived for sometime in his 01d 
age at Warangal and left that place for Karnataka before the 

| Muslim occupation of the Kakatiya Kingdom 
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( 
#unally-vetired-to Kalke-neap_Svaganga-wherehe-entered 


the~Semadki, 


The Gate of Sonanatha 


Three different dates are assigned by scholars to 
Somnanatha Kandukurm Veerfsalingam Pentulu?” gave two 
different dates to Somanatha Aocording to his earlier 
opinion, taking Piduparty Somanatha's account into cons1= 
deratzon, Somanatha lived during the time of Prataparudra 
ie 1289-1523 later on he rev1sed his opinion giving 
weight to R Narasimhaoharya's date of Somanatha as 1222 
and stated that Somanatha 11ived in the time of Pratava- 
xudra T (Rudradeva) whose last date vas 1195 


426 


Prabhakara Sastri? and Tammayya?T were the chief 


supporters of the revised theory of Veseresalingam 


Mallampall Somasekthara?3™ Sarma 


1 


Narayana Rao; 


Ramakrishna, Sastr1, S.AVenkataramanayya) were the 


supporters of the former theory of Veeresalingam, 


Acoording to Venkata R೩೦, Somanatha lived between 
1190 and 1260 Nov let us examine the various arguments of 


these scholars in support of their theories 


aH” 


$೮ 


pC 


Waa 
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Prabhakara Sastri and Tammayya gave weight to Narasimha- 
charya' 8s account of poet Somara)ya The latter was the 
author of Udbhata Kavya where he cited one Somana 


33 Somaraja mentioned 


assac1ating him with Yrushabhagtava 
the date of the compositzon of the kavya and Narasimhacharya 
~nterpreted the date as 1222 and Somana who was assoclated 
with Yrushabhasthava was idéntified with Palakurik 
Somanatha because of the latter's authorship of Vrushadhipa 
satakam In this work he paid his highest tributes to 
Basava and seach verse ends with the name of Basava Since 
Somarajya of 1222 o1ted the name of Somanatha, 1t was 


argued that the latter mat have lived during the time of 
Prataparudra I, 1 e tovards 1195 


2 Karasthal Somanathayya, > who was one of the contemvo= 
raries of Somanatha, was described as the disciple of 
Panditaradhya and the latter was identified with Mallikarjuna 
Pandita and thus it was said that there was not much gap 
between Mallikarjuna and Somanatha So the latter must 

have lived towards the end of the 12th century 


3 Somanatha desorbed himself as the disciple of the 
grandson (name was not given) of Belidevi Yenanaradhya3® 
the contemporary of Mallikarjyuna and because of this 


reason also 1% was said that Somanatha lived towards the 
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end of the 12th century 


4 Somanatha closed the account of Mallikarjuna Pandita 
xn his work Sr. M P Charitra wth a blessing that the 
descendants of Mallikaryuna should flourish for many 
generations 36 This suggests that by the time he composed 
the work, the grandsons of? Mallikaryuna must have been 
living Thus they argued that Somanatha lived about 1195 
Venkata Rao derives suvport to his argument from the 
following points 


1 Phere should be a gap of fifty to sixty years between 
Mallikarjuna and Somanatha as the Jlatier was described ae 
the disciple of the grandson of Belidevi Vemanaradhya who 
was the contemporary of Mallikarjyuna 


2 According to Somarajya's acoount Somanatha should have 


composed Vrushadhipa sataka by 1222 


3 As has been stated earlier Dudikonda Aradhya Somesvara, 
who was mentioned by Anmamayya in Sarvesvarasatakam of 


1242, was 1dentified with Palakuriki Somanatha 


4 Naganaradhya and Sunmalapalli Nagabhushanakavi stated 
in their works that Sivadevayya, the minister of Pratapa- 


rudra narrated the story of? Basava to Pratapamdra Here 
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it 1a to be noted that Prataparudra was wrongly identified 
with Rudramba by Venkata Rao and thus he concluded sinoe 
the story of Basava was narrated by Sivadevayya to Rudramba 
Basavapuranamu must have been written by that time So 


Somanatha must have lived earlier than Rudrama'se time 


5 Tikkana, the contemporary of Ganapati Deva was a great 
exponent of the Harihara concept Somanatha 8 propagation 
of Virasaivism was said to be the main cause for Tikkan7's 
advocating the Harihara-concept Venkata Rao writes that 
Somanatha's writings might have divided the society into 
two rival groups, the Saivites and the Vaisnavites and to 
bring compromise between those two religious groups 
Tikkana might have preached the Harihara concept Thus 

1t was argued that Somanatha might have lived earlier 

than Tikkana 


The other group of scholars put forward the follouving 
axguments in support of their theory According to Narayana 
Rao, there was mch gap between Mallikarjyuna and Somanatha 
The latter olosed the account of the former in his work 
Sr. HM P Charitra saying that many descendants flourished 
after Mallikarjuna Narayana Rao identified Karasthali 


Viavanathayya one of the Guru's of? Somanatha with Visvesvara 


Sivacharya of the Golaki school So according to Naiayana 
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Rao, Somanatha lived during the time of Ganapatideva, 
Rudrama Devi and also Prataparudra 1 e Somanatha vas said 
to have lived in the latter half of the 13th century and 
the first quarter of the 14th century 


Somasekhara Sama taking the inecriptional evidence”! 


into consideration stated that Somanatha lived during the 
t1mne of Prataparudra The former identifies Rendrevula 
Mallinatha and Dochayakhya mentioned in the insoription 

of Ambadeva of 1290-91, vith Rentala Mallinatha and 
Dochampa, the contemporaries of Somanatha 3 The latter 
e1ited the names of the two, Rentala Hallinathd!” Dochamarba 
as great devotees and the details given in the inscription 
and by Somanatha about Mallinatha and Dochayakhya are 


said to agree with each other 


Venkataramanayya agreed with Somasekhara Sarma and 
argued in support of his view that Somenatha lived during 
the %1me of Prataparudra He crmtioised the arguments of 
other scholars saying that 


1 The date of Somarayu 1222, suggested by Narasimha- 
chaxya is not acceptable according to the arguments of 
Venkatasubbayya and according to the latter Somara)a of 
Uabhata kavya lived in 1522 So it cannot be argued that 
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Somanatha mst have lived before 1222 59 


2, There was a long gap between Somanatha and Malli~ 
karyuna as has been suggested 1n the writings of Somanatha 
™n Sri MP Charitra, Somanatha concluded the account 02 
Pandita saying that the descendants of Pandita flourished 


for many generations 


p) When Somanatha mentioned that he was the dieliple of 
the grandson of Panditaradhya he must have meant a 
descendant of Panditaradnya but not a direct grandson 49 


\ 


4 According to Piduparti Somanatha, Palakunki Somanatha 
lived during the time of Prataparudra and as the other 
scholars argue, Venkataramanayya says that there were no 

two Pra“aparudras So when Piduparti Somanatha mentioned 
Palakuriki Somanatha in association with Pratapa, the latter 
must be Prataparudra who was the l1aat ruler of the 


Xa a1yas but not Kakati Rudradeva 41 


Venkataramanayya disapproves the theory of Venkata 
Rao who 1dentified Dudikonda Somesvara with Palakuriki 
Somanatha saying that the latver was nowhere mentioned 
as Dudikonda Somesvara He mentions another discovery/of 


Somasekhara Sarma in sunport of the present theory 
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Somanatha described one Ivaturu Somanatha as the disciple 
of Kedarayya, the eon of Mallikaryuna and said that 
descendants of Kedarayya and Ivaturu Somamatha flourished 
for many generations Somasekhara Sarma identifies one 
Imaturu Somana cited in an inscription of 1216 issued by 
certain Yerrakkasanamma, the wife of Recherla pillalamarrl 


Chet1 Reddy 42 


The arguments of Venkataramanayya and other scholars 
who supported the view that Somanatha lived in the later 
half of the 13th and first quarter of the 14th century 
appear to be quite Jusetiz1able because of the following 


reasons 


1 Somanatha desoribed in Sri M P Charitra that many 
descendants flourished for many generations after 
Mallikar juna 43 This suggests a long gap between Pandita 
and Somanatha If Somanatha’'se date is to be accepted as 
1195 the gap between Pandita whose last date 18 1185 and 
Somanatha would be too short 


2 Piduparti Somanatha's* account of Palakuriki 
Somanatha throws some light on the date of the latter The 
former describes that Sivaratri Kovpayya to whom the latter 


traces his descent was 51d to be the disciple of Somanatha 
| 


1390 


1 e the contemporary of Palakurikl Somanatha and both were 


mentioned as the contemporaries of Prataparudra 


According to Piduparti 5oman೩ 4"? acount, one 
day king Pratapa went to a Saliva temple at Orugallu And 
there he found some devotees l1sten.ng to a furana Out 
of ourlosity, he enquired what 1t was about One of the 
Brahmins then answered the king in a very contemptuous 
“one that it was Bagavapuranam written by Palakuriki 
Somanatha abusing him sagan Patitudu The d1sciples of 
Somanatha soon went to Palakuriki to report the matter to 
him and urged him to teach a lesson to those Brahmins 
Somanatha who was observing the yrata or vow of not seeing 
“ne bhavi, immediately went to Orugallu in a bullock cart 
covered with the screens on both sides lest he should see 
the ‘'bhavis' The Brahmins were said to have played a 
trick on Somanatha by sending some bhav2s with false 
marks of Lingas to Somanatha But when they went to 
Somanatha the false lingasg - turned to be real and the 
people and the king realised the miraculous power of 
Somanatha and fell at hs feet In this connection 1% 28 
8a14 that Indaluru Annayya was the disciple of Palakurikl 
Somanatha The Latex’ 91d to have left that place after 


staying there for sometime foretelling the invasion of 


194 


Turks of the region and {their success Before he le“ 
that place, he secured a village called Dokiparru from his 
d18c1ple Indaluru Annayya for ME ues and bestowed it 
on Sivaratri koppayya Then Somanatha left for Karnataka 
which was described to be the most beloved land of 
Somanatha It appears that Somanatha was in his old age 
by the time he left for Karnatika and fxm there as mention- 
ov ed eamlhber he retired to saya near Sivaganga where he 
entered Samadhi 
From this account, 1% appears that Somanatha was & 
contemporary of Prataparudra Indaluru Annayya vas not 
only the minister of Prataparudra but also he was related 
to him 46 It was during Prataparudra's reign, that the 
Muslim invasion to the South took place and by about 1323, 
the Kakatiya kingdom was conquered i Wr by the 
Muslims Rom thre infomation 1% can be said that 
Palakuriki Somanatha left Orupallu before 1323 Thue 
the account of Piduparti Somanatha well {a111es) with 
the historical events taat took place in the time of 
Prataparudradeva ‘8 Ehere 18 no reason to disbelieve 


this account 1n fixing the date of Somanatha 


As was stated by Venkataramanayya and Ramakrishna 
Sastri, when Somanatha mentioned that he was the disciple 
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of the grandson of Beludevi Vemanaradhya, he must have 
meant Rod descendant of the Belidevi Vemanaradhya In 
support of the view that the word manyna or grandson can 
be used not only for direct grandson but also to mean the 
descendant of the family the inscription of Damalapatli 
Channamanani of § 1327 which has been mentioned earlier, 
where Siriviriyya was described ase the grandson of 
Mallikarjuna 47 So here Sirigiriyya obvzously could not 
be the grandson of Mallikarjuna of the 12th century bux, muat 
have been a descendant In the same way Somanatha also 
might have referred to on? of the descendants of Belidev 


Vemanaradhya 


Some more favourable factors alao axe ಭಯ to be 
ment1oned in support of the theory that Somanatha lived 
during the second half of the 13th century and the firet 

Masked of the 14th century 


According to T Donappa*® certain foreign words like 
\Jalaposanam" a Persian derivative were used in Sm. MP 
Charitra by Somanatha and they were not to be found in 
the earlier worke From the language point of vey, 
according to Donappa, it oan be sad that Somanatha lived 
towards the end of tae 13th century AD 


1394 


Tykkana has been generally accepted by the scholars 
as the first exponent of the 'Har1hara' concept Somanatha 
was a great critic of this concept He criticised 1t an 
Sri MP Charitra saying that Hara 1s not Hari Ham can be 


49 So runs his argument 


destroyed whereas Hara can destroy 
From this 1% can be stated that Somanatha must have been 
poaterior to Tikkana Depending upon Piduparti Somanatha's 
account that our Somanatha left Orugallu foretelling the 
Muslim occupation of that kingdom and entering Samadhi 
after some time, the latter's last date can be fixed some~ 
where between 1323-25 and by then ne was said to be an 
01d man So it can be concluded that Somanatha lived 
during the latter half of the 13th and firet quarter of 


the 14th century 
Somanatha's Virasaivism 


Though there 18 no controversy ae to whether bonanatha 
being a Virasaiva, there 18 a minor controversy whether he 


was a born Virasaiva or a Brahmin convert 


Mammayya was a great exponent of the former view, 


whereas the other scholars like Kasinathuni Nageswara Rao 


mA 


K 
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Prabhakara Sastr1, Narayana Rao and Venkata Rao supported 


the latter View 


೨೦ there were nether 


According to Narayana Rao, 
Aradhyas nor Jangamas as a sect by the time of Palakuriki 
Somanatha The term 'Aradhya' is used only to show 
reverence s0 it 18 meaningless to argue whether Somanatha 
was born 1n an Aradhya family or Jangama family He vasa 
Brahmin and later on became a Virasava According to 


Venkata Rao ೨1 


Sonanatha was originally a Brahmin but later 
on became an Aradhya by embracing Virasaiwism A11 the 
above mentioned scholars derive their support from the 


evidence of Somanatha's own works 
Tne evidence from l_s works 


As 1s known from Somanathas works, he was the son of 


Vishnurami Devundu and Sriyadevi ೨2 He deseoribed himself 


PR] 
as the follower of Viramahesvarachara vrata and Siddha 


Viravrata S1lanvitunda* and belonged to Bhrningiritl- 


5 
gotra and the disciple of Gurulinga’® who was mentioned 
as his Diksha curu He deeoribed himself as belonging to 
Savakulamde" speaking 


i | gy And 
no-caste He desceribed himself as a true devotee, that he 


was the son of Siva and Uma! (the chief consort of S_va) 
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Ju Tew 
J \ ad an adopted son of the devotees He describes himself 
(o- NS as a Chaturvedin ೨9 Ye had chosen one Palakuriki Surana- 
() 
> matya addressing him as a beloved friend and brother-in-law, 


nechchalikadavu, 1&8 yuddumaradi, to be his lislener to 
60 


Spi ¥ P Charitra, during its process of composition 
Suranamatya from the description of Somanatha appears to 
| be a Brahmin and was said to have been know for his heroic 


N devoticn 51 


Those who argue that Somanatha was a Brahmin by birth 
\ state that he was a chaturyedin and exhibited his Vedic 
scholarship in his workae Unless he was a Brahmin 1% 
would not have been possible for him to acquire mastery 
of the four Vedas Suranamatya wao was a Brahmin was 
addressed by Somanatha as his ‘mapady', 1 e brother-in-law 


and thus they must have been related to each other through 
62 
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matrimony 


These scholars derive their support from evtermal 
evidence also They argue that according to Piduparti 
Somanatha the Brahmn at Orugallu while mentioning the 
name of Somanatha used the word ‘'Patita' sinner or a 
person fallen from an approved nath Unless he asa 
Brahmin by birth they would not have been so angry wth 


omanatha who embraced Virasa_vism and criticised vehemently 


Brahminism through the mouth of Basava 


On the other hand, Tanmayya argued vhat Somanatha 
belonged to Bhmngiritigotra which 156 a clear sign of 
Virasaiviem Only Virasaivas are known by the gotras 
derived from the pithas of Panchacharyas and the Vedio 
kmowledge of Somanatha need not be an objection for hie 
being a Virasaiva since the latter also are eligible to 
read the Vedas Strictly speaking, excepting the fourth 
caste the others are known as ‘twice born’ and thus they 
have the right to read Vedas and perform Vedic sacrifices 
Kshatriyas were known to have performed different types or 


Vedio sacrifices 
Pa not have been a relative of Soman4tha 


and the latter might have addressed him as marad})f out oO: 
friendship Since both of them were heaving the same surname 
Palakuriki, it 18 not possible to have marriage allianocs 


between them 


To this objeotion the othei party ansuered that among 
the Brahmins, Surname 18 not at all important since they 
take into consideration only Gotras Somanatha and 
Suranamatya might be having the same surname Palakuriki 


as both of them belonged to the same place Tammayya?? 


Ns | 
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argues that the Brahmins at Ormgallu might have unconscious- 
ly or without moh thought used the word ‘Patutt? to 
describe Somanatha as the latter also used some abusive 
language towards the Brahmins If Somanatha was born in a 
Si Fang ha AU oN BTS ese 

languzp 


The arguments of Tammayya do not appear to be quite 
sound Bhringiritigotra of Somanatha 1s not a supporting 
factor to Spink HG-was born Virasava By Somanatna's 
t1me, the theory ox Panchacharya was not know Bhringi 
is one of the Ganas of Siva Somanatha mentioned that he 
belonged to "bhakt cotra' 5% and ‘Basavagotza'S But there 
are no ‘'gotras’' by that name So in the same way he night 
have mentioned Bhringiritigotira S50 it can not be taken 
as a supporting point to the theory that Somanatha was a 


Virasaiva by birth 


In the same way, it cannot be argued that the other 
castes also have the right of reading Vedas Throughout 
hetory, Brahmins only were known for their Vedic scholar 
ship and they ere called as Dviveding, Trivedins and 


Caturvedins By Somanatha's t1me, no one from any non-= 


Brahmin castes were known to have been Vedic scholars 
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appeoss! faue 
Somanatha raised his voice against the Brahminism 


1 e worshipping many deities but not againat Brahmins as 


a caste and ರ ಲರ ಸ 


ಹರ್‌ ಸಾನ್‌ 
While describing the superiority of? Siva he mentions 


that Siva 1s the Brahmin while Brahma and Vishnu are 
Yaisya and Kghatriya respectively and 'Suradhipati' 16 
Indra 18 the Sudra 66 If he had a real aversion to 3rahninsg 
as a caste he would not have ment1oned his dear deity 


Siva as ‘Brahmin!’ 


He abused only those Brahmins who did not accept 
single-minded devotion to Siva He shoved all reverencs 
to those Brahmins who accepted Siva as the supreme deity 
So there need not be any doubt in accepting Somanatha as a 
Bratmin by birth But when he embraced Vrasavieam he 
mentioned that he belonged to jorarskils deh and ‘bhakti- 
gotra' and was the adopted son of the bhaktas, giving 


prominence to Sivabhakt1 and showing all hie reverence to 


Sivabhaktas irrespective of “helr caste 


The word Virasaiya 


As has been already stated Somanatha was the firet 
Telugu poet who dealt with all the concepts of Virasaiviem 
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pe 


in association with the name Virasaiviem As has been 
discussed earlier, while desoribing Mallika juna's d1ksha, 
Somanatha uaed the word Virasaiva in assoc1ation with the 
approved tenets of the faxth 67 In the story of Surasanamma 
the latter was described to have mentioned the word 


68 


Virasaiva saying that Siva is there for Virasaivas While 
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describing Hari, as has been mentloned earlier, Somanatha 


used the word Virasaiva Somanatha used different worde to 

mean Virasaviam At one place he cited Suddha Viragaiviem? 
71 

and at another place sZadha vaidika Saiviem to describe 


Mallikarjuna 


Vramahesvaracharamu - a synonym of Viragaivism 


[ 
It 18 quite interesting to note that Somanatha never 


used the word Virasaivism to describe Basava J VYAr1ous 
contexts, he used the word Viranahssvarachara to describe 
Basava ViramahSswaricharamalla brova nilehinapdlk 7 
(Basava when he was a child was desoribed to have been 
standing like a heap of Viramahesvarachara) In another 
context, Basava was described to have ansvered his father 
saying that he would not undergo Upanayana since he was a 
 Y1ramahesvarachara dikehita >  1allikarjuna and Belidevi 


[| 
Vemanaradhya also were called as Y11amahesvaras 74 Tho it 
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can be said that Somanatha used ‘Viraeaivism' and Vira~- 


mahesvaracharamu as aynonyms 


Virasaiva concepts i 


An account of? Virasaiva concepts 18 already given 
while disoussing the religion of Mallikarjuna as was 
desoribed by Somanatha In his other works, like 
Anubhavasaramu, Chaturvedasanam, he mentioned Jlangadharana 


Pranalingan dharSstsudh sivalingadharanam kuryattanuchu 


Tetalinzarchana, 75 Jangemarchana, 11 Ni ruiilyadharana, © 


Padogaka 79 Prapada? and Satathala®! 


with the nameo of 
the various sthalas like Sury, Inga, Jahgana,5? Mahesvara, 
Sarana, Pragada and Iinzeikya~sthala 83 He dealt at length 


with the equality of, and reference to Sivabhaktas irrespect~ 


ive of their caste According to Somanatha, all those that 


undergo Sivadiksha belong to the same caste «= the cagte of 
84 


Siva 


The nature of Viraealviem 


It appears that Somanatha used the term Viracaiviem 
in a very broad sense 1 e sometimes 1n asmciation with 
the Virasaiva concepts like Istalinga puja, Jangama worship 


ete and sometimes only to denote the devotian aud the 
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heroic spirit to show 1t Hari was described by Somanatha 
as a Virasaiva not because he underwent Virasaivadiksha, 
worshipped Istalinga and Jangamas or had Iungadharana but 
for some of his heroic activities and achievements by being 
a devotee of Siva He was described to be a Virasaiva for 
being blessed by a son called Sambhu by Siva, for being 
blessed with Sivagita and for ofzering his eyes to Siva 


and getting them back 85 


I+ appears that he strived hard to propagate Vira- 
saivism, quoting Vedas, Upan. sade and Sastrag in support 
of 1t His pro~Vedic spirit 1s Very obvious throughout 


his works He states that “Sruti puranagemamulandu suddha- 
Virasaivamunaku daginatt3y garanulella cherch chadanl 
bhakt1 padamucheta rachinohedar5® 


work 'Chatuwedasara' collecting the appropriate points in 


he would be writing his 


favour of Suddha virasaivism from Vedas, Puranas and Agamas 
He stated that he would establish supremacy of Siva 


irportance of Jangama, Pragada and devotion in the world by 
87 


writing Chaturvedasar amu While spealkung about his work 


the author says that it 1s a pure Ved1o work intended for 
followers of the Vedic faith a code of? conduct to the 
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scholars in Dharme-Sastras an Agama to Agamites, a 

Tantra to the Tantrikas, 1% is a path of devotion to the 
devotees, to attain the ultimate liberation and a pieoe 

of poetry to the poets ಪತೆ In the words of VYiramahesvaras 
at Srisaila, Somanatha composed Chaturvedasaram to 


89 Somanatha des- 


prove that Virabhakti was pro-Vedic 
eribes Basava also to have propagated pro-Vedic Virabhakti 
When Basava went to Kudalasangama, 1t was stated that God 


Sangamesvara asked Basava to propagate Vedasastrardha 


seampadita bhakti and Basava was described to have taken a 


vow assuring Kudalasangama that he would do s0 1 e 
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propagate Vedoktabhakt1 Mallikaryuna too was described 


to have mentioned Basava to have propagated pro-Vedic 
Yirabhakti 91 


Somanatha described certain Viraceaiva rites thus 


Those who wear linga are not to be cremated "pyrana lingin 


sarivam nadahettana dahonambu ghesina tappu yvachehu'3? 

and they need not observe the pollutions of death and the 
monthly course of women and are eligible to worship Siva 93 
These two instructions given by Somanatha suggest that 
Wirasaivism was fully developed to its present form by his 


time These rites are observed even today by the Virasaivites or 
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Ma \ Inngayatg of Karnataka and Andhra and the Aradhyas of Andhra 
the only difference between the Virasalvas A and 
Andhra and Aradhyas to be found is that the latter 414 not 
give up their adherence to certain Vedic practices like 
upanayana, having yaymopavita and reciting Gayatri It 
can be sad that Somanatha tr1ed to reconcile Vedismn wth 
Bhakty xn the name of Virasaiviem or Yiramahesvaracaramu 
In this connection, it can be said that it is not proper 
to think as has been expressed by Venkata Rao that Basava 
propagated anti-Vedic-Virasaiviam "Avaidika Virasaivism 
or Jancama tradition, and Pandita propagated pro=Vedic or 


Viramahe svaracaramu 1 e Aradhya system 94 As far as the 


religious concepts of Pandita are concerned, he did not 

give any name to them As nas been seen in the words of 
Somanatha, no dirference can be found Vbetween Basava's school 
of religion and Mallikarjuna Pandita's, as both of them vere 
described to have propagated pro-Vedioc Virabhaktl and 
Somanatha used the word ‘Viramahegvarachara' to descrlbe 
both Basava and Pandita So it is not appropriate to stato 
that what Basava propagated 16 known as Virasaivism and 

what Pandita propagated wes known as Viramahesvaracharamu 
Somanatha dealt with only one religion i e Virasaiviem 

He nowhere used the word ‘Aradhya' denoting a sect or & 


95 


religious system Narayana Rao was quite correct when 


"| 


A 
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i pozson-drinking mracle 
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he stated that there were no Aradhyas as a sect 1n Andhra 
by Somanatha's time The term Aradhya is not to be found 
either 1n literature or in the inscriptions denoting a 

sect It was used only to show reverence In the same vay, 
it can be stated that though Somanatha named his religion 
as ‘Viraeaiviem' it ನ that 1% has a 
nto Aradhya Saivism in course of time since he was an 
eXvonent of pro~Vedio Virasaivism When-the. Aradhya 
ayeten-d14_not-take~shape-by~Somanatha ts time, the arg mont 
of-Prabhakara—Sastr, that~the-Aradhyas of Melugudesa did 
not-wear-Lumea~on their ~body ~ill-thextime of- Krishnadeva- 
rayas—18 “not jus*1fiable So far we were conternsd nt 
the part played by Palakuriki Somanatha the cause of Andhra 
Virasaiviamn Now we proceed to consider the picture of 
Basava as it emerges from the writings of Somanatha and 
compare 1% with the picture of Basava we glean from his om 


vacanas 


Somanatha's portrait of Basava 


As has been stated earlier Basavesvara's name appears 
for the firet time in Sivatatvasaram of Mallikarjuna 
Pandita where the author praised him for performing the 
95 zp wellikarjuna was the 


earliest poet to mention the name of Basava, Somanatha was 
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the fret to thow some l1ght on the life and achievements 
of Basava “omanatha tried to portray him in a superlative 
manner describing all his virtues and miraculous powers 
Though in certain respects Somanatha's depiction of? Basava 
agrees with what we know of him from the latter's Vacanas, 
xn other respects, the two pictures do not agree and there- 
fore some soholars have entertained some misconceptions 
about Basava and his movement Hence, an attempt is mado 
here to examine Somanatha's account of Basavs and compare 
1t with the picture of Basava one can form by studying hs 


Vacanas 


Somanatha's \nowledge of Basava 


Somanatha does not seem to have kmown about Basava in 
his earlier life as the name of Basava is not to be found in 
' Anubh aragaramu' which 18 said to be his earliest work, 
where he praises Mallikarjuna in three verses 97 But laver, 
when he came {0 know about Basava, he developed a very high 
regard and devotion to him and {his is revealed thr mghout 
his writings on Basava It 18 evident from Basavapuaranaamu 
that the details about Basava were supplied to Somanatha 
by the devotees «= the Viramahesvarag at Sr1sailam He 
writes that he narrated Basavapuranam as he heard from 


the devotees Basavani Charita Cheppiti bhaktula nundi 
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vinna madk 98 


Besides Basavapuaranmu, he wrote Yrushadhi pasatakam, 53 


an entire work, in praise of Basava Chaturvedasaranu 


18 another work where Somanatha ended each verse in the 
name of Basava as Basavalinga InMP Charitra, 100 he 
devoted some pages to Basava giving not ouly the summary 
of the details given in Basavapuranam but also adding some 


more points 


Basavapuranamu 


Somanatha looked upon Basava not as a human being 
but as a divine personality - a manifestation of the 
Divine Bull of Kailagse According to Somanatha, Narada 
Went to Kailaga with a report to Siva that Sivabhkati or 


devotion to Siva was not to be found anywhere in the world 
ad requested Him to make some arrangements for the 
propagation of devotional Saivism and of the prominence of 
Lingasthala, Jangamasthala and Prasadasthala Then Siva 
assured Narada that he would ask Nandi His Yahana - saying 
that there is little difference between both of them = to 
become manifest in the world as a human being for the 
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provagation of Bhakt) Suiting his divine conception 
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of Basava, Somanatha appears to have named the work on 
Basava as 'Basavapuranamu ' 102 though Basava was a histori- 


cal person 


The life and activities of Basava 


Basava wags said to be the only son of Madamnba and 
Mandega Madiraju of Hingulesvara Bhagavati an Agrahara in 
Kamataka 105 Aspiring for a son, Madambe observed Nandike- 
sgvaravrata and when she was blessed with a son ~ she named 
the son Basava - a Kannada fom of Sanskrit Vr1shabha ~ 
after Nandikesvara  Basava cultivated Sivabhkati from 
his childhood and he refused to undergo the Upanayana 10% 
saying that the path of Brahmnism was eatirsely different 
from devotionalsm and also because he already had 
'Viramahesgvaradiksha' This led toa great argument and 
difference of opinion between father and son and Basava 
ultimately left the house along with his sister Tagamba 
Just at that time, Bandari Baladeva dandanayaka, the 
maternal uncle of Basava who came to attend the Upanayana 
ceremony was very moh pleased with Basava's devotion and 
according to his earlier vow that he would be getting his 
daughter married to a Sivabhakta offered his daughter to 


Basava 105 After the marriage, Basava left for Kappadi 
Sangamesvaram along with his wife and sister saying that 


\ 
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he should worship the feet of his Gury During Basava's 
stay at that vlace, hie father=in-law Baladeva ~ the 
‘Bhandari' at B1]jals's court dled and after an enquiry 
for a rightful candidate to succeed Baladeva in his post, 
the king came to know about Basava and appointed him in 
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that poet Fram then onwards, Basava's life was Very 
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much associated with Kalyana the capital of Bijjala 


Even while managing the state affairs Basava became 
very famous for his devotion to Siva and the Jangamas 
Many devotees and Jangamag from different places came to 
vis81t him as a pilgrimage Of these devotees some were 
5a1d to have come to Basava to fulfill their vow of visiting 
him, some with the 2ntention of being worshipped by hm 
and some to test whether Basava was as great as he vas 


made out to be 108 \ 


It 18 clear from the writings of Somanatha that the 
relations between Basava and B1)yala were not quite cordial 
Basava's movement began to progress fast and the courtiers 
of B13])ala who became jealous of Basava started poxsoning 
the ears of B13]ala by complaining ede or other 
against Basava 


Ny 
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Certain events happened which estranged Bijyj)ala from 
Basava The first of these was Basava's moving freely with 
the outoasteae One day he even accented food from the out- 
castes Bijyjalaa follower of traditional ways 3 on 
receiving the reports about it from his courtiers - agked 
Basava for an explanation of hia behaviour 109 One day 
Basava was invited along with a numbe?p of Brahmins toa 
dinner party given by Basava'ns disciple Jagadevae But 
without waiting for Basava, Jagadeva treated the other 
guests - Brahmins - to a feast Basava became very angry 
with the former Jagadeva asked Basava for pardon Then 
Basava prophesied Sivadroha or injustice to the followers 
of Basava, and he exhorted Jazadeva to take ಳಂಗಕ್ರರಗಿ೦ on those 
who would be responsible {or that 0 And Jagadeva had not 
long to wait The event that completely ruptured the 
relations between the both was the injustice done to the 
followers of Basava Mallayya and Madhupayya were said to 
have been punished by Ms no faull 
of theirs 14 Basava and his followers were naturally 
enraged at B1jyala's act The followers of Baseava asked 
hum to be tre to his exhortation to Jagadeva and bring 
about the end of B1jjala "1? put Basava d1d not do ©0 
Instead he retired to Kudalasangama with some of FE 


followers cursing that B1jjyala's family and kingdom should 
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go to ruins 


After their departure to Kappadi bangama, things 
became unsafe for people who stayed on a* Kalyana They 
had to suffer a reign of terror Many evil events started 
occuring at Kalyana as a result of Basava's curse and Lhe 
01t1zens were 8a1d to have been very much frightened One 
day, Jagadeva was said to have gone to his house mhero 
he was put to so much ineult by his own mother for not 
taking revenge against B1])ala She rebuked him saying 
that, one should on hearing about 'Sivadroha' immediately 
e1ther see the end of those who were responsible for it 
or should give up their own lives Since he was not 
prepared for either of the things she called him a dog and 
treated hum like one by keeping his food (prasada) outside 
the house Lven then Jagadeva 41d not apvear to have come 
to a decision and thinking that he dererved the rebukes 
ate the food 113 Gm tha“ night, two olher devotees, Ilalla 
and Brahmayya, who were known very much for their heroio 
devotion came to know of the whole affair and rushed uo 
Jagadeva' s house It apvears that 1% was at their 
instigation that Jagadeva finally decided and joined 
them Tne three ox them went to B13)])ala and took their 


revenge by vutting him to death After that, the} were 
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8a1d to have come back to Jagadeva's mother to receive 
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food (prasada) from her At Kappadi Sangamesvara, 


Basava after coming to know about the end of Bijyala and 
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his family, 15 said to have merged with Kudala 


Sangama 


The portralt of Bagava 


Basava was desoribed to have preached and practised 
unflinching devotion to L1ngsa and Jangama, and more s0 he 
was known for his virtuous character and miraculous 
powers 116 He was said to have performed a number of 
miracles at Kalyana while leading his religious move= 
ment He as glorified for using violence against other 
faiths like the Jans! 17 and at certain places he was 
depicted to have lost temmer even with his followers 
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when they committed certain mistakes He was 


deseribed to have treated all the devotees with equal 
respect and regard without taking either their caste or 


aharacter nto consideration 119 


the code of conduct followed by Basava 


At two different places and in two different contexts 


in Basavapuranamy, Somanatha dealt wilh the code of 
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conduct followed by Basava When Basava went to 


| 
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Rudald Sangama after his marriage the latter, 1n the guise 


of Curu appeared to Basava, blessed him and instructed him 


to behave according to His code of conduct which was as 
follows (1) He should look upon hs enemies as friends 

if they wore linga (2) He should not take the caste of 
the bhaktas into consideration (3) He should tolerate the 
bhaktas even 1f they happened to be rude to him (4) He 
should not accept the food which was not prasada 1 6 which 


was not offered to Sivabhakias (5) He should not give up 


his faith or yrata even at the cost of his own life 

(6) He should be steadfast in the path of devotion to Siva 
snd. propagate it (7) He should put to death those who 
come in the way of hs devotion to Siva (8) le should not 


look upon women with covetous eyes 121 


Basava's vow to _ observe the above mentioned code of 


conduct 


After accepting the office of Bhandari under B1i3jalo, 


Basavya took the vow that he would (1) observe Sivaratri 


regularly, (2) look upon the S1vabhaktag as Siva, (3) not 


consider their defects and caste, (4) not ask any onc even 
Siva for anything, (5) not deceive others, (6) give the 
devotees all Yhat they ask for, (7) keep consistency 
between thoughts and words and words and deeds, (8) keep 
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to his, word always, (9) not duve victory to Siva, (10) see 
always the bhaktag winning over Siva, (11) not to cast 


covetous eyes on women and other's wealth (12) attack other 
theories and destroy other faiths, (13) not to lend ears 

to the coriticiem against S1va, (14) not touch the food 

that was not offered to Sivabhaktas, (15) act according to 


the wishes of the Si1vabhaktas, (16) look upon Jangama as 
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Linga, (47), not yield to sensual pleasures 


Of the above mentioned qualities, Basava was praised 
{ar his devotion to Jangamas and looking upon the bhaktas 
equally especially the low caste Basava went to the 
extent of treating them as his kith and kin When he 
revolted against hs father and left the hovse he said to 
his parents that they were not his parents, and Chennayya 
was his grand-father and Kazkayya was his uncle and he was 


their boy 123 


According to Somanatha, a very large number of Jangamas 
lived at Kalyana enjoying all the comforts provided by 
Basava Out of these, twelve thousandg Jangamas weré 
described as Minda Jancamas, that 1s those who indulged 


124 


1n sensual pleasures, Somanatha described a number of 


incidents where Jangamas approached Basava, for certain 


cl4 


silly things and he was said to have given out whatever 


they asked for 1 


Basava was described to have performed a number of 
mraoles also In fine, according to Somanatha, Bacava 
was a great devovee who was known for many virtues, who 
attended on the bhaktas and Jangamas without taking their 
caste or questionable conduct into consideration who used 
to give away what all was asked for by the Jangamas and 
as a person who used miracles and violence to spread his 
religion He uas prone to be angry even with hs 
followers when they committed certain mistakes Though 
he was knowm morally to be a virtuous man since he used 
to provide wréh all the comforts to the licentious Jangamas 
Imowing theiy sensual pleasures, he appears to be a 


person who d1d not insist on moral virtues in his bhaktas 


But does this portrait of Basava by Somanatha tally 
in all resneote with the true portrait of Basava from his 


own Vaohanae ? 


Basava in his own words 


From the Yachanas of Basava 1% 18 evident that he 


gave much more prominence to moral virtues? of the 


Alo 


bhaktae He preached that one should not be prone to 
anger 127 He also sa14 that one should shun the company 


128 


of unworthy people He d14 not believe in violence 


and stressed that one should have compassion 129 He did 


130 and a number of 


0% believe an performing miracles 
Vacanas can be cited in support of the above~said virtues 
of Basava Thus the mage of Basava 1n his Vacanas differs 
greatly with that of Somanatha's image of Basava Basava 


gave prominence to both bhakti and the moral conduct of 


the devotee » whereas Somanatha's Basava gave praminence 


ಎಮಿ ಮ ನಾ he NS 


he 


only to devotion According to Basava, one should not 
PU 
question the caste of the devotees but according to 


Somanatha's picture one should not question the caste as 
well the character of the devotees In this respect; the 


SEN 


lat-er was a true follower of Mallikarjuna Pandita who 


announced that concept throughout his work - 'Sivatatva- 


saramu! 


Moreover, Somanatha gathered the whole account of 
Basava as mentioned by himself from the bhaktas - the 
Turamahesvaras at Srisailam As nas said by Basava himself 
many atories studded with miracles might have been 1n 
o1roulation even during his here Mallikaryuna 


Pandita, the contemporary of Basava menl1oned only the 
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N \ poison~-drinking m.racle of Basava The {idea that ona should 
g1ve prominence only to bhakty and not to the moral aspect 
of the devotees vas propagated mostly by Saiva Nayanars 
As has been seen earlier, this aspect influenced Ilallilarjuna 
to a great extent and his teachings in turn might have 
K influenced Somanatha also So according to the trend of 


Qu the day, Somanatha too might have glorified the heroic 


and violent spirit of the bhaktas However, 1% can be 
sad that Somanatha while doing so mch service to spread 
Virasaivisn through his writings unfortunately became 
responsible also for the misconceptions of some Bcholars 
about Basava and the Virasaiva movement hile describing 
Basava, Somanatha mentioned at cer“ain places that the 
) fomer was holding a sword led ‘Lyngapasay1tam' 151 
(given by Siva) and though Somanatha nowhere mentioned 
| that Basava used that to svread his religion, 1t was inter 
| preted by some scholars, like Narayana ಸaಂ132 that Basava 
used the sword to propagate his religion He writes that 
the Virasaivas used violence uninterruptedly to spread 


ಮ 


their religion The devotees were mentioned to have carried 


their weapons and behaved lawlessly He says that among 
the followers of Basava some were said to be experts in 


\ thefts and the story of Kannada Brahmayya was quoted as an 


hd 


ls 


example of this view According to him the 1dea, the 

v1olence used towards the propagation of Virasaivism vas 
not violence, fully prevailed among the devotees of that 
day Whatever was done by the bhaktas towards pleasing 


Siva or S1vabhaktas was accepted as approved conduct 


Ramakr1 shna Sastri 153 also expressed similar views 
Discussing the writings of Mallikarjuna and Somanavha he 
criticises their spirit of violence expressed in their 
writings for propagating the religion He writes that #&Ye 
literature ehould always convey some worthy mesea e to 
society He desoribes the heroic acts of the bhaktas, 
like pullins out the eyes and cutting the limbs, that vere 
cited in appreciation in Virasava literature, as the acts 
of Jugglery He concludeskaying that because of the 
approval of violence to propagate religion Se ೩೦15, 
the Virasaiva religion and the literature lost their 
promxnen®% It 18 evident from the above~nentioned vievs 
that the scholars Aid not have clear and correot picture 
of Basava and Virasaivisem and for this Somanatha's writings 
to a certain evtent should be held responsible Thus 
Somanatha the greatest Virasaiva poet of Andhra rendered a 


great service to spread his religion on the one hand and 
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| gave scope for “he rise of some misconceptions about 
No 


Basava and his followeis and Virasaiviem 11 gcneral 


4 t ! 0 
oe 
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ವಿವಿರ 


Words with diacrit1cal marks and glossary 
(Names of the books underlined) 


Abheda « No difference, identical 

Abhiseka ~- Anointing A particular rite of sprinkling 
water or certain specified things over the head 
of an 1dol or verson 

Learya = A spiritual guide or preceptor A teacher of the 
Vedas and all subsidiary sc1ences 

Agama - Veda or holy scripture 

Agrahdra - A village inhabited by Brahmins (4 © ಹ 

Aitesvara A. 

Ala - An exclamation used as a definite article 

Amaravat 

Anantaoala 

Andhra Sahitya Parisat Patrika 

Anavamala = Impurity of innate ignorance (One of the three 
impurities by which the soul is said to have been 
covered or held according to some Saiva schools 
like Kashmir and Virasaivism 

Anubhavasgaramu 

Apastambha 

Aradhya ~ Reverred 


po 9 
Astavarana - The e1ght coverings or emblems of Virasaiviem 


ವಿವಿತ 


|) 
Atharvasiropami eat 
Avatara - Incarnation 
Avatdrika - Preface 


Avaidika = That 1s not vedio 


Badarayana 

Bandari or Bandiru = The treasurer 

Basavasiktamulu = The aayings of Basava 

Belidevi Vemanaradhya 

BhaktZodra - Conduct towards the devotees of Siva 

Bhaktimdrga = The path of devotion 

Bhasma ~ The sacred ash 

Bhavalifiga ~ One of the three aspects of the infinite Divine 
(For details see Kumaraswamnlj1 ~- Virasaiviem' 
The cultural heritage of India, Vol IV, Calcutta, 
1956, pp 105-106 ) 

Bhavi = Hon-Saiva, sinner 

Bhedabheda - Differenoe~cun-non-d1fference 

Bhimagama 

Bhima kav 

Bhimana 

Bhimesvara 


Bouddharama 
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Brahmandyudu 

Brahmavadulu « The upholders or advocates of Brahman 
Brahmardsi Pandita 

Buddhalaya = The Buddhist temple 

Buddhavada - A place 


Capa-kidu - 11% mat-rice to dine together ignoring the | 
caste barr ers 

Calukya 

Candisa 

Candrajndnagama 

Caitanya - According to Virasaiva terminology - the spirit 
of Siva resides in the body of an individual soul 
and 1s extracted by the Guru in the form of 
IstaliAga 

CZrwakas - The followers of Carwaka i e the materialists 

Caturvedarthavetta - One who can interpret the four Vedas 

Caturvedagaramu 


Caturwedin - A scholar in four vedas 


Dama - Self-control 
Damalapati Chennamanedu 
t 
Dasavidha Saivamulu = Ten types of Saivisns 


[4 
Desika « Teacher 
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Devakarni - One who occupies an important or middle place 
among gode 

Dharanindrardsi Pandita 

Dharana ~ To wear 

Dharmabhusana ~ A t1tle 11% one who has the ornament of 
dharaa 

Dhavaleeu Namayya 

Diksha - Init2ation 

Docamamba 

Docayakhya - Doca + Ikhya named Doca 

Draksarama 

Duhkhanta = End or cessation of sorrow 

Durdcara - Bad or disapproved conduct 

Dvaita ~- Daliem | 

Dvaitadvaita = Duali sm-oun-non-dualism 

Dvivedin = Scholar in two Vedas 


Ekoramakhya 
LDkoramayatindra 


Gamaka = The collective term given to the various shakes 
and graces used in Indian mesic (P Sambamurthy, 
South Indzan Music, Book I, Madras 1966, p 54 ) 
Gana - A group 


೭34 


GanacaAra = The spirit of vindication The conduct towards 
the devotees or attendants of Siva who are 
considered to be the Ganas of Sava according to 
Virasaiva terminology 

Lanamatha 

Ganap atideva 

Gangadharamantr1 

Gatramulayandu «= On the bodies 

Gaurdmba 

Giyatrimantra 

Golakz 


9 
Goraga - Saiva mendicant (A Telugu form of Kannada gorava 
BI Vol XV p156) 


Gunaratnasuri 


Hasta-mastaka samyoga = The act of keeping Guru's hand on 
the head of the person who receives the Ilifiga- 
dharana Diksha during the process of Initiation 
By thie act it 18 believed that Guru purifies 
the devotee {rom the impurities and extracts 
the spirit of S1va that resides in the individual 
xn the fom of IstaliAga 

Homa «= An offering by fire 
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Imaturu 

Indaluru 

Istalihiga - 11% The favourite lifga In the Virasaiva 
terminology, the linga bestowed on each individual 
by the Guru during Anitiatlon and 1%& is worn on 
the body of the followers of the faith 

Istalifgircana ~ Worship of IstaliAiga 

Tovarakulaya - 11t belonging to the caste of iva, a 
devotee of Siva 

Ivatimu 

| 

Jdgarama ~ To keep asake in the night on certain sacred days 

Jagat karyamu ~ The cause of the universe 

Jalaposanamu - A Pere1an derivative Jar-Posh-go01d 
covering (2 Donappa v 189) 

Jafigama ~ 11% movable In Viragaiva terminology one 
who goes from place to place preaching the doct- 
rines of virasaivisn {For more details, see 
SC Nandimath, pp 56-58 HP Malledevaru pp 69-70) 

Jangamasthala = One of the s1x sthalas or stages that a 
soul 18 sa1d to reach on its way to the final 
goal according to Virasaiva philosophy 

Japa - A form of prayer mentally changing the name of the 


favourite god One of the 61x yogas 
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Jlllapalu - Latex oF caioisostiis (milk-weed ) 

Jnanamarga «= The path of kmowledge 

Kaduvetti | 

Yaiflyat - Village eh 

Kakatlya 

Kalamukha 

Kalavadulu = Tae upholders or advocates of the time factor, 
as the ultimate power of controlling the 
universe 

Kanduru cododaya 

Karana ~ Cause 

Yarmavadulu - Upholders or advocates of the theory of Karma 

Kartikeya = The god of war Another name of [umreasvam. = 
the son of Siva 

Kesavasvimin 

Ketarya 

Kondabhipa 

Kot1pall I , 

Klidala Safigama 

Kula Tilaka ~ An ornament to his caste 

Yumarila 

Takulisvaragoma 


Lenka = A servant (See for a detailed disoussion on the 


meaning of the term, N VYenkataramanayya 


Bharati July 1975, pp 8-13) 


L_Agadhirana - To wear lifiga 

UiAigadharin = One who wears lifiga on the body 

InAgapasayitam - Derived from the word [nAfiga-Prasadita 
16 blessed or bestoved by I1ihga (Narayana Rao C 
Intro MPC p 325) 


t 
IAgasthala - One of the Satsthalas of Virasaiva 
೪೫ philosophy 
LiAgaikyasthala 


Iifigarcana ~ The worship of Lifiga 


Madirajya 

Ilydhyakkara 

Madayadeva 

Hahamandalesvara = A ruler of 8 region 
Mahesvara - Siva or the devotee of Sava also 
Mahivalaya - Tne globe 

Mailara - A minor deity 

Mai larabhata - Devotees of God Mailara 

Mala ~ {impurity 

Mallareddi 


Mallesvara 


Mallikaryuna Panditaradhya 
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Mallinatha 

Mancanmagala vacana 

Manyudu - Respectable or venerable person 
Manuma = The grandson 

Maya - Thé doctrine of 11luszon 


Mimameakaira = A scholar 1n Mimamnsa 1 e one of the six 
syatems of Indian philosophy 


Minda Jafigamas = Jafigamas who indulged xn sensual pleasures 
at tho houses of proctitutes 

Mithya «= Tals, or untrue 

Mounavrata = The vow of observing silence 


Myddu maradi « Dear brother-in-law 


Nagabhisanakavi 

NagaliAiga 

Nagamba | 

Naganaradhya 

Nigesvara 

Naiyay kas ~ Advocates of Nyaya philosophy 

Nandikesvara = The name of the divine Bull -= the venicle 
of Lord Suva 

Nandikesvara vrata - A religious ritual to please lord 
Nandike vara 


pe ‘ 
Nayanars «= The ancient Siva devotees of lamilnad 
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Necchelikadu = A friend 

Niluvugannulu = Unwinking eyes or eyes on the forehead 
Nirabhira Wirasaiva yati - A Virasaiva ascetic 
Nirdahan ~ Destroyer 

Nitya karma = Daily rites 

Niyama = Principle 


Nyaya - One of the six systems of Indian philosophy 


Om Namah S1viyah - Obeisance to Siva It 18 called 
Panodksari = a prayer of five letters to invoke 
Lord Suva 
| 
Padmaks1 
Paaddaka - Water used “0 wash the feet of Guru or a holy 
man 
Palakurik | 
Pallaketabhinala 
Panoacaryas = “ive Icaryas 
Pancama ~ Fifth 


Pancamulu ~ People belonging to the fifth caste 


Pancaras1 Pandita 


Pancaratras = A Vaisnava sect The followers of Pancaratra 


Agama 


Pandita trayamu « Trinity of the scholars 


Pisa - Noose 

Paramalifigarcananarulu - The grea“ worshioper. of I1ng1 

Pasu - The soul in bondage 

Pagupat - The master or the lord of the souls (Siva) 

Patita - A sinner A person vho has a downfsll from the 
approved conduct 

Pattabhiramavi 12sam 

Pempudu Koduku = An adopted son 

Periyapuranam 

Permad1 

Toeirayu Viranamatya 


Potinayaka 
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Prakarana - A chapter or a section of a book 11t contextual 


Pramathaganas = Groups of attendants of Siva 

Pranaliniea - According to Virasava philosophy «- lifiga 
connected with the subtle body of the disciple 
But a* certain places it 1s ued as synonym to 
Isetalifiga (Somnatha, MPC DIk.a Pra p 30 
S 06 Nandimath p 72) 

Prandma - Salutation 

Pranayama - A breathing exerci 

irapatlil ~- To surrender oneself to god 


Prasada - The food presented to any deity or blessed by a 
priest or Gur 
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Prusadasthala - One of the Satsthala (or six sthalas) 

Pratyahara - Restraining the organs s0 as to be inaifferent 
to dis-agreeable or agreeable excitement 

Purana or Puranam - 014 - a chronicle or legend 


Puratana = 01d, ancient 


Raga - Tune (also affection ov love) 

Riya RFyesvara 

Raksa - Protection 

RamaliAiga 

Ramanuja 

Rinesvarards1 Pandita 

Rendrevulu 

Yentala ilallinatha 

Renukacaryo 

Revana s1ddha desta 

Rudra ganas «= Troops of deities considered as the attend- 
ants of Siva 

Rud.caksaa dhArana - To wear beads 

Rudraloka - The abode ox Rudra or Siva 

Rudropanisat 

Sadac3ra ~ The virtuous or approved conduct 

Sadafigayoga ~ The 91x f01d yoga or meditation 

Saivasahitya - Sava literature 
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Sama - The restraint of the mind Tranquility 

Saubh wadTksha - Consecration for Lord Siva 

Samadhi - The placidity o? mind (also a grave or tomb) 

Sanf - (Telugu Jam.) A tree called vrosopis spilcegera 

Sanpadi%a - To gain or eam 

Sanvuti = Volume 

Samrat - Emperor 

Samskara - The i culture or purification (The word 
is used 11 ass001ation with Purvajyanma 1 e 
previous birth Hence this meaning ) 

Samudrantarsthali - A place in the midst of the sea 

Safieika = Tssue 

Safigamesvara 

Satikara 

Sankthya ~ One of the six schools of India philosophy 

Saptavidha Saivanulu ~ Seven types of Saiviem 

Saranas = The followers of Basava 

S8rvabhouma ~ Emperor 

Sarvajyna ~ One who ae everything Omiscient 


|] + 
Sarvesvarasatakanu 


Satakeamu - A literary work containing hundred or about 
hundred verses 

Satsthala S1ddhanta = A aystem of s1x stages of achieving 
union with God according to Virasaiva philosophy 
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Siddha Viravrata Silanvitudu = One who observes certain Vows 
atricotly to show his devotion to Siva 

Silamatha 

Sivabhakta - Devotee of Siva 

Sivabhakti = Devotion to Siva 

S1vdodira - Conduct towards Siva 

Svdodrya - A Sawa preceptor 

S1vadroha - An SHeiie or harm to Siva or His devotees 

SivSavaita - Oneness of Siva and the souls 

SivagTta | 

S1vakulinudu = One who belongs to the noble caste of S1va 
(Strictly speaking there 18 no caste, by that 
name and 1% 1s used to aenote a devotee of Siva ) 

Sivaloka - The abode of Siva 

Sivilaya - A temple of Siva 


[) - ] 
S1ivanirmalyamu = Anything tnat is offered to Siva 
(Nirmalya - free from impurity) 


Sivaratrix - The fourteen*h day of Krishnapaksa in the 
month of Magha observed by the devotees of Suva 
as a sacred day to Siva (The devotees observe 
fasting and keep awake in the night and pray 
God Suva ) 


2. 


i 

svasdsanadharulu ) = One who carries out the orders of 

S1vagEsanudu Suva (The devotees of S1va are 
described 80 ) 

Sivatatva - The category or nature of Siva 

Syvatatvacintiman. | 


pe 


Sivatatvasdvam 

Sivayog1 - A Sava asoetic 

Smartas - The followers of the relig1ous system of Kumarila 
and Safikariodrye 

Somanatha 

Somaraja 

Somard$1 

Somasamblndesika 

Somesvara 

Sri BuddadAn 

Sr1kanthabhisyam 

SrIpat 

SrIvaisnava 

Sriyadevi 

Sthavaralifiga - Lifiga consecrated in a temple 

Suddha —- Pure, unpolluted 

Surdnamitya 

suresvara Pandita 


Svetasvetaropanisad 


a4 


| 
Tantra - A secret code of worship 


Tarkika - A logician 

Trayodasaganas - Thirteen groups of atlendants of Siva 
(Som-nitha describes Sivabaaktas so ) 

Trivedi - One who 18 proficient in three Vedas 

Tr1ipundram = The three lines of the holy ash on tne fore- 


ki 
head which denotes a Siva devotee 


Ubhayx vedanta - Both the philosophies 

UaayZvanTsa 

Udbhatakavya 

Upanayana - The thread ceremony initiating a child into 
education 


Gcahvanetramulu = Zyes on the forehead 


Vacana ~- Sayings of Saranas 

VYacanaoitaimaha - § title (The father of Vacana literature) 

Vaca Sistra - Vacana literature 

Vaxzhanasd- The followers of a Vaisnava saint Vikhaniea 

Vaisesikas - The followers of Vaisesika pnilosovhy One 
of the six systems of Indian ohilosophy 

Vanjyanayavatarika 


VYardhamanapura. 
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Varnisramadharma 

Vasadi = Place (The Jain temple) 

Vedantasutra = The prinoiple of Vedanta 

Vedasdstrirthavetta - One who can interpret Vedas and 
religious lore 

Vedavadulu - The advocates of the Vedas 

Vedoktabhakti - Devotion approved by the Vedas 

Yedic dharma - Piety approved by the Vedas 

Velanadu 


/ 


Vellatiru 
We \ 
Veturu 


Yibhati Rudrakea Mah5tmyanmu 

Vikramaditya 

Vimarsagresara ~ (a title) The best of the oeritics 

Virabhadra 

Virabhakt1 - Heroic devotion 

Viracaki Rajavya 

ViranZhesvara 

Viranhesvardcdra - It 16 sometimes used as a synonym to 
VIrasaiva 

Virayamut tamantr 

virasaivisn 

Viravrata = One who observes certain religious Vous 


without fail to show his devotion to Siva 


ಬಿಕ್ಲಿಂ 


Vire salifigam 
Viriyala 

Visvesvara Suvideva 
visvanthapura 
Visvanathayya 
Yrsabhasthava 


VYreadhi pa Satakam 


Vyoma Sava 


Yajyna = Saorifice 

Yaynopavita - Holy thread 

Yama ~ Restraining or controlling the passions 
f 


Yoga - The act of meditation 
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